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And yet words on a parchment would not be enough to deliver slaves from bondage, or provide men and women of every color and creed their full rights and obligations as citizens of the United States. What would be needed were Americans in successive generations who were willing to do their part—through protests and struggles, on the streets and in the courts, through a civil war and civil disobedience and always at great risk—to narrow that gap between the promise of our ideals and the reality of their time.

. . . I believe deeply that we cannot solve the challenges of our time unless we solve them together—unless we perfect our union by understanding that we may have different stories, but we hold common hopes; we may not look the same and may not have come from the same place, but we all want to move in the same direction—towards a better future for our children and our grandchildren.

Barack Obama, “A More Perfect Union,” March 18, 2008

Sumi Harada’s old house on Lemon Street is now a National Historic Landmark with an American story to tell. For much of the twentieth century, members of the Harada family, Americans of Japanese ancestry, lived in this modest California house on Lemon Street in Riverside, working to realize the American Dream of aspiring to happiness and fulfillment by owning a home of their own. Like some of the more familiar landmarks representing the experiences of Americans with an immigrant heritage—Ellis Island and the Statue of Liberty come to mind—or other places in our country where people of color took their struggle to the streets, this American home tells the story of a fight for the rights of immigrants and their citizen children facing long-established attitudes and legal actions questioning their participation in American life.

In the early 1900s, father Jukichi, mother Ken, and their firstborn son came across the Pacific to the United States from their ancestral home in Japan. The young family settled in Riverside, a place of promise where hundreds of other Japanese immigrants were finding work in California’s burgeoning citrus industry. As more children were born, the Haradas supported their growing family with small profits from their Washington Restaurant and a rooming house where they lived in Riverside’s downtown commercial district. Because of the untimely passing of their second son in 1913, Jukichi and Ken vowed to move their surviving children from the stuffy and crowded rooming-house lodgings to a better home of their own in a good neighborhood just as soon as possible.

Two years later, Mr. Harada finally found an affordable thirty-year-old six-room house for sale, freshly painted and conveniently located in a white middle-class neighborhood on Lemon Street. The little house was less than a ten-minute walk from the Haradas’ downtown restaurant and close to the family’s church and the children’s school. Jukichi and Ken decided to purchase the property because they believed it would provide a safe and healthy place for their children to live. However, just as the sale neared completion, white neighbors objected to the Haradas’ move to the new neighborhood because of their Japanese ancestry.

When the Harada family decided to move to Lemon Street, California’s Alien Land Law of 1913, later described in the US Supreme Court case Oyama v. California as “the first official act of discrimination aimed at the Japanese,” denied real estate ownership to aliens ineligible for citizenship. According to the new law, because they had come from Asia and were not allowed to become citizens of the United States, young fathers and mothers like Jukichi and Ken Harada from Japan could never own real estate in California. For those who believed the Golden State had been and should always be “White Man’s Country,” the prohibition of real estate ownership by those who could never become citizens was desirable, because it was hoped that these immigrants should only be in California temporarily to harvest oranges or hoe weeds between the row crops.

Thinking of the future of his youngest children and aware of their rights as native-born citizens of the United States, Jukichi attempted to circumvent the new law. He bought the house on Lemon Street by recording ownership of the property in the names of the three American citizens in his family, his two young daughters and an infant son. Mr. Harada knew his three youngest children were citizens because they had been born on American soil, but most did not care that some in the Harada family were American citizens. Regardless of the Haradas’ citizenship status, many people in town were more concerned that the parents and their children had Japanese faces. When the Haradas bought the house on Lemon Street in 1915, many Americans across the nation still believed that any immigrant from Asia and all the other people of color already living within its borders should never be allowed to take part in the American Dream.

Within days of the Haradas’ purchase of their new house, local newspapers printed the alarming news that a Japanese family was moving to Lemon Street. The Haradas’ white neighbors quickly formed a committee and asked Jukichi to accept a small profit on the sale and move to another part of town. Harada refused. The anxious neighbors and other concerned citizens soon convinced California’s attorney general to file suit against Harada to oust his family from the house on Lemon Street, charging he had violated the Alien Land Law. Before too much longer, with some prominent white people in town taking his side in the battle, Mr. Harada was seated in the witness chair at the Riverside County Courthouse, defending himself and his family against the State of California in the first Japanese American court case testing the 1913 Alien Land Law, The People of California v. Jukichi Harada.

