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For the modern Jew, observance is no longer a matter of the all or the nothing. One only has to start.

Nobody can tell where this beginning will lead.

FRANZ ROSZENWEIG (18861929)
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PREFACE




Dear Reader:



While I was writing this book, I thought a lot about who you might be, why you might pick up this title, and what you needed from an introduction to Judaism. I did this because I wanted to write a book that you would be comfortable with, a book that you could really use.

Since my image of you guided the contents, the organization, and the tone of Living a Jewish Life, I think its only fair to tell you who I think you are.

I think you are a graduate student, and that you are an empty-nester. I think you have two children under the age of five, that you hope to become a grandparent soon, and that children are not part of your life-plan at all. I think you went to Hebrew school as a kid, and that you grew up only vaguely aware that you were Jewish but never belonged to a synagogue or any other Jewish organization. I think that you cherish memories of your mother lighting candles every Friday night, and that youve never seen anyone do that in your whole life. I think you are interested in Judaism because the person you are in love with is a Jew, and that you have been a Jew-by-choice for many years. I think you are not Jewish at all but are raising a Jewish child with a Jewish spouse. I think you are the Christian grandparent of Jewish grandchildren.

I think you know not a single word of Hebrew and that you can still read a little Hebrew from when you prepared for your bar or bat mitzvah. I think you believe deeply in the existence of a Holy One, and that the question of religious faith is meaningless to you.

I think you are married, divorced, single; straight and gay; active in the Jewish community and alienated from it.

In other words, I think you are a very diverse bunch. What you have in common is a genuine interest in Judaism as a way of life. I think you are curious about how to make Jewish choices in ways that do not deny the importance of all the other parts of yourself and your world. I think you are eager to learn from tradition and confident of your own ability to interpret ancient sources and ways.

I think we have a lot in common.

I was born to Jewish parents, both Holocaust survivors, who gave me an undiluted and positive Jewish identity. Yet, I consider myself a Jew-by-choice and I only started studying my heritage and making Jewish choices in my late 20s. That was when I fell in love with a non-Jew and realized how little I knew. So my then-boyfriend and I joined a Jewish reading group and discovered the vastness of the Jewish library. I wrote newspaper articles about the Jewish community and learned how varied and vital it is. I started to light candles on Friday night and made a place for meaningful ritual in my life.

When my fianc decided to convert to Judaism, we found wonderful teachers and studied together. And together we started making Jewish choices, a process we continue day by day, year by year.

The Jews have often been called the Chosen People. They have also been called the Choosing People. Living a Jewish Life is intended as a guide to help you make meaningful choices in this ancient, life-affirming tradition. Remember that every Jew, regardless of training or accomplishments, is a student. Judaism is as wide and as deep as the ocean itself, which means that we are all, even the most learned among us, beginners.

I hope you find this book a welcoming and intriguing place to begin your exploration of Jewish life. May your journey be pleasant, your paths peaceful, and your discoveries fulfilling.

Anita Diamant

January 5, 2007

15 Tevet 5767







     

INTRODUCTIONS AND DEFINITIONS




Opening this book and reading these words might constitute one of your first Jewish choices as an adult. Your reasons for wanting to explore Judaism are uniquely your own. Perhaps they have something to do with the desire for a more examined life, or a need to acknowledge spiritual or religious feelings. Maybe you are looking for an honest way to provide your children with a sense of their place in a great religious, ethical, cultural, and ethnic tradition.

Whatever your motivation or background, the first goal of Living a Jewish Life is to open the door to that tradition; the second is to help you make your own Jewish choices, at home, in the community, for years to come. The first section, Home, describes the core elements that define a self-consciously Jewish home, which is the heart of Jewish life. These chapters cover everything from the contents of the kitchen cabinets, to the books on the shelves, to the observance of Shabbatthe Sabbaththe most important and sweetest of all Jewish holidays.

The section titled Community introduces the larger context for Jewish choosing, with information about how to find your niche through synagogues, educational institutions, and other kinds of organizations. This section also contains a discussion of Jewish learning, from preschool through adult education, and a chapter about Israel and traveling the world.

