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								A NOTE ON THE TEXT
							
						
					

				

				This is a work of nonfiction. Dates are old style, using the Julian calendar that English settlers of North America kept until the mid-eighteenth century. Unlike them, however, I begin the year on January 1 rather than March 25. To determine a date from the book in new style, add ten days to it; thus December 21, 1685, in the book is December 31, 1685, by modern reckoning.

				I standardize the spelling of names with variant spellings in the seventeenth century, such as Sewell, Susannah, and Thacher, and I use Jr. to distinguish children from parents with the same name. Most quotations from Samuel Sewall are from his diary; those from elsewhere, such as his letters or essays, are indicated as such. In quoting from the writings of Sewall and his contemporaries, I make no changes other than modernizing spelling, capitalization, and punctuation. Except when a source used a different translation, all quotations from the Bible are from the seventeenth-century King James Version.

				Quotations from the sung psalms are from the 1640 Whole Book of Psalms, Faithfully Translated into English Meter, also known as the Bay Psalm Book, the first book published in America. The psalm tunes, in modern musical notation, are from the ninth edition of the Bay Psalm Book, published in Cambridge, Massachusetts, in 1698. The musical examples contain the original spelling and punctuation. This is the first time that the tune and full text of these psalms have been printed together on a page, enabling readers to sing for themselves what Sewall sang.

				An appendix contains Sewalls three important essays, with his spelling and punctuation. Selected excerpts from Phaenomena quaedam Apocalyptica represent roughly a quarter of that 1697 essay on the role of America and Native Americans in the apocalypse. Sewalls 1700 pamphlet, The Selling of Joseph, Americas first public statement against slavery, is printed in full, as is Talitha Cumi, his 1724 essay on the resurrection of womens bodies.
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INTRODUCTION





Beneath the golden dome of the Massachusetts State House, on a curved wall above the speakers platform in the Chamber of the House of Representatives, is a large mural of my sixth great-grandfather the Salem witch judge. Titled 1697, Dawn of Tolerance in Massachusetts: Public Repentance of Judge Samuel Sewall for His Action in the Witchcraft Trials, the mural shows an old man standing at the front pew in a New England meetinghouse. Everyone else in the crowded church is seated except a minister, who reads aloud Samuel Sewalls statement of repentance for executing twenty innocent people.


Five years earlier, in the summer of 1692, Samuel Sewall sat on the Massachusetts court that tried hundreds of people accused of witchcraft. He heard and believed the Salem Village girls who claimed that their neighbors used ghosts to torture and bewitch them. As the scope of the Devils apparent attack on New England grew, Sewall convicted more than thirty people as witches. He stood by as nineteen women and men were hanged and one man was pressed to death with large stones. Some witchcraft suspects were strangers to him, but others were his friends. One man, a Boston neighbor, was a longtime business associate and fellow member of a private prayer group that met periodically in their homes. Another was a minister who had been a year ahead of him at Harvard College, with whom he corresponded and socialized. In October, after public opinion turned against the court, the governor halted the witchcraft trials. Yet he rewarded Sewall and other Salem witch judges with appointments to a much higher court, and neither he nor the judges made any public statement of regret for the witch hunt. For several years Samuel Sewall struggled with a growing sense of shame and remorse. This private effort culminated in the public moment depicted in the Massachusetts State House mural.


Certain details in the mural are incorrect, although they do not alter its effect. Sewall looks at least seventy years old; he was actually forty-four at the time. Women are scattered among a mostly male crowd; in fact women and men occupied separate sides of a seventeenth-century meetinghouse. Two or three men near Sewall appear to be weeping, yet it is unlikely that his real peers felt much sympathy with him that day. Most of New Englands leading men thought he should not take on himself the blame for the witch hunt. They considered the events of 1692 a tragic mistake. In their view it was best to destroy the documents and move forward.


Samuel Sewall thought differently. Alone among the colonial officials who supported the killing of twenty innocent people, he assumed in public the blame and shame for the 1692 executions. At the moment captured in the mural, Samuel Sewall began a lengthy process of repentance, both public and private, that involved countless hours of prayer and self-mortification. He spent much of the remainder of his lifemore than three decadestrying to restore himself in the eyes of God. This extraordinary urge to acknowledge and make amends for his sin is why he was chosen, along with John Winthrop, John Adams, and John Hancock, as a worthy subject of public art in honor of Milestones on the Road to Freedom.


The repentance of Samuel Sewall represents the greatest movement in modern history, not only in theory, but in its practical application, Frank Grinnell, secretary of the Massachusetts Historical Society, observed at the dedication of the mural in 1942. The moment depicted in the Sewall mural marks the beginning of the recognition of the quality of mercy in human affairs. No principle of Christ has been longer in obtaining whole-hearted acceptance thanthe saying, Be ye merciful even as your Father is merciful. Grinnell explained, Massachusetts has been a target for caustic comment for centuries because of the hysterical and brutal outburst of the witchcraft trials and executions in 1692. But it is forgotten how short it wasbut five monthswith only about a score of hangings, as compared with the thousands burned, hanged or drowned in Spain, France, Germany, England and Scotland in much longer periods. And nowhere, except in connection with Salem, did any of the actors in the tragedy have the moral courage to admit that they were wrong.


The Salem witch trials exposed many strange phases of humanity, according to their seminal nineteenth-century chronicler, Charles Upham, such as folly, delusion, criminal behavior, heroism, integrity, and Christian piety. In regard to the last, The conduct of Judge Sewall claims our particular admiration. He observed annually in private a day of humiliation and prayer, during the remainder of his life, to keep fresh in his mind a sense of repentance and sorrow for the part he bore in the trials.


I first heard of Samuel Sewall when I was a little girl visiting my great-aunt Charlotte May Wilson at the tip of Cape Cod. She lived in the red house beside Provincetowns Red Inn, which she ran. In her spare time she researched the lives of her ancestors, famous and infamous, whose stories she loved to tell. I recall my elderly, childless great-aunt clucking over her forebears like a hen over her brood. On my thirteenth birthday she presented me with a copy of the family tree. Every family, I now believe, has an Aunt Charlotte, the relative who takes the time to learn and share stories about the past.