By the time Harada’s trial began, interest in the house on Lemon Street had expanded far beyond Riverside. Reports of the case were published in big-city newspapers on both coasts. It was also claimed that the proceedings against Mr. Harada had even aroused the concern of the Japanese government. Whatever the outcome of their court trial and the rest of their family’s American journey, when they would, one day, find themselves exiled behind the barbed-wire fences of an American concentration camp, the Haradas and others like them soon understood that despite hard work, perseverance, and good behavior, the American Dream would not always be easy to come by.

In 2008, when presidential hopeful Barack Obama was struggling to maintain his political future with his speech “A More Perfect Union,” delivered not far from the Liberty Bell and Independence Hall at Constitution Center in Philadelphia, he spoke of the “successive generations” of Americans willing to do their part to narrow the distance “between the promise of our ideals and the reality of their time.” The tall son of a mother from Kansas and a father from Kenya said we all had the same hopes, and even though we all do not look the same and have not come from the same place, “we all want to move in the same direction—towards a better future for our children and our grandchildren.”

Despite candidate Obama’s optimism about the overarching good intentions of the American people, change has often been difficult to accept. As too many children and grandchildren experienced, for some in our divided land at the time of the Civil War it had been far too soon for anyone to deliver slaves from bondage. In 1915 it was impossible for others to imagine that a Japanese family might be coming to live next door. In another generation, more thought it was simply unacceptable for Rosa Parks to take a seat on a bus in Montgomery or to have nine well-dressed young men and women ascend the steps of Little Rock’s Central High School. Within our borders in our own time it has been difficult for some of our neighbors to believe that babies born to migrant workers who have come here without permission should become American citizens by virtue of our Constitution’s Fourteenth Amendment. And it has not been all that long since many more among us refused to accept an Islamic community center rising too close to the ashes of Ground Zero.

If, as Barack Obama had said in Philadelphia, “words on a parchment” alone have not always been sufficient to “provide men and women of every color and creed their full rights and obligations as citizens of the United States,” then the risky protests and struggles accompanying the story of our country, and the often confrontational practices of citizenship exercised in pursuit of the American Dream, have always been essential ingredients for the progress and success of the American people. For immigrants from Japan, their early efforts to purchase homes of their own in what they believed to be decent neighborhoods of respectable families were met with open hostility and challenges to their desire to become permanent residents of the United States and to join others in the country as equals. Those in authority who urged the government’s forced removal of Japanese Americans from the West Coast during World War II, implemented by President Franklin Roosevelt’s Executive Order 9066 in 1942 in response to advice that the removal was a military necessity, ignored official information saying that the Japanese Americans living on the West Coast were of little threat. Instead of a wartime action required by immediate concerns over national security, the expulsion was, as others in authority would one day recognize, a culmination of nearly fifty years of discrimination and legal harassment aimed at Japanese immigrants and their American citizen children. The story of the house on Lemon Street and the Harada family’s quest for acceptance illuminates the deep underpinnings of anti-Asian animus setting the stage for Executive Order 9066 and recognizes fundamental elements of our nation’s anti-immigrant history that continue to shape the American story today.

Candidate Obama’s words resonated for many who know that the fight for the American Dream cannot be taken for granted. Some of them closest to the struggle in time and living memory remember the family stories of confrontation lived by the pioneers among us who faced their neighbors to take our country’s promises out into the open air from their workingmen’s shacks or migrant camps on the other side of the railroad tracks. With children and grandchildren on their minds, the most courageous ones among us marched into the daylight across our bridges, up and away from the hot fields and factories, onto our streets and into our jails and courtrooms. Some made inspiring speeches to defend the dream; others were lynched. Some were removed from their homes and forced to live beneath the guard towers of America’s concentration camps, and some lived long enough to see a family of color move into the White House. However, despite the years of struggle and victories accomplished in pursuit and defense of the American Dream, some people around us today still know little of these patriotic efforts. And others who have learned nothing from the many lessons of this quest are already repeating some of the mistakes of our past.