Observance provides an overview of the Jewish calendar, the annual holiday cycle, and the events that celebrate the human life cycle.

In order to make Living a Jewish Life as accessible as possible, Hebrew and Yiddish words and references have been kept to a minimum. Every non-English term used in this book is defined at least once in the text, and there is both a glossary and index for easy reference. A listing of recommended readings and resources is included, as is a timeline for historical reference.

While it is not a book of dos and donts, Living a Jewish Life does have a point of view, and even an agendawhich is to encourage readers to make Jewish choices, to try on some of the rituals, observances, and customs described in the following chaptersto see how they feel and to explore what they can mean. Although there is a great deal of practical information in these pagessuggestions, instructions, and menus for everything from prayers to arts-and-crafts projectsthe how-to materials are not presented as ends in themselves, because one of the hallmarks of liberal Judaism is its insistence on finding and creating meaning, on considering the why of everything: Why light candles on Friday night? Why forgo shrimp? Why get married under a canopy? Why join a synagogue?

For liberal Jews, the answers to these questions are not fixed, but open, dynamic, and personal. The answers come from many sources: through the process of studying traditional Jewish texts, such as the Torah, the literature of Jewish law (halachah) and imagination (Midrash); through the sweep of Jewish history; through discussion with teachers and peers; through a sense of Gods presence; and through personal reflection and experimentation.

Living a Jewish Life takes a descriptive rather than a prescriptive approach to Judaism. The word should does not appear in these pages. Since Jews do thingswell, actually nearly everythingin many different ways, this book contains menus of choices about the hows, whens, and whys of modern Jewish life. This embrace of Jewish pluralism is an expression of liberal Judaism, which requires an introduction of its own.

Liberal Judaism

Liberal Judaism is a category that embraces the broad range of religious practices, beliefs, and institutions of Jews who identify themselves as Conservative, Reform, Reconstructionist, postor transdenominational, egalitarian, humanist, New Age, or just Jewish. Although there are substantial differences among these groups, what they share is an acknowledgment of their Jewishness as a choice. In other words, they practice Judaism not necessarily on Gods authority, or because their parents would be horrified if they didnt, but because they find meaning, joy, and strength in Jewish practice and community. Living a Jewish Life is an expression and a celebration of the diversity that comes of this choosing.

Liberal Judaism is just over 200 years old, which in the context of Jewish time is relatively young. However, since the destruction of the Temple in Jerusalem in 70 C.E.,* Jewish life has been pluralistic, contentious, and constantly changing, and in that sense, this current incarnation of Judaism is heir to that long tradition of diversity and choice.

Nonetheless, Judaism certainly appeared more uniform in the past. Before the late 18th century, virtually all Jews experienced birth, education, marriage, family, work, recreation, worship, and death as mediated by Jewish law and custom. The non-Jewish world perceived and treated Jews not as individuals, but in accordance with prevailing attitudes, laws, and prejudices about them as a group.

The philosophical revolution of the Enlightenment and subsequent political changes transformed that reality. The ghettos were unlocked, as were the doors to the great universities of Europe. Jewish men shaved their beards; Jewish women removed their traditional head coverings. More Jews worked and even socialized with Christians. Alternatives to an all-encompassing Jewish lifestyle began to emerge, but they were limited: Jews could either remain as separate as possible from the larger secular world, or they could abandon their traditions altogether and convert to Christianity, or they could try to live a kind of double life, an existence that Jewish reformers of the time described as Jews at home, but men (like all others) on the street.1

Within a few generations, the American experience and the drive to assimilate pushed this paradigm much further; one was a Jew precisely the way the neighbors were Presbyterian. What had once been an all-embracing view of life shrank to nominal affiliation with once-in-a-while or even once-a-year observance. In other words, one was identified as a Jew on the street but was a secular person at home. For a time, liberal Judaism seemed to mean doing less and less in the way of ritual, study, or commitment.