Our ancestors as described by Aunt Charlotte were formidable figures, and many of them terrified me. There was a surprising number of women writers, from the seventeenth-century poet Anne Bradstreet to Louisa May Alcott, a first cousin twice removed from my great-aunt, who called her Cousin Louisa. As for the men, there were countless graduates of Harvard College, who mainly grew up to become Congregational or Unitarian ministers. The nineteenth century produced plentiful abolitionists. One of these as a young man fell in love with the daughter of Jefferson Davis, president of the Confederacy. Davis halted the courtship, and his daughter died, according to Aunt Charlotte, of a broken heart. Most memorable to me was the seventeenth-century community organizer Anne Hutchinson, whose defiant expression of her Calvinist theology so unsettled Massachusettss founding governor that he banished her as a heretic. Aunt Charlotte seemed fascinated by them all, but her obvious favorite was the Salem witch judge.


Samuel Sewall was a great man, Aunt Charlotte always said, though I didnt see why. He was a member of a court that convicted innocent people as witches and executed twenty of them. Somewhere I had learned that another judge left the court in disgust a few weeks after the first hanging. If Nathaniel Saltonstall had the foresight to quit, I wondered, what was so great about our ancestor, who stayed on to hang more people as witches and then waited years before admitting he was wrong?


We dont choose our ancestors, and in some sense we are not responsible for them, but still I would have preferred to find a so-called witch in the family tree. In the modern version of Salem, the witches are the heroes. The court executed only those women and men who refused to confess to witchcraft while sparing hundreds of people who confessed. Who wouldnt want to emulate those brave souls who died because they refused to confess to something of which they were innocent? The witchlike characters in the modern story of Salem are the girls and young women who started the hysterical accusations that their neighbors were possessed. As for the nine judges who presided over the trials, they seem monstrous.


This legacy of shame afflicted another descendant of a Salem witch judge, Nathaniel Hawthorne. He added a letter to his surname to separate himself from his great-great-grandfather Judge John Hathorne, Sewalls colleague on the court. I know not whether these ancestors of mine bethought themselves to repent, and ask pardon of Heaven for their cruelties, Hawthorne wrote in The Scarlet Letter, which he set in seventeenth-century Massachusetts, or whether they are now groaning under the heavy consequences of them, in another state of being.


What made Samuel Sewall great, according to Aunt Charlotte, was that he changed. On a religious quest that is both medieval and modern, he tried to make himself more like Christ. Instead of judging others, which is easy, he judged himself. In doing so he became an unlikely pioneer of civil rights for powerless groups. He authored Americas first antislavery tract, which set him against every other prominent man of his time and place. Then, in a revolutionary essay he wrote not long after the scene depicted in the Massachusetts State House mural, he portrayed Native Americans not as savagesthe standard view thenbut as virtuous inheritors of the grace of God. Finally, in a period when women were widely considered inferior to men, he published an essay affirming the fundamental equality of the sexes. To put these ideas into historical perspective, at Sewalls death in 1730 the widespread belief in the equality of races and genders in America lay more than two centuries in the future.


The Salem witch trials had other positive outcomes, in addition to making Samuel Sewall whole. They marked the end in America of hanging people as witches, a practice imported from Europe, where it was widespread. The failures of the Salem witch court led to the creation of Americas first independent judiciary, a judiciary separate from the legislative and administrative functions of government, with which it was previously intertwined. The new court, on which Sewall served for decades, still operates today as the Supreme Judicial Court of Massachusetts, now the oldest independent court in the Western Hemisphere. The events at Salem in 1692 also ushered in an era of separation of church and state in Massachusetts, which in turn inspired the formal separation of church and state throughout the United States.


Much of this was lost on me as a child. The most memorable thing Aunt Charlotte said about our ancestor was that he wore sackcloth beneath his clothes from his public apology until his death. She said it rubbed against his skin to remind him of his sin. Aunt Charlotte called it sackcloth, but as an undergarment it was more like the traditionally Catholic hair shirt worn by monks, ascetics, and some pious laymen. In Hans Holbeins 1527 portrait of the forty-nine-year-old English chancellor Sir Thomas More, whom King Henry VIII later beheaded for refusing to accede to his split from the Catholic Church, the edges of Mores hair shirt peek out at his neck and wrists.


My aunts depiction of our ancestors hair shirt conjured gruesome questions in a childs mind. How often, if ever, did Sewall wash it? Why did he wear it to his grave? Most irreverently, what did it smell like? I never dared broach these questions with Aunt Charlotte, who might have dismissed them with a brusque Tut tut.


I wish Aunt Charlotte were still alive, as I have many more questions. The Puritans came to America to escape Catholic influences in the English Church, so why would a Puritan mortify himself in the manner of a Catholic ascetic? More broadly, how did a grown man transform himself from a witch judge into a public penitent? How did an extraordinarily prudent man like Samuel Sewall suddenly in middle age put aside the traits that underlay his worldly successes and abandon himself to faith? What aspects of his character enabled him to learn to see, as the apostle Paul required, with the eyes of the heart?


In recent years Ive come back to Aunt Charlottes favorite ancestor, hoping to answer these questions. It was my good fortune that he wrote prodigiously and left behind extensive diaries, poems, essays, commonplace books, annotated almanacs, ledgers, and letters, many of which his descendants donated to the Massachusetts Historical Society. His diary, covering the years 1672 to 1729, was first published in the nineteenth century and is still in print. The historian Henry Cabot Lodge called it the most important and most personal of all the historical documents of the time. Sewalls diary is the most intimate source of information available about English America during the century before the Revolution, according to the scholar Mark Van Doren, who noted Sewalls genius for self-revelation. In addition to poring over Sewalls lengthy private thoughts and feelings, I have visited all the sites of his life, from the tiny English village where he was born and baptized to the burying ground in downtown Boston where his body lies. In Hampshire, England, I traced the four-mile path from his childhood home to the market town where he learned to read and write and visited the secondary school he dreamed of attending. In North America I explored the remnants of his beloved Boston and saw his haunts in his adopted hometown of Newbury, Massachusettshis favorite place on earthmuch of which has miraculously been preserved. In these physical and literary journeys I have come to know Samuel Sewall as a deeply gifted person who was plagued, as is so common, by self-doubt, insecurity, and ambivalence.


Samuel Sewalls greatest acthis statement of sorrow for doing wrong and his simultaneous promise to improve, as depicted in the Massachusetts State House muralseems emblematic of a dualism in the American spirit. How American it is to claim, I can judge right from wrong, and then to admit, I was wrong! Like most doubters, Samuel Sewall was most doubtful about himself. His self-criticism and self-reflection make him familiar to us now. In this book I aim to restore flesh to the bones of not only the witches, who are already heroes, but also my Salem witch judge.