ONE

HERE IS YOUR CHANCE
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Yukihi Harada came to California . . . with one suit of clothes and two hands.

Now he has a restaurant, a wife, three children, a house and a law suit.

“The Japanese Cloud,” Sunset, Holiday Number 1916

RIVERSIDE, CALIFORNIA, CHRISTMAS 1915

Still living in a crowded rooming house with yet another baby on the way, Jukichi and Ken Harada were determined to move into their first real home as soon as they possibly could. The Haradas had moved to Riverside in 1905 and, after ten years of hard work building a business, raising their children, and saving their pennies, by Christmas 1915 they were finally ready to make their move.

Like others in his extended family, Jukichi had been educated to be a schoolteacher back home in Japan. However, independent and restless for change, he only worked a year in his first teaching assignment before his thoughts turned to making his way elsewhere in the world. As soon as he made the acquaintance of Ken Indo, the beautiful fifteen-year-old sister of one of his friends from an old samurai family in Kariya-shi, he began thinking they both might make something more of themselves together in some other place.

In contrast to many of their contemporaries in the land of their ancestors, young men and women whose marriages would be arranged by elders with little say from future husband and wife, from their first meeting Jukichi and Ken approached life in ways that would make their story different from what would have been expected had they remained close to home. When they started their family and left Japan to come to the United States of America, they were driven by optimism and the promise of new beginnings. Setting up housekeeping in a shabby rented rooming house in California, they had no idea it would take twenty years of struggle to even begin to see some financial stability, and half that long just to find a home of their own. By the time they finally bought a house in sunny Riverside they had no way of knowing how many years they would live there together or how their American story would end. Indeed, as soon as their new neighbors heard that a Japanese family was planning to live nearby, Jukichi and Ken Harada had no time to spend dreaming about the future. They had other more urgent matters to face as they fought to keep their house on Lemon Street.

With a baby due in just a few months, Jukichi had been busy nearly every day, taking time from his work at the restaurant to ask local real estate agents for help finding a new house outside the congested center of Riverside’s downtown commercial district. More than once Harada had asked his acquaintance, Orange Street resident and real estate broker Jacob Van de Grift, to help him find a suitable home in a good neighborhood close to the center of town. By the end of the year and after repeated requests, Mr. Van de Grift had not replied, so Jukichi decided to pursue the matter himself. On December 8, forty-three-year-old real estate agent Frank Colfax Noble listed a house for sale in a small advertisement in the Riverside Daily Press: “Here is your chance. A 6 room house on Lemon Street near Fourth Street, newly painted and papered, fixed for two families if necessary. Price $1600, with $400 cash, balance $100 every 6 months.”1

Jukichi spotted the newspaper listing and telephoned Frank Noble’s real estate office to ask about the house. Noble’s office was in the new First National Bank building on the corner of Main and Eighth, just across the street from the Haradas’ Washington Restaurant. Named for patriot George Washington, the restaurant was decorated inside with framed portraits of US presidents, some adorned with little American flags. A few blocks to the north, the freshly painted six-room house for sale at 356 Lemon was one of the small wooden cottages built along the outer reaches of Lemon Street during the building boom of the 1880s. Its front door was just a few steps from the street in a row of three nearly identical one-story cottages with open front porches facing west. The house was less than a ten-minute walk from the Washington Restaurant and next door to the quiet and well-kept home of widow Cynthia Robinson. Jukichi and Ken considered the property to be reasonably priced and in a nice neighborhood of respectable people living close to the Japanese Methodist Mission and the town’s Lincoln grammar school. Both institutions were near the intersection of Fifth and Mulberry and only a three-block walk from the house on Lemon Street.