In the 1960s, the Six Day War in Israel forged a renewed sense of urgency and pride among Jews around the world. That change coincided with a broader cultural shift away from the notion of a melting pot, a society in which ethnic, national, and religious differences disappear, in favor of the ideal of a mosaic, in which individual differences add to the richness of the whole. Within this context, liberal Judaism has thrived.

Today, Jews who are fully at home in the secular world, participating in every aspect of public life and culture as equals and as leaders, also light candles on Friday nights, study Jewish books, and are active members of synagogues and other Jewish institutions. From this integrated perspective, there are Jewish dimensions to many seemingly value-neutral choices of daily life: everything from donating blood to planning vacations, from deciding how much to give the United Way campaign to ordering lunch becomes a Jewish decision.

Less is no longer more. Liberal Jews now embrace once-rejected traditional customs and rituals at home, in synagogues, and in other settings. Traditions such as wearing tallit and kippah, signing a ketubah, immersing in a mikveh, and keeping kosher are choices on the menu of liberal Judaism. These and other mitzvot and customs are reimagined, reinterpreted, and reclaimed not only because they belong to the Jewish canon, but because they make living a Jewish life more beautiful and meaningful. And the choices made by liberal Jews are informed by contemporary wisdom; the insights of psychology and feminism, for example, are also part of the equation.

However, it is not easy to fix the boundary between liberal Judaism and the rest of Jewish practice. And as with liberal Jews, those who claim to be traditional or even Orthodox run a wide gamut, ranging from traditional/egalitarian groups, in which women lead part of the prayer service, to mainstream Orthodox Union congregations, to an array of Hasidic sects living in the United States and Israel. What such groups share, in the most general terms, is adherence to halachah (Jewish law), as set forth in rabbinic literature and as interpreted by their own rabbinic authorities; in practice this is expressed, most obviously, in more differentiated roles for the sexes, and stricter observance of Sabbath, holiday, and dietary laws.

Historically, there have always been deep divisions among Jewish factions, sects, and denominations, and our time is no different. Despite all the loud and even bitter disagreements that divide one Jew from another, the ethic of unity, klal Yisrael, transcends everything. We are all, ultimately, related to one another. We are all, ultimately, one people, responsible for one another.

Liberal Jews have long been challenged by charges of and troubled by feelings of inauthenticity. But the suspicion that only the Orthodox can lay claim to being real Jews is starting to fade. With the revival of study, commitment, and self-conscious Jewish decision-making in the liberal community, there is a growing sense of ownership, comfort, and legitimacy. Liberal Judaism offers a rich and engrossing way of life. Fed and fueled by the dialecticthe tension and resolutionof making Jewish choices, it is truly, a tree of life.

Mitzvah

Making Jewish choices is traditionally expressed in the concept and execution of mitzvot, the plural of mitzvah. The word mitzvah does not translate well. It derives from a military term for command, and it is often translated as good deed. But Jews dont perform mitzvot like so many good Scouts. A mitzvah is a commandment from God, but a command that exists only when put in action by people. A mitzvah is an idea-given-form. It is value-actionpraxis.

Obviously, the word commandment immediately raises the essential theological question. Since a commandment implies a Commander, the whole notion of mitzvah seems to rest on the existence of Godon a God who gives orders. For Jews who believe the Bible was divinely revealed, the authority of mitzvot is unassailable; God commands so people must obey each and every one.2


Liberal Jews, for whom the authority of the Bible does not necessarily reside in the idea of divine authorship, tend to emphasize the fact that mitzvot are subject to human responseto a sense of being commanded or directed, and thus to human interpretation.


Moses asks God to explain the laws for keeping kosher:




Thou Shalt Not Seethe a Kid in Its Mothers Milk.

Does that mean we should have two sets of dishes?

Thou Shalt Not Seethe a Kid in Its Mothers Milk.

Does that mean that we should wait six hours between eating milk and meat?

Thou Shalt Not Seethe a Kid in Its Mothers Milk.

Does that mean we should check the label of everything we buy and use only those items made with pure vegetable shortening?

Thou Shalt Not Seethe a Kid in Its Mothers Milk.