1
 
I HAVE SINNED AGAINST THE LORD





At four in the morning on Monday, December 21, 1685, on the second floor of one of Bostons largest houses, the faint and moaning noise of a two-week-old baby forced a father from his warm bed. Wishing to disturb neither his wife nor his childs fitful sleep, he knelt beside the cradle. A bitter wind rattled the shuttered windowpanes of the bedchamber. Outside, snow blanketed the peninsula known to the settlers as Shawmut, an English corruption of an Algonquian word for he goes by boat.


Samuel Sewall, a thirty-three-year-old public official, bowed his head over his swaddled baby. The father wore a loose nightshirt. His shoulder-length hair was starting to thin at the crown. In a voice hardly audible, Samuel begged the Lord to extend his grace and favor unto his weak and sick servant, baby Henry. Reminding God that he loves not only the faithful but also their seednot only the sheep of Christ but even the tender lambsSamuel asked God by thine Holy Spirit to make good his gracious covenant with Sewalls poor little son.


Samuel Sewall was used to talking freely with God. He had spent seven years at Harvard College studying for the ministry. He knew much of the Hebrew and Christian Scriptures, in both ancient and modern languages, from memory and was familiar with numerous devotional manuals. The words flowed, but still his feeble child moaned.


As Samuel prayed the sun rose as it always did over the Atlantic Ocean, the harbor islands, and the cosseted town. Noting the dawn, Samuel determined to seek help. He dressed quickly and descended the stairs to find a manservant to summon the midwife. Goodwife Elizabeth Weeden, who had attended at all his childrens births, soon arrived to examine the baby. As news of the childs precarious state spread across town, a circle of prayer made up mostly of female friends and relatives grew inside the house.


Sewalls wife, Hannah, who was twenty-seven, remained in their bed, where she had spent most of the fortnight since her sixth childbirth. Their firstborn, Johnny, had died seven years before at the age of seventeen months, but their subsequent five children had so far survived. This was a great blessing in a world in which roughly one in two children did not live to see their fifth birthdays.


Hannah Sewall was not by nature frail. When a horse that she and Samuel were riding together fell down abruptly on Roxbury Neck, she scrambled off, brushed the dust from her skirts, and gamely remounted the horse to continue the trip. Only six months before this lying-in, on June 20, Hannah rode pillion behind her husband for four miles from Shawmut Peninsula to Dorchester to visit her friend Esther Flint. After dining on just-picked cherries and raspberries, she and Esther took the air in the Flints orchard overlooking the Atlantic Ocean, leaving Samuel alone in Mr. [Reverend Josiah] Flints study reading Calvin on the Psalms. John Calvin (15091564), the great theologian of Puritanism, adored the psalms, the Old Testament songs in praise of God, which were essential to Puritan worship. Samuel shared with his spiritual forebear a love of religious music. He sang a psalm or two daily, at home by himself or with his family, with friends in his Bible study group, or at church with the entire congregation, an experience that he likened to an introduction to our singing with the choir above.


The bedchamber in which Hannah Sewall spent her lying-in was in her childhood home, built by her grandfather, the blacksmith Robert Hull, a half century before. Timber framed in oak and likely covered with weatherboards, it had a central chimney and a thatched roof. The inside walls were either plastered or covered with wide, upright pine boards. The ground floor contained two large halls and a kitchen, which extended to one side beneath a lean-to roof, with a long hearth. The second floor had numerous bedchambers and closets. Beneath the rafters the loft provided more sleeping space. With additions and improvements made by Hannahs father and husband, the house was more than sufficiently large to accommodate the Sewall and Hull families and their many servants and frequent houseguests. It occupied the southern corner of Washington and Summer streets in modern Boston that later hosted two twentieth-century department stores, first Jordan Marsh and then Macys. The ten thousand shoppers daily who visit Filenes Basement in Bostons Downtown Crossing enter a space that was once the cellar of Sewalls mansion.


Boston c. 1685
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That house, on the towns main street, lay a block east of Boston Common and three blocks south of the central market square, the First Church of Christ in Boston, and the governmental Town House. An iron fence surrounded Samuels land on the large, then-undivided block east of Washington Street (then Cornhill Road) between Summer and Bedford (then Pond) Streets. The mansions main gate was on Cornhill, but many of its rear and side windows afforded fine views of Boston Harbor. The house was furnished with oak and mahogany objects imported from England by Robert Hull and Edmund Quincy, fabrics from England and the Far East, and silver vases, beakers, platters, and even chamber pots. Outside there was a kitchen garden full of herbs as well as flower gardens, plots of vegetables, and orchards of apples and pears that Samuel tended with the help of a tenant farmer. In the distance, groves of elm and walnut trees shaded Wheelers Pond, which no longer exists. There were stables, a coach house, small abodes for the tenant farmer and some of the familys servants, and a building containing the colonial treasury built three decades earlier when Hannahs father became the colonys mint master. Hannahs mother, Judith Quincy Hull, a widow of fifty-nine, lived with the family and shared the management of the household with Hannah. A nanny and servants tended seven-year-old Samuel Jr.; five-year-old Hannah; Elizabeth (Betty), who was nearly four; and seventeen-month-old Hull, who had suffered from convulsion fits since March.


At supper on Sunday, December 6, during Hannahs most recent labor, little Hull had had a seizure while seated on his grandmothers lap, terrifying the family. That night, as the midwife and other women surrounded Hannah in the bedchamber, Samuel waited downstairs in a chair by the fireplace of the main room of the house, which they called the Great Hall. He was concerned about little Hull, about his wife, about their unborn baby, and about the state of his own soul. Samuel hoped he was savedchosen by God to be one of his saintsbut he did not feel confident that he was. Despite a deep faith in Jesus Christ, Samuel frequently suffered from doubt.


Nine years before, at his public confession of a personal conversion, which was required to join the Boston church, he felt intense anxiety over the adequacy of his faith. Unlike some early Congregationalists, who described a vivid flash of engagement with the divine that converted them to Christ, Samuels piety was the less dramatic but daily effort to pray sincerely and to understand religious texts. Still, he was often assailed internally by a sense of his own sinfulness. And he knew that full communion in the church was limited to visible saints, those who could convincingly testify to an experience of Gods saving grace. On that long-ago day, while standing in the meetinghouse waiting to receive for the first time the sacrament of the Lords Supper, which was reserved for church members, he became convinced that Jesus Christ would strike him dead at the moment the sacramental bread touched his tongue.


No such thing happened, but his powerful fear of Gods wrath persisted. He was a man given to reflection, tending to think too much and too long. While turning a thought over and over in his mind, he free-associated possible negative outcomes. This left him beset with worries, especially at moments of change.