The Haradas’ five-year-old daughter, Sumi, had just started school at Lincoln in September. The little girl’s daily walk in the residential neighborhood between the 300 block of Lemon and her new grammar school would be two blocks shorter and much safer than crossing the wide and busy downtown intersections between the school and the family’s rooming house at the corner of Eighth and Orange. Ken and Jukichi were excited by the possibility of owning a clean and affordable home of their own on a quiet, shady street with a nice backyard and located just five blocks from their Washington Restaurant. In a day or two Jukichi told Frank Noble he wanted to take a closer look at the little house on Lemon Street. Seeing the promises of America as worth the risk and believing what they had heard about Christianity from the Reverend So and his kind friends at the Methodist Mission, the Haradas had not considered that some of their neighbors might be extremely upset about them living nearby.2

Soon after Jukichi called Frank Noble, Mr. Noble contacted Fulton Gunner-son, the owner of the Lemon Street house. Agent Noble invited Mr. Gunnerson to meet with Mr. Harada to discuss a possible sale. Gunnerson and his wife, Hannah, owned the house on Lemon but they did not live in the neighborhood. Even before he met with Jukichi Harada to discuss the terms of sale, Mr. Gunnerson expressed the first signs of trouble. When he learned the potential buyer for his property on Lemon Street was Japanese, he was not enthused about the pending sale and told Frank Noble so in no uncertain terms. “I won’t sell to a Japanese,” Gunnerson said. Many others in California would have felt exactly the same way.

When Noble told Jukichi of the complications with Mr. Gunnerson, Harada instructed his real estate agent to stop negotiating and “let it go.” Still interested in the sale, or perhaps hearing from Noble that Harada might be willing to offer a cashier’s check for full payment of the property, Gunnerson apparently had a change of heart. He soon asked Noble to arrange a meeting with Harada. As the three men talked at the heavy desks in Noble’s office at the First National Bank, they discussed a lower selling price for the Lemon Street property and mentioned the house would be a good place for Mr. Harada’s children to live.3

After a few more minutes, a verbal agreement established that Harada would pay $1,500 for the house, $100 less than the asking price in Noble’s newspaper advertisement. With terms of the sale settled, Jukichi must have been relieved his search for a good home in a nice neighborhood was finally over. Harada and his family had already been through more than he had bargained for when he first set out from Japan for a new life in the United States. They had come to a friendly and accepting town known for its large number of Christian churches, so many that some of its earliest Chinese settlers had called the place Yea So Fow, “Jesus City.” More recently, Frank Miller of the Mission Inn, owner of the town’s biggest hotel, one of Riverside’s most influential citizens, and an active member of the First Congregational Church, had also been demonstrating his personal enthusiasm for fostering tolerance and harmony among the races. Famous African American educator and former slave Dr. Booker T. Washington had even spent the night as Frank Miller’s guest at the Mission Inn. Mr. Miller’s measured acceptance of faces of color and his growing interest in promoting peace among nations suggested that Riverside offered a peaceful and refined setting for demonstrating the principles of Christian brotherhood in ways not practiced elsewhere in less civilized places in the West.

Although the God-fearing citizens of Riverside had over the years been more tolerant than many of their California neighbors, when the Haradas bought their new house on Lemon Street, the Golden State was still the place where some of its grandfathers had comfortably espoused the political campaign slogan “The Chinese Must Go!” Many more men and women in the American West were fretting over the growing number of Japanese immigrants, what had been termed the Japanese Question. And, as Cynthia Robinson’s Riverside newspaper had said earlier that year at the preview of motion picture director D. W. Griffith’s cinematic triumph The Birth of a Nation, the entire country was becoming increasingly occupied with discussions of race and what many still called the “Negro problem.” If old Mrs. Robinson or any of her neighbors had been influenced by the disturbing images of director Griffith’s controversial motion picture masterpiece, Jukichi Harada’s plan to move his family to a nice house on Lemon Street might have made them think their neighborhood was in grave danger. Like the unnerving scene in The Birth of a Nation when black soldiers with rifles push a white man and his children off the sidewalk, to Cynthia Robinson and her neighbors living on Lemon Street the idea of a Japanese immigrant moving his family to the center of what the local paper called “one of the most favored residence districts of the city” was simply too much to bear.