Does that mean

OKAY, HAVE IT YOUR WAY!3



The Torah is said to contain 613 mitzvot. These include celebrating Shabbat, giving money to the poor, refraining from eating pork and shellfish, entering sons into Jewish life through the covenant of circumcision, teaching children the story of Passover. For liberal Jews, not all mitzvot have the same weight because not all mitzvot provoke the sense of feeling commanded. As one rabbi has written, There will be mitzvot through which my forebears found themselves capable of responding to the commanding God which are no longer adequate or possible for me, just as there will be new mitzvot through which I or my generation will be able to respond which my ancestors never thought of.4 Indeed, for liberal Jews, the increasingly complex modern world may suggest new and binding mitzvot regarding everything from the proper application of medical technology for the terminally ill to the ecological imperative to recycle.

Since each mitzvah is the occasion for reflection and for a choice, liberal Jews take on mitzvot for many reasons. For some, there is a compelling argument in following a particular discipline or practice simply because it has been and remains a part of Jewish identity. Many commit themselves to fulfilling those mitzvot that are consistent with a personal sense of right and wrong, such as giving to the poor and working to fulfill the prophetic call for justice. Some find mitzvot a way of maintaining a relationship with what is holy in life: While I have and retain the freedom of choosing my specific means of response at a given moment, the essential fact of my life will be my intention to respond [to God through mitzvot].5

The Hasidic masters discerned a relationship between the Hebrew mitzvah and a similar Aramaic word that meant together.6 Thus a mitzvah can be thought of as an act that unites people, and that unites people with God. Doing mitzvot can knit together the holy and the profane. Doing mitzvot can be a way to discover the sacred in the mundane.

However the idea of mitzvah is understood and for whatever reason a mitzvah is undertaken, the concept defies the rationalist, Western approach to the world, which posits that understanding should always precede action. (In other words, we tend not to open doors until we know what is behind them.) Doing mitzvot requires consciously setting aside that worldview. In the Bible, when the Israelites were given the Torah, their response was We shall do and we shall hear.7 In other words, they promised to act first, and hear (or understand) second; to leap before looking.

The logic to, benefits from, and understanding of mitzvot may be compared to human experiences that are endlessly described but ultimately available only through living. Such as making love. Such as becoming a parent. Or burying your own parents. The mitzvot are the methodology of Jewish choosing.

Jewish Parenting

Many people do not begin to make serious Jewish choices until they become parents. Then the question What are we handing on to our children? becomes a primary motivation in exploring Jewish questions: from selecting a religious education to figuring out how to impart a sense of Jewish identity.

The essential goal for Jewish parents through the ages has always been to raise a child to be a menschliterally, a person; figuratively, a person who cares and shares, loves and studies, and acts righteously in the world. Just as it is difficult for a child to grow up to be a mensch without mensch-like parents, children rarely learn to cherish their Jewishness without witnessing their parents commitment to Judaism.

Thus, if Judaism has nothing to do with family life, children cannot learn how to live a Jewish life. After-school programs or even a full-time Jewish day school is not sufficient because Jewish identity cannot be learned in a classroom. Jewishness is not simply a function of the intellect, but an expression of heart and soul, of psyche and senses.

To raise children who will care about Judaism, parents need to demonstrate their own Jewish commitment in ways that stimulate and satisfy them as adults. And this holds true for families where both parents are Jews, and for intermarried families where the non-Jewish parent is committed to raising Jewish children. Parents often begin making Jewish choiceslighting candles on Friday night, joining a synagogue, celebrating holidaysfor the children. If those practices remain essentially meaningless to the adults, children will see that Judaism is merely a matter of going through motions. If, however, those rituals and commitmentseven if originally undertaken for the childrenbecome important and fulfilling for parents as well, children will learn their Judaism as naturally as they learn their native language.

One of the great discoveries of parenthood is how much children teach us about life and time, joy and tenderness. Kids can help parents learn how to make Jewish choices, too, especially regarding ritual. American Jews are often unfamiliar and uncomfortable with ritual gestures, such as lighting candles and singing in public. Kids, however, are experts at learning through pretending and can enable adults to suspend their disbelief and make the leap to nonutilitarian language and actions. Playing Shabbat may be the best way to approach experimenting with Sabbath customs and rituals.