During his wifes first four labors, Samuel had been accompanied during this awful waiting period by his father-in-law, John Hull, who distracted him with cordials and conversation. Eight years before, as nineteen-year-old Hannah moaned in labor for the first time, the two men prayed together and shared the first sound of the firstborn: Father and I sitting in the Great Hall [of their house] heard the child cry, the new father exulted in his diary on April 2, 1677.


Father Hull, as Samuel called his father-in-law, accumulated vast cash and landholdings during a career as a merchant and as mint master of Massachusetts Bay Colony. The first colonial mint was built in 1652 on Hulls land, where it still stood. Hull also served as the colonys treasurer from 1676 and after 1680 on the governing General Court. Hannah was his sole surviving childof the five babies born to his wifeso Samuel functioned as his only son. Father Hull had died two years before, on October 1, 1683, at fifty-eight, leaving the management of his enormous estate to his son-in-law. Thus Samuel was alone with his anxieties when Mother Hull emerged from the bedchamber an hour after midnight on December 7 to tell him the good news: Hannah lived, and they had a new baby boy.


The following Sunday, December 13, 1685, Samuel, his mother-in-law, and his children dressed in woolen cloaks and fur muffs for the one-block journey up the main road to the Sabbath service at the Third Church. Nurse Hill carried the six-day-old boy. Everyone in colonial Boston was expected to attend public worship on the Sabbath, which began at sundown Saturday and lasted until sundown Sunday. Colonial law, which was based on biblical injunctions as interpreted by colonial leaders, banned all work, recreation, frivolity, and loud noise during these twenty-four hours. Devout families like the Sewalls spent several hours worshipping at church and observed silence and Scripture study at home. For Samuel and Hannah and their family and servants, the Sabbath was devoted to God.


That day at the meetinghouse, the Reverend Samuel Willard was scheduled to baptize several older children and two infant boys. The meetinghouse was a large, square building of cedar planks with a thatched roof and a square steeple. It was the Third Church of Christ in Boston, built in 1669 by a group of wealthy members of the First Church, including John Hull, who opposed some actions of that congregation and desired a new church with slightly less rigid membership requirements than those of the First (1630) and Second (1650) churches. By virtue of Samuels high social status and his father-in-laws role in founding the Third Church, the Sewall baby would be baptized first. For the same reason the Sewalls took seats on benches near the pulpit at the front. The congregation divided by gender as well as by class: women sat on the right side of the center aisle, men on the left. Servants, slaves, and young boys clustered in raised galleries to the rear and sides.


Samuel held his new baby before the congregation and named him Henry. This was the name of his father, a well-to-do farmer and erstwhile preacher of seventy who still lived in Newbury, thirty-five miles to the north. During the church service Samuel took pride in his babys deportment, noting that Nurse Hill came in before the psalm was sung to help with the infant and yet the child was fine and quiet.


The first sermon my little son hath been present at was based on John 15:8, Herein is my father glorified, that you bear much fruit, so shall ye be my disciples, which the Reverend Willard chose specially for the occasion. The Puritan, or Congregational, church had no lectionary, or set list of readings, so the minister could select any Scripture passage he wished on which to preach. Listening to the minister open up this text from Johns Gospel, Samuel was reminded of two seemingly opposite truths. On the one hand, his five living children were his fruits. On the other hand, they were not his. They belonged to God, who could at any time take them away.


Over the next few days Samuel watched his newest baby sicken. Little Henry looked and behaved so much like Johnny that at certain moments Samuel felt as though he were reliving the early life of his firstborn, eight years before. Henry was very restless Wednesday night. Unable to nurse, he appeared to lose weight. The same night, little Hull had another convulsion fit, waking his father, in whose bed the toddler was sleeping.


The next evening Samuel sang a psalm with his family. Together they finished reading aloud the last book of the New Testament, the book of Revelation, which describes the end of the world as we know it and the Second Coming of Jesus Christ. Like most of his educated peers, Sewall subscribed to millenarianism, the belief that, as suggested in the twentieth chapter of Revelation, Christ will soon return physically to earth and reign here for a thousand years, a millennium, after which the world as we know it will end. No one in the Sewall family or in other homes of Bostons wealthy and powerful citizens doubted that Scripture revealed the imminence of Judgment Day. On that day, as a contemporary minister explained, Jesus Christ himself will appear with all his holy angels in the clouds of heaven. All the dead shall rise out of their graves and appear before himand Christ himself will give sentence to everyone according to what they have done in this life. On Friday the Sewall family returned to the beginning of the Bible, which they read through in course again and again. By reading aloud several chapters every day, a devout family could complete the whole Bible, from Genesis to Revelation, in less than a year.


On Saturday, December 19, Samuel invited the Reverend Willard to the house to pray for baby Henry. Willard, a forty-five-year-old Concord native and Harvard graduate (class of 1659) who served in the frontier town of Groton before being called to Bostons Third Church as its teacher in April 1678, was one of Samuels mentors. At the time of Willards installation at the Third Church, Samuel had been just twenty-six, a relatively new member of the congregation, with a sickly baby and a pregnant, twenty-year-old wife. Willard, who was fifteen years Samuels senior, had previously served twelve years in Groton, until 1676, when Indians destroyed that town and massacred most of its residents. Willard preached and wrote prodigiously. His collected lectures on the Westminster Shorter Catechism, published posthumously in 1726 under the title A Complete Body of Divinity, were a magnificent summation of the Puritan intellect, in the words of the historian Perry Miller. Known for his kindness, Willard spent what little spare time he had brewing an alcoholic drink, Mr. Willards cordial, which Samuel Sewall often brought as a gift on visits to friends, especially if they were ill. Of all the ministers in whom Samuel would confide over a long life, Willard was most influential.


Prayer was central to both mens lives. During the gathering at church any manall of them were saintscould rise from his bench to offer a free prayer, a relic of which can still be heard today in Congregational churches. Members could also nail notes to the meetinghouse door requesting public prayers. And there were innumerable set prayers for special needs or occasions, such as in this instance for a seriously ill child. Lord God, unite this child thereby unto Jesus Christ, begins one prayer in John Downames devotional manual, A Guide to Godliness, published in London in 1622. That becoming a lively member of his body, he may be partaker of his righteousness, death and obedience, for his justification, and so he may stand righteous in thy sight. Free him from the guilt and punishment of all his sins, and sanctify him in his soul and body, that either he may be fit to glorify thee on earth, or to be glorified by thee in heaven.