Although the Haradas had already suffered one terrible setback when their second son diedin 1913, they had made steady advancement over the last few years toward success in sunny California. Yet despite their progress, Ken had already pointed out to Jukichi that they might not succeed in a place that sometimes felt so far away from home to her. If they could just find a house of their own in a good neighborhood among other decent families, a healthier place than living downtown with transient roomers on the second floor of a rented boardinghouse, perhaps they could finally make a better home life for their children. Or so they hoped.

Within hours of Jukichi’s first visit with widow Cynthia Robinson, his new neighbor sounded the alarm that a Japanese family was coming there to live. In no time the turmoil bubbling around the Haradas’ new house began to spread. Jacob Van de Grift, the property broker who had not answered Jukichi Harada’s repeated requests for assistance, lived in a fancy Victorian home just around the block on Orange Street. He soon joined Mrs. Robinson and other concerned neighbors to form a committee to prevent the Haradas from buying the house on Lemon. Other influential people in town, however, sided with the Haradas. Before long, the State of California joined the fray, filing the first lawsuit against a Japanese family under California’s Alien Land Law of 1913.

After years of squabbling about the future of the Golden State, a place many had long regarded as White Man’s Country, and acting against the wishes of the nation’s leaders and others concerned about the emergence of Japan as a powerful player on the international stage, the state legislature had passed its first Alien Land Law in 1913 to halt Japanese advancement in California. When Jukichi Harada, a Japanese immigrant ineligible for American citizenship, bought the cottage next door to the widow Robinson, he landed his family squarely at the center of a social maelstrom that would not subside for another generation. In twenty-five years the battle for acceptance and equality of Japanese Americans as citizens of the United States and equal participants in the American Dream would lead to one of the most challenging and shameful events in all of American history, but in the winter of 1915, long before anyone had ever even heard of a faraway place called Pearl Harbor, the fight was just beginning.

As real estate agent Noble prepared the deed to the house on Lemon Street, he thought it unusual Mr. Harada had asked that ownership of the house be recorded in the names of his three youngest children. All were under ten years of age. The oldest of the three, daughter Mine, was only nine; her sister Sumi would turn six on Christmas Day; and her brother Yoshizo was just three years old. Unlike their oldest brother, Masa Atsu, who had been born in Japan before his parents came to California, the three youngest children were citizens of the United States because they were born on American soil. It was, however, unusual for Noble to record the sale of a house in the names of anyone so young. As soon as the deed to the property was completed and filed at the county courthouse, it took only a few days for Noble to hear that he and Mr. Gunnerson might be in some sort of legal trouble for selling a house to the underage children of a Japanese alien.

Worried about the possible consequences, Noble wrote a brief letter to California attorney general Ulysses S. Webb to find out more. Webb was the state’s chief law enforcement officer and one of the authors of the 1913 Alien Land Law, so he should know whether Noble and Gunnerson had violated the law. Noble asked Webb, “Can a Jap boy or girl born here in California acquire and hold real estate?” As Frank Noble awaited Attorney General Webb’s reply, others closer to home took far less time to respond. A week after Jukichi Harada purchased the house, regional newspapers reported that a local “storm of protest” was growing quickly into an issue of statewide interest. In a few more months other reports would claim that even the government of Japan and officials in Washington, DC, were closely watching the situation on Lemon Street.4

In its disquieting first review of the circumstances brewing in Riverside, “Land Titles to Children; Jap Plan to Evade Law on Aliens,” William Randolph Hearst’s Los Angeles Examiner said one Lemon Street resident planned to isolate himself from his new Japanese neighbors with a “spite fence.” Next-door neighbor Cynthia Robinson, it was claimed, intended to “plow up her driveway which leads to the rear of the Harada home.” Other members of the neighborhood committee soon developed more formal plans to oust the Haradas from their new house. Perhaps hearing rumors that hotelier Frank Miller intended to support the Haradas’ purchase of a new house, they soon hired Miller’s political rival, Riverside attorney and former state senator Miguel Estudillo, to represent them in a lawsuit aimed at evicting the Japanese family. At a meeting in Estudillo’s law office, neighborhood committee spokesman Van de Grift and attorney Estudillo tried once more to pressure Jukichi Harada to give up his new house. By then, however, Jukichi’s mind was set. He was not about to back down now. Van de Grift told of Harada’s refusal to accept their final offer, and the die was cast: “Mr. Estudillo made him an offer of $400 more than he paid, and he said: ‘I won’t sell. You can murder me, you can throw me into the sea, and I won’t sell.’ ”5