Raising Jewish children also means adding a whole new set of goals to the list shared with all parents (good grades, good manners, etc.). In two-parent families, Jewish parenting requires agreement on a long list of choices that may include the selection of a Jewish name for a new baby, or looking for a house in a neighborhood that is reasonably close to a synagogue and where there will be other Jewish children for yours to play with. Jewish parenting also means making decisions that may not be entirely popular with kidslike no television on Friday night, or the decision that religious school takes precedence over soccer practice. And that means tolerating some measure of Jewish conflict.

Ultimately, since children grow up to make their own decisions, perhaps the most important task for parents is to give children practice at making Jewish choicesappropriate to their age, of course. Youngsters can be asked how they would like to participate in Friday night rituals: by setting the table, by singing, by saying a blessing, by drawing a picture. Older children can be included in family decisions about where to send charitable contributions. A kid who announces he does not want to attend services with the rest of the family might be offered alternatives for those hours, such as reading a Jewish book, babysitting for preschoolers whose parents are attending services, or even doing volunteer work. In other words, the options presented require decision-making based on Jewish values and options.

Learning the Language

You dont have to speak Hebrew or know a lot of Yiddish to make meaningful Jewish choices. That said, it helps to know some of the vocabulary, which is not so much a matter of memorizing a list of words as it is mastering a few core concepts contained in words that do not translate very well. For example, mitzvah, which is not well served by a definition like good deed or commandment. Or tzedakah, which means righteous giving not charity. Shabbat, Torah, kosher, Reconstructionist, shtetl, schlemiel: these words are the Jewish cultural markers that will help you find your footing within the Jewish world.

Hebrewthe language of the Torah, the prayer book, the Passover haggadah, and the land of Israelis the universal and sacred language of Judaism. And yet Hebrew, with its unfamiliar alphabet and right-to-left writing, can seem like a major stumbling block to feeling comfortable and authentic. This is a common problem, as the majority of American Jews cannot read or speak Hebrew.

Of course, almost all commonly used Hebrew texts and prayers are available in good English translations, and any home ceremony can be performed entirely in English. (It goes without saying that God understands no matter what language youre using.) If you do not know any Hebrew but want to incorporate its sound and flavor into home observances, many prayers are transliteratedthe Hebrew sounds spelled out in the Latin alphabetand can be learned phonetically thanks to recordings.

That said, basic Hebrew is not difficult to learn, and introductory courses are offered at all synagogues and in other settings, including online. Adults can learn Hebrew as an access languagefor reading purposeswith a modest commitment of time in weekly or biweekly classes. Many people learn the basics by following along with their childrens Hebrew lessons. Learning the aleph-bet along with some vocabulary and grammar provides unique insights into the tradition, because as every bilingual person can testify, something always gets lost in translation.

The best way to learn modern Hebrew is by spending time in Israel and/or attending an ulpan, an intensive Hebrew-language instruction course developed for immigrants to Israel.

Of course, Hebrew isnt the only Jewish language. There are three other languages written with the Hebrew alphabet that are part of Jewish history and culture: Aramaic, an ancient Semitic language, the language of the Talmud, was also Jesus spoken tongue; Yiddish, a combination of Hebrew, German, and words borrowed from other languages, is spoken by Jews of Eastern European descent (Ashkenazi) and has infiltrated American popular culture; and Ladino, a combination of Hebrew and Spanish, is spoken among Jews of Mediterranean (Sephardic) background. Both Yiddish and Ladino have a rich literature that includes poetry, lyrics, prayers, jokes, and fiction. Yiddish language classes are taught in community and academic settings.


Getting Started

It is helpful to think about starting to make Jewish choices the way you would approach any life-enhancing discipline, such as taking up a new sport, changing your eating habits, learning to play a musical instrument, or studying a new language. In other words, this is going to take time, practice, and patience.