As both Samuel and the Reverend Willard were aware, Gods support was required whether the child lived or died. If it be thy blessed will, restore him, the minister continued. But if thou art purposed to put an end to his days, so fit and prepare him for thy Kingdom, as that he may live with thee in glory and immortality, through Jesus Christ our Lord. Amen.


The next morning, on Henrys second Sabbath, the infant appeared to slip away. Samuel knew from experience that his best option now was prayer. A seventeenth-century doctor could do little or nothing for a seriously ill newborn. Boston had few physicians, and those few men who had come from England with university degrees in Physicthe study of the ancient writings of Hippocrates, Aristotle, and Galencould offer no effective treatments for most illnesses the Sewalls faced: smallpox, influenza, other viruses, and dysentery. Prevailing treatments included bleedings, purgings, the ingestion of concoctions of lavender and other herbs or oil of amber, and for a sore throat the application of the inside of a crushed swallows nest. The medical profession in its modern sense did not exist.


Samuel was desperate. He wrote notes to the Reverends Samuel Willard and Joshua Moodya minister in his fifties who had been ejected from England after 1660, settled in Portsmouth, New Hampshire, and now served at Bostons First Churchasking for public and private prayers. A servant raced to deliver the notes. Several hours later, at the December 20 Sabbath service, which Samuel attended without his wife, the ministers mentioned his baby several times. The next evening, when the Reverend Moody called at the house, Samuel dispensed with formality and directed the senior minister right upstairs to pray with my extreme sick son.


Samuel Sewall was already, at thirty-three, one of New Englands most prominent men. He enjoyed both natural endowments and excellent placement in society, the latter due in large part to his prudent choice of a wife. Unlike most other powerful men of Boston, who were born in Massachusetts to the children of the colonys founders, Samuel was born in Old England during the Puritan reign of Oliver Cromwell. (The term Puritan referred to Reformed, or nonconformist, Protestants who wished to purify the English church by ridding it of Catholic practices, simplifying the service, vestments, and church ornamentation, and improving clerical education and the quality of sermons.) Samuel came to America with his family when he was nine, a year after the 1660 restoration of the anti-Puritan English monarchy. From childhood on, according to the historian David Hall, Samuel believed in and defended the peculiar culture of New England. He inherited from his family a dislike of the Church of England and its Hierarchypriests, bishops, and archbishopsand anything else that resembled Roman Catholicism. In the mind of an English Puritan, the Church of Rome was the whore of Babylon, corrupt, anti-Christian, and idolatrous or, in the words of the Cambridge minister William Perkins, mere magic.


But Samuel was not the first in his family to cross the Atlantic to avoid offensive religious practices. His grandfather Henry Sewall, a member of Englands lesser gentry who was a son and nephew of Coventry mayors, had in 1635 helped settle the coastal farming town of Newbury. Henry Sewall and his son, Samuels father, Henry Sewall Jr., arrived in Boston on the Elizabeth Dorcas in 1634 with money, cattle, and provisions for a plantation. In May 1635, after a winter in Ipswich, Massachusetts, the Sewalls and other English planters rowed north to Plum Island Sound. They landed on the northern bank of the Parker River at a spot that is still marked in Newbury with a granite boulder: Landing Site of First Settlers.


While Samuel began his schooling as a boy in southern Englandhis parents and maternal grandparents had returned there in 1647, three years before he was bornit was here in Newbury, Massachusetts, that he learned to read and write in Latin, Hebrew, and Greek. His teacher, a Cambridge-educated minister named Thomas Parker who gave up preaching in middle age when he lost his sight, was another early settler. Parker petitioned the Massachusetts court for permission to create a parish in Newbury in 1635. As the towns schoolmaster, working from his house on modern-day Parker Street a stones throw from the Sewall house, he taught Samuel and other boys how to comprehend and anticipate the end of the world as outlined in the Bibles original languages. The Reverend Parker sent fifteen-year-old Samuel off to Harvard, a training ground for ministers and Christian gentlemen, in 1667. Over seven years Samuel earned bachelors and masters degrees in divinity. At twenty-three, following a year back in Newbury considering his options, Samuel married extremely well and moved into the home of his eighteen-year-old bride.


It was rare in English society for two couples to share one roof, but John Hull needed a male heir. Hannah and Samuels wedding, in the Great Hall on the ground floor of this house, was performed by the elderly governor Simon Bradstreet, Bostons most esteemed citizen. After the governor and several ministers prayed for the health and happiness of the couple, the company enjoyed English bride-cake, pears and oranges and other fruit imported from the West Indies, and a variety of spirits: sack-posset (a warm custard of sweet cream and wine), ales, and fine Burgundy and Canary wines. A few months later Samuel abandoned his fledgling career as a preacher to become his father-in-laws junior partner.


Samuel rapidly rose in Boston society. The General Court asked him in September 1681, when he was twenty-nine, to serve as the colonys official printer. Samuel purchased a printing press and hired Samuel Green Jr., of the famous Cambridge printing family, to operate it. During his three-year tenure as printer Samuel learned to set type and oversaw the publication of John Bunyans Puritan classic, The Pilgrims Progress, as well as pamphlets of laws, reproductions of sermons by Samuel Willard, Increase Mather, and Cotton Mather, and The Assembly Catechism (The Shorter Catechism Composed by the Reverend Assembly of Divines with the Proofs Thereof out of the Scriptures). The press was owned and run by the state. A private property owner with his own press could publish anything he wished so long as he did not offend the government. Americas first newspaper, Public Occurrences, which appeared in Boston on September 25, 1690, was quickly halted by the governor and council. They banned a second issue of the newspaper because the first issue containedsundry doubtful and uncertain reports. The concept of a free press was to be an invention of the next century.


Samuel became a freeman, or voter, in 1678, when he was twenty-six. Five years later he joined the government as an elected deputy (forerunner to a modern legislator) to the Great and General Court of Massachusetts, the most powerful ruling body in New England. For his first term on the court he was a magistrate representing the frontier town of Westfield, nearly a hundred miles west of Boston, which his father-in-law, who had recently died, represented a decade before. After six months of service, Samuel became an assistant (forerunner of our senator) to the same court and was made an overseer of Harvard College. He accepted the largely honorary title of captain in the local militia and membership in the Ancient and Honorable Artillery Company, he served in Bostons volunteer police and fire departments, and he regularly took his turn at the night watch.