TWO

THE SCHOOLTEACHER AND THE SAMURAI’S DAUGHTER
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When the delicate kakitsubata irises blossomed once again in the shallow marshes of Aichi-ken in spring 1897, new schoolteacher Jukichi Harada caught the eye of fifteen-year-old Ken Indo, and before long the young couple began dreaming of change. Years later, on sunny days in late spring and summer, when temperatures in her prosperous California town at the edge of the great Mojave Desert climbed to 100 degrees or more, this quiet daughter of a samurai, a young woman who would one day be remembered by her children for her bright eyes, beautiful smile, gentle hands, hard work, and forgiving nature, must have thought of the coastal moisture and cool breezes of Aichi-ken. In those quiet moments far from home, she may have also recalled the beauty of the kakitsubata, the rabbit-ear iris, signature flower of her ancestral land.

The fragile purple iris blossoms always returned each spring to the wetlands of Aichi, to Kozutumi-Nishi pond at the northern outskirts of her hometown of Kariya-shi, not far from the old Tokaido Road connecting the ancient cities of Kyoto and Edo. Kariya-shi was a day’s walk south of the bustling city of Nagoya on Honshu Island in central Japan. The deeper shades and lighter centers of the kakitsubata flowers nearly matched the slowly fading colors of the indigo-blue kimonos Ken Indo Harada had once packed so carefully, resting them protectively over a small pasteboard box, its dark interior layered with soft white cotton protecting wrapped packets holding remnants of her children’s umbilical cords. Each packet included a folded paper note. Written in a solid Japanese hand, the notes recorded her children’s births and parentage. By 1920, the kimonos and the packets were hidden from sight, along with other vestiges and receding memories of her Japanese past, beneath lines of laundry drying in the washroom off the kitchen, stored together safely in a big steamer trunk with cracked leather straps curling at their edges like rough tortoise skin baking in the dry desert heat of Southern California. During the forty years of her American journey, she had worked long hours each day with her husband and love of her life to raise their children and realize their dream of owning a home of their own, and the memory of the vibrant kakitsubata iris might have helped the samurai’s daughter maintain her own sense of beauty, balance, and inner strength in this new world of reduced expectations, struggle, and confrontation.

Jukichi Harada, like his wife a child of Aichi-ken, was an educated man in his early twenties beginning a secure and honorable career as a public schoolteacher in Japan, and he might also have looked to the kakitsubata irises for inspiration. However, for this independent and ambitious young man, the poetic seasonal image of the rabbit-ear irises might have nourished a different kind of personal strength. Like Ken, Jukichi would certainly have seen the familiar flowers of his childhood as a comfort, as in the old haiku poem, shimmering like the source of rainbows in the morning mist. The young teacher, however, might have also imagined the vivid purple blossoms facing the daily sunrise over the deep blue waters of the Western Pacific as an invitation to try something new. For Jukichi, who saw his homeland grappling with profound changes wrought by contact with the outside world and new ideas from within, the sight of the springtime irises might have even encouraged dreams of escape from the structured restrictions and narrow worldview of his Japanese island past.

Under mounting pressures close to home, young Harada-san was feeling a growing sense of regimentation, prompting him to think his new teaching career would most likely bring him only modest success in what would no doubt be an ordinary life in Japan. Each new season of kakitsubata flowers offered the pensive young man a quiet moment to see his world differently, a chance to break with tradition and perhaps even begin life anew on the other side of the great ocean. Despite the admiration and respect Jukichi enjoyed in his promising first year as a schoolteacher, a nagging “tightening around the shoulders” soon turned his eyes eastward, over the rainbows and toward the sea. Thinking of the future with each new sunrise, Jukichi Harada stepped closer to leaving behind the kakitsubata of Aichi-ken