Especially patience. Without patience for the beginners inevitable awkwardness and mistakesat the piano, on the tennis court, in the synagoguethere can be no mastery of any new skill. Making new Jewish choices requires a suspension of the kind of standards (for competence if not excellence) to which adults tend to hold themselves. In other words, you have to allow yourself to learn as a very small child learnswithout grades or deadlines, without too many expectations, and without fear of failure or embarrassment.

Of course, for adults and children alike, impatience is inevitable, and as with any discipline, there are times when the rewards just do not seem worth the effort. Sometimes you just dont feel like jogging. Sometimes you really want sour cream and butter on your baked potato. Sometimes, the last thing in the world you want to do is get out of bed on Saturday morning and go to services.

The rewards of making Jewish choices may be more difficult to measure or explain than dieting or jogging. For one thing, there is little support for liberal religious practice in American culture. Even with an idea as familiar and appealing as a real day of Sabbath, trying to explain that Shabbat is sacrosanct to youno exceptions for basketball games or theater ticketscan mean that even supportive friends and family members may become suspicious or defensive: What are you, some kind of fundamentalist kook? Besides, if youre too Jewish to go out with me on Friday night, why are you eating that cheeseburger? Do you think youre better than me because I dont light candles on Friday night? Because I dont belong to a church?

Because liberal Jews tend to undertake mitzvot on a case-by-case basis, as they feel commanded or moved, there may be apparent inconsistencies in practice: not everyone who lights candles on Friday night maintains a kosher home; not everyone who keeps kosher goes to synagogue services, etc. Configurations of mitzvot vary enormously, and may change over time. Over the course of a lifetime, practices that once seemed alien can become deeply meaningful, while others that were once very important are abandoned.

Liberal Judaisms response to mitzvot is neither automatic nor defensive, but personal and open-ended: This is how I do Judaism. Its not that my way is the only way or the right way. But it is my Jewish wayfor now.

Starting to make Jewish choices as an adult can feel very awkward, even for people who were born Jewish. There is a sense that you ought to know Hebrew, and when Passover begins, and what the Talmud is. Being uncomfortable in a synagogue or at the prospect of lighting Hannukah candles might seem to confirm the suspicion that you will never get it, that you never will fit in.

Starting to make Jewish choices as an adult can feel even more awkward for people who were not born Jewish. Jews-by-choice and non-Jews living in Jewish-identified families may not carry the same emotional baggage as born Jews; however, there is a greater danger of feeling overwhelmed by the sheer amount of stuffhistory, customs, traditions, languagesto be learned. And there is the fear that no matter how much you learn, you never will be comfortable or accepted.

However you begin this Jewish journey, remember that you are not alone. There are many other beginners just like you, and there are countless teachers and guides eager to help you find your way.



* Jews use C.E. (Common Era) and B.C.E. (Before the Common Era) rather than the designations A.D. and B.C., which refer to the divinity of Jesus (Anno Domini means in the year of our Lord).






    

HOME




The Jewish home has been called a mikdash maat, a little sanctuary. It is an evocative image. From the moment you walk through the doorway of a sanctuary, you know you are entering a unique kind of space.

A sanctuary does not look like other places. It is defined and ornamented by ritual objects, books, and art. A sanctuary feels different from the workplace and the marketplace. In a sanctuary, the mundane criteria for success and failure fall away. What matters is not what you do but who you are.

A sanctuary is a place of safety and asylum. It is where the dispossessed go for shelter, where the hungry go for food, where the weary find rest. Sanctuaries are filled with voices, sometimes singing in unison, sometimes raised in disagreement. And sometimes, a sanctuary is as still as a garden.

Today, when so many families face the pressures of multiple roles, needs, and schedules, making a home into a sanctuary seems more difficult than everand thus more important than ever. The tools for making a home into a mikdash maat are the mitzvot described in the following pages.


Your Own Sanctuary elaborates the Jewish vision of the peaceful home as a place of hospitality and beauty. The Sabbath is an introduction both to Judaisms core insight and to creating a personal and family day of rest. Good Deeds explains the Jewish view of charity and social justice, and how they can be incorporated into daily life. The People of the Library defines some of the major Jewish texts and suggests books for the home library. What Jews Eat explains the Jewish dietary laws, their contemporary relevance and practice.