Describing Samuel Sewall as a merchant, as he is universally described, is as accurate as calling Thomas Jefferson a farmer. Sewall did, of course, engage in trade, manage large sums of money, collect vast tracts of real estate, and amass impressive wealth on both sides of the Atlantic. For his father-in-law and eventually himself he negotiated with merchants in London and Bristol, England, Bilbao on Spains northern coast, other English and French colonies in America, and the West Indies. He sold shiploads of salt fish, whale oil, lumber, beaver skins, and cranberries and purchased shiploads of sugar, rum, cotton, tobacco pipes, oranges, and books. Some of his letters, an editor of his diary noted, read as if they had been dictated in State Street or Wall Street last week. But Samuel was far more than a businessman. He was a civic leader and a public intellectual, one of the most educated Americans of his day, who brought to bear on his work his knowledge of at least four languages, the Hebrew and Christian Scriptures, and the writings of Horace and Virgil. Today he might be the sort of judge or attorney who is offered seats on the boards of hospitals, museums, and universities.


Sewall was, in fact, a judge. As a member of Massachusettss ruling body, the General Court, he was a magistrate, elected by the freemen to make and enforce laws. Yet he was not a lawyer. No law school existed in America in Sewalls lifetime, and the day was past when men with formal training in English common law, such as John Winthrop, immigrated to the New World. The Great Migration of English Puritans to Massachusetts, which began in 1630 under Winthrop, lasted only a decade. During the 1640s England offered opportunities for Puritan reformation. It became a commonwealth, Parliament executed King Charles I, from whose Catholic leanings twenty thousand Puritans had run, and Oliver Cromwell, a Puritan, came to power. These changes kept most English Puritans home. While the first generation of English settlers in Massachusetts included London-trained lawyers, the next several generations of Bostonians, including Samuel, did not.


Blessed with a warm heart and an inquisitive mind, Samuel knew practically everyone in Boston, from the rich and famous to the ordinary folk living in simple houses clustered near his mansion. Boston, with roughly five thousand inhabitants, was the largest town in the colony, which included most of New Hampshire and Maine and still had fewer than a hundred thousand English occupants. (The West Indies, a much smaller territory, had more than a hundred thousand inhabitants in 1692, making it far more thickly settled than New England.) Samuel somehow managed to get along with everyone, the editor of his diary remarked in a footnote near the end of that lengthy tome. His intimates included the father-and-son team of ministers, Cotton Mather and Increase Mather, who lived in the towns North End, and even Mother Elizabeth Goose (16651757), who lived across the road. Mother Gooses son-in-law, the Boston printer Thomas Fleet, purportedly published the clever rhymes she told her grandchildren as Mother Gooses Melodies for Children in 1719, although no copies of the broadsheet exist. Besides his many outside contacts, Samuel was devoted to his large familywife, children, parents, in-laws, siblings, and cousins. Perhaps better than any one late seventeenth-century Puritan, Samuel Sewall combined worldly success and piety, Charles Hambrick-Stowe, a professor of Christian history, wrote in the late twentieth century. The historian Mark Peterson added, Sewalls religious beliefs and practices remained constantly at the center of his busy engagement in worldly affairs. A century earlier the biographer Nathan Chamberlain deemed Sewall the very type of the Puritan, whose life was thoroughly colored by his faith.


Samuel Sewall was also a poet and musician, a man who often had a tune in his head. I am a lover of music to a fault, he confessed in a letter. One of his favorite activities was to lead his family in singing a psalm or two after supper. His wife was musical too. She played a virginal, an instrument similar to a harpsichord, which he retrieved from a repair shop in Boston in December 1699. He noted every wedding party and event at which he encountered a consort of instruments or even a single dulcimer, violin, flute, oboe, or harp. He often gave a friend or relative a gift of a Psalter, a book of musical psalms. At the death of the musician Jacob Eliot, a founding member of Samuels church, he rued the loss of such a sweet singer.


Music was a deeply felt aspect of Puritan life, and more so in a singer such as Samuel, who for years served as the precenter, or deacon, of his church, leading the congregation in song by lining out the melody of the chosen psalm. The members of the Boston churches could sing English translations of the hundred and fifty psalms of David, as the Hebrew psalms are known, to one or more suitable psalm tunes. (Even Jesus sang psalms, according to the Gospels of Matthew and Mark.) Many of the psalm tunes that Samuel knew were named for places, such as Windsor, Oxford, Low Dutch, Litchfield, York (or Stilt), London, and Saint Davids. Puritan congregations memorized and sang by rote these tunes, which were fitted to the metrical verse of the psalm text. The first English settlers of America had brought with them a dozen or so tunes. The first book ever printed in the New World was the 1640 Bay Psalm Book (The Whole Book of Psalms, Faithfully Translated into English Meter), the first New England Psalter, which is the equivalent of todays hymnbook although it included no musical notes. The musical notes first appeared in the ninth edition of the Bay Psalm Book, published in 1698. These melodies, which John Calvin and other sixteenth-century Protestants had commissioned from composers such as the great Louis Bourgeois, are eminently singable. Some are still familiar as hymn tunes, such as the well-known Old Hundredth (All creatures who on earth do dwell). Rejecting the set liturgy of the Catholic and Anglican mass and lectionary, the Puritans pared down their worship service to only three elements: prayer, preaching, and psalm singing. The prayer was improvisational, or free, and the preaching and psalm singing were solely from the Bible. Lacking pipe organs and other musical instruments, they relied for their music on the human voice.


Few people today know the emotional depth of this sacred musicit contradicts the dreary image of the dour Puritanand no book in print contains both the melodies and words in English meter. It is difficult for us today, the music historian Percy Scholes wrote, to realize the intensely personal application which the Puritans, andall countries under Calvinist influence, made of the psalms. The Puritans devotion to music may be forgotten now, but it was so well known then as to be mocked. In London in 1610, while composing A Winters Tale, William Shakespeare had a clown describe the men in a chorus as three-man-song men all, meaning they could sing skillfully in three parts. Shakespeares clown continues, in act 4, scene 3, and [they are] very good ones; but they are most of them means [tenors] and basses, but one Puritan amongst them, and he sings psalms to hornpipes. The only man able to sing the melody, a countertenor, was also a Puritan, who would set a psalm even to a popular dance tune.


Samuels mornings almost always began with a psalm. Tuesday, December 22, 1685, broke even colder than the days before. Samuel woke early, anxious over little Henry. The child makes no noise save by a kind of snoring as it breathed and, as it were, slept, he wrote in his diary. The sky was still dark. Servants built a fire in the kitchen downstairs and began preparing the morning meal of oatmeal or cornmeal mush, with milk or molasses, and johnnycakes.


Leaving Hannah to rest, Samuel gathered with his children and their nanny at the long oak table near the hearth for their morning devotions, reading from and discussing the Bible. That days Old Testament reading was the sixteenth chapter of First Chronicles, which Sewall read aloud. The children and nanny repeated it silently. After the fifteenth verse, Be ye mindful always of his covenant; the word which he commanded to a thousand generations, Samuel reminded Sam Jr., Hannah, and Betty that Gods covenant included even little Henry.


For Samuel and his peers, their Bible Commonwealth was the contemporary equivalent of the Promised Land, a place specially chosen by God for his people on earth. It was a visible sign of the covenant that Massachusettss founder, John Winthrop, described to the thousand Puritans who had followed him to America in 1630: Thus stands the cause between God and us; we are entered into a covenant with Him for this work. Winthrops remarkable sermon A Model of Christian Charity, which he delivered either on board the Arbella while crossing the Atlantic or on the dock before the ship set sail, states his spiritual aim in creating New England: We must do justly, love mercy, and walk humbly with our God, he told the crowd. We must entertain each other in brotherly affection; we must be willing to abridge ourselves of our superfluities, for the supply of others necessities. We must delight in each other, make others conditions our own, rejoice together, mourn together, labor and suffer together: always having before our eyes ourcommunity as members of the same body. In this way the Lord will be our God and delight to dwell among us, as His own people, and will command a blessing upon us. He shall make us a praise and glory, that men shall say of succeeding plantations: The Lord make it like that of New England. For we must consider that we shall be as a city upon a hill, the eyes of all people are upon us.


More than half a century later, in a warm kitchen in the heart of that same city upon a hill, Samuel read and went to prayer on the fourteenth chapter of Johns Gospel. The first two verses related directly to his familys experience. Jesus tells his followers, Let not your heart be troubled: ye believe in God, believe also in me. In my Fathers house are many mansions: if it were not so, I would have told you. I go to prepare a place for you. Samuel told his little children that Jesus was preparing a place in heaven for each of them. They listened, amazed.


The room grew light as the sun rose over the steely sea, revealing a bank of clouds. After morning prayers Samuel went up to check on Henry, whose faint breaths were far less robust than he wished. Though he resisted his sons decline as much as possible, he did not doubt it was the will of God. One challenge of his faith was to accept every event as the work of an all-knowing, all-powerful God. Puritan preachers found numerous ways of expressing this idea, which Jesus had encapsulated in his prayer to his divine father in the Garden of Gethsemane the night before he was crucified: Thy will be done. Years before, on a trip to survey a herd of wild horses that Father Hull kept in the wilderness of Waquoit on Cape Cod, in October 1677, Samuel had noted the autumn beauty of the South Shore beaches, cliffs, and meadows: Seeing the wonderful works of God in the journey, I was thereby more persuaded of his justice, and inability to do any wrong. Whatever happened, whether for good or for ill, was the just work of God. Gods justice is, of course, easier to appreciate when nature pleases than when it hurts.


Little Henry Sewall died in Nurse Hills arms that Tuesday morning as she was rocking him. About sunrise, or a little after, Samuel wrote in his dairy, he fell asleep, I hope in Jesus.


Despite the confidence Samuel had displayed in describing to his other children the place Jesus prepared for baby Henry, he could not be sure that his innocent childs soul was actually in heaven. In Calvinist theologythe foundation of Puritanismthe sin of Adam and Eve stains even a newborn baby, so an infants salvation is not assured. Calvinism is founded on the belief that humanity is totally depraved (Samuel and contemporaries often used the word vile), and God is omnipotent. As the Reverend Cotton Mather phrased this equation, God is all, I am nothing. Salvation comes from God alone, not from human efforts, and before birth every person is chosen, or elected, by God for salvation or damnation, a phenomenon called double predestination. This theological foundation gave Puritans and other Calvinists deep anxiety about their spiritual estate. Am I saved? they wondered. Did God choose me? How can I be assured of my salvation? What are true signs of Gods great and mysterious grace?


Despite Samuels worries over his spiritual estate, he felt hopeful that God embraced his innocent baby. He, the childs father, was a full member in good standing of the Third Church of Christ in Boston, as he had been since Hannahs first pregnancy. He and Hannah and many other saintly souls and godly ministers had prayed fervently for the childs salvation during its brief life. Now, for themselves, all they could do was continue to pray.


Nurse Hill washed and laid out the babys body. The older children gathered around the five-pound corpse. Except for their grandfather Hull two years before, the children had little direct experience of death. By way of comforting them and himself, Samuel reminded them that a mansion is ready for Henry in the Fathers house.


That evening after the children were asleep, Samuel and Hannah and Nurse Hill prayed together. Samuel began with John 15, out of which Mr. Willard took his text the day Henry was baptized. The eighth verse, Herein is my Father glorified, that ye bear much fruit, seemed providential. His and Hannahs fruit had died, so one or both of them must have failed in their duties to God. This was his conclusion. He noted that Hannah concurred.


The next reading, Matthew 3:810, filled Samuel with foreboding. It began, Bring forth therefore fruits meet for repentance. These were the words of John the Baptist to prepare the way of the Lord. Both Jesus and John began their ministries with a call to repentance. John said, Repent! For the kingdom of heaven is near. Then he warned the Pharisees and Sadducees, You brood of vipers! Who warned you to flee from the wrath to come? Every tree which bringeth not forth good fruit is hewn down, and cast into the fire. As Samuel considered this Scripture, he felt increasing fear, not for his innocent baby, whom he had entrusted to God, but for the state of his own soul.


The next morning he attended a private prayer and Scripture study meeting at the home of a neighbor, as was his habit on alternate Wednesdays. This gathering, by invitation only, was Puritan Bostons equivalent of todays home-based book club, prayer group, or soiree. It included women and could be hosted by a woman, but the discussion was always led by a man. Noted men who attended this gathering regularly included the merchant and sea captain John Alden, who was the oldest son of the Pilgrims John and Priscilla Alden, several ministersWillard and James Allenand Josiah Franklin, who in 1706 became Ben Franklins father. At each meeting one member chose a Scripture passage for reading and explication. Samuel had attended these meetings for almost ten years, since the summer after his wedding, often in the company of his father-in-law and sometimes with his mother-in-law or wife.