No sanctuary is perpetually filled with all the beauty or meaning it might contain. No home is ever fully or finally a sanctuary. But the ongoing process of making Jewish choices can help turn a home into a mikdash maat, a little sanctuary, an island of peace, a safe harbor, a beautiful Jewish place.









End of sample




    To search for additional titles please go to 

    
    http://search.overdrive.com.   


OPS/page-template.xpgt
 

    
       
          
      

       
          
          
      

       
          
      

       
          
          
      

       
          
      

       
          
          
      

       
          
             
             
             
             
             
             
         
      
   

    
       
   





OPS/34a.jpg
WR W WD 2R WIOR 7 AN T2
s papb ) Toisns





OPS/34.jpg





OPS/36b.jpg





OPS/36a.jpg
APTOR .Y TOR T2





OPS/268.jpg





OPS/52a.jpg





OPS/37a.jpg





OPS/36c.jpg





OPS/50.jpg
T3 PR O .02 722 TR TS T3
e o Do s





OPS/48.jpg





OPS/53b.jpg





OPS/53a.jpg





OPS/54b.jpg
RYTIIAWTN

397 63 oy 9 sangrhan .y v 920 e
I3 793 TR N0 3T B3 R SER N
T3 TIROT3 139 13 5 ik R S B b
ok o






OPS/54a.jpg
1237 18 8712 .0

ToR . TIOR T3





OPS/52c.jpg





OPS/52b.jpg
e Y npa Mg oo TR






OPS/102b.jpg





OPS/102a.jpg





OPS/57.jpg
N2LIDY WX NI UYTP WK 0217 770 WIR. 0K T3

s






OPS/55.jpg
{19K7 19 K107 178 TN

rie3 v N o

B3 K07 3 N PSR 1739 1 TS R 3

NP 0N 73 U3 O T 2 TR el e

PR 1 N TR T 3 e TR P e
P






OPS/66.jpg
TIRR T3





OPS/58.jpg
PITID DY RS .07 0 W






OPS/102c.jpg





OPS/9780061748516.png
LIVING

JEWISH TRADITIONS.

A

CUSTOMS. AND VALUES

JEWISH

FOR TODAY'S FAMILIES

LIFE

UPDATED AND REVISED EDITION

best-uclling author of The Red Tent

ANITA DIAMANT

“An ssecllent book for familics tabing thei st steps

into living their Jewishneas™—RABBI HAROLD KUSHNER






OPS/69.jpg
TP NTIK CITAT TR KOIIT I
17 12 TR Oy WK K3 W






OPS/162a.jpg





OPS/161.jpg
TR UPTR W01 TR U1 ST
Yl 1 1) T e






OPS/logo.jpg
& HarperCollins e-books





OPS/67a.jpg
DYDY TR RN .D7WYT 70 WIOR






OPS/68.jpg
T M2 ORI 2TTIET G2 TeR WIS . e T
22 neyty v s e’ e e
St wrgrea o






OPS/67b.jpg
TR TTIND RT12.0719T7 72 1





OPS/185.jpg
IR RTS8 08 M 1k






OPS/180.jpg
X YRR I8

P 9K .021WT 72 WIOR.D 08 T3
e S






OPS/186a.jpg
WOIIRZ D'9) TYY 7T TeR WO .1 NS T

13 .07 oD






OPS/162c.jpg





OPS/162b.jpg
) VT S5 TR WY ) TR TN
e






OPS/172.jpg
NYIP WK BV R WK 1 ARE P9
ov 5wy n3wl YY W pYTRg W PHIYn3
P iadi





OPS/169.jpg
Tom TR TR 1 T
A S






OPS/188a.jpg
30





OPS/186b.jpg
me
. R B





OPS/188c.jpg





OPS/188b.jpg





OPS/253.jpg





OPS/252.jpg
FEIR3 7 NEIRR MM
S






OPS/188e.jpg





OPS/188d.jpg





OPS/193b.jpg
TET "9 K702 070 Tor wrtr .t nok 03





OPS/193a.jpg
M9 K207 70 TR

™3