That Wednesday in December 1685 the group gathered at the nearby home of Nathaniel Williams, a forty-three-year-old deacon of the Third Church. Williams was married to a daughter of the Reverend John Wheelwright, whom the General Court banished from Massachusetts for sedition in 1637 just before it banished Wheelwrights outspoken sister-in-law, Anne Hutchinson, for heresy. (Wheelwright and Hutchinsons crimes entailed questioning the judgment of ministers of the colony who were allied with John Winthrop.) As its first order of business, the prayer group agreed to observe a fast day on account of various losses, including the death of the Sewall baby.


Fast days were the colonys most important civic and spiritual events. The ruling court, one or more ministers, and even individuals or small private groups, as in this case, could call a fast day. Along with occasional public days of thanksgiving, public fast days effectively replaced the popish saints and holy days that the Puritans had left behind in Old England. Public fast days were held in response to dire agricultural and meteorological conditions, ecclesiastical, military, political, and social crises, the historian Charles Hambrick-Stowe noted. Samuels group intended this fast day as a sacrifice to God, to show the colonys eagerness to reform and repent so that God might cease punishing them.


Some years later Samuel described one of his own private fast days, providing what his diarys editor considered the most full and minute existing record of a private fast-day as kept by the devout of that time. In preparing to pray and fast for important matters, Samuel retreated from family life. He went alone to the upper room at the northeast end of his house. He closed the door and fastened the shutters above Cornhill Street, the towns nosiest thoroughfare. He may have prostrated himself on the floor, as Cotton Mather sometimes did in prayer, but he surely did not kneel, for Puritans considered kneeling a violation of the Second Commandment: Thou shalt have no other gods besides me.


Dear God, Samuel prayed, perfect what is lacking in my faith and in the faith of Hannah, my dear yokefellow. Please convert and recover our children, whom he named. Requite the labor of love of my kinswoman Jane Tappan, his thirty-three-year-old niece, who had boarded with the Sewalls for years, helping with child care and household duties. Hoping she might be settled in marriage, he said, Give her health and find out rest for her. He prayed for two of his servants: Make David a man after thy own heart; let Susan live and be baptized with the Holy Ghost, and with fire.


Moving outside his household, he asked God to steer the government in this difficult time. Bless the company for the propagation of the Gospel among the Indians. Through his life Samuel was committed to evangelism, in particular among the native tribes, which he referred to as gospelizing the ungospelized places. He personally planned and paid for the building of an Indian meetinghouse in Sandwich, on Cape Cod, in 1688 and arranged for the Reverend Thomas Tupper to be its first minister.


He prayed for his own church. Bless the South [Third] Church in preserving and spiriting our pastor, in directing unto [us] suitable supply, and making the church unanimous. Moving outward, he continued, Save the town, the college [Harvard], [and Massachusetts] province from invasion of enemies, open and secret, and from false brethren. Defend the purity of worship. Save Connecticut and the New York government. Reform all the European plantations in AmericaSpanish, Portuguese, English, French, and Dutch. Save this New World, that where sin hath abounded, grace may superabound, that Christ who is stronger would bind the strong man and spoil his house, and order the Word to be given, Babylon is fallen. Save all Europe. Save Asia, Africa, Europe and America. After this lengthy and roaming meditation he observed that through the bounteous grace of God I had a comfortable day.


Samuel and his peers were aware of the random nature of the natural world, yet they tended to see in frightening occurrences such as droughts, epidemics of smallpox, and childrens deaths a sign of divine vengeancesigns that God was displeased with human action. The reverse was generally accepted: good health and fine weather suggested Gods approval. Even as Samuel and his peers saw the world this way, they acknowledged that discerning the real meaning of natural events is difficult and not exact. Thus Samuel could pray heartily and feel that his prayers had been answered, but he could never be certain that he had even been heard. As a result the essential Christian virtues were accepting the will of God and preparing well for ones own death. At death, at least, one could hope for security in union with Christ. The terrifying alternative was eternal damnation.


At the prayer meeting with his friends and neighbors, Samuel prayed to God to prepare me and mine for the coming of our Lord, in whatsoever way it be. He found the gathering surprisingly consoling until the late arrival of William Longfellow, his improvident brother-in-law from the North Shore, who appeared so ill conditioned and outwardly shabby. In a flash Samuel felt angry and embarrassed by his connection to this awkward man, who was married to his younger sister, Anne.


A moment later Samuels irritation at Longfellow turned to shame on his own account. His brother-in-law had come to the meeting to pay his respects upon the loss of the baby, Samuel realized. He remembered Longfellow arriving in the same manner at much more formal occasions, such as upon the funeral of my father, John Hull, and Samuels firstborn, Johnny. Silently he begged the Lord to Humble me.


In thinking of his own sin, he envisioned not so much a certain evil action as a general turning away from God. More than a specific behavior such as pride, deceit, lack of faith, laziness, envy, or rage, sin was for him a broader sense of failure to love and serve God. In Calvinist theology, every man and woman is tempted to turn away from God because we are descendants of Adam and Eve, who did not obey God. Sin is unavoidable. In response to ones sin, repentance offers a path back to Gods grace.


Baby Henrys funeral was to be the next afternoon, following Samuel Willards regular Thursday lecture at the Third Church. During that service Scripture again addressed Samuels predicament, as it often seemed to. This time it happened during the singing of the Twenty-first Psalm, chosen by Willard, which describes Gods destruction of his enemies. Male and female voices gathered on the first note of the eighth verse, which begins, The Lord shall find out all that are thine enemies.




Psalm 21

[image: image]






8 The Lord shall finde out all


that are thine enemies:


thy right hand also shall finde out


those that doe thee despise.





9 Thou setst as fiery oven


them in times of thine ire:


the Lord will swallow them ins wrath


and them consume with fire.





10 Thou wilt destroy the fruit,


that doth proceed of them,


out of the earth: & their seed from


among the Sonnes of men.






11 Because they evill have


intended against thee:


a wicked plot they have devisd,


but shall not able bee.






12 For thou wilt as a butt


them set; & thou wilt place


thine arrows ready on thy string,


full right against their face.






13 Lord, in thy fortitude


exalted bee on high:


and wee will sing; yea prayse with psalmes


thy mighty powr will wee.




The 1640 Bay Psalm Book, containing all the psalms in English verse, was open before Samuel, but he had no need of it. In the tenth verse, as he sang of God punishing his enemies and their descendants, his face flushed: Thou wilt destroy the fruit that doth proceed of them out of the earth, and their seed from among the sons of men.


The words stung. In taking Henry, God was punishing Samuel and Hannah. After the psalm singing Samuel prayed internally, The Lord humble me kindly in respect of all my enmity against Him, and let His breaking my image in my son be a means of it.
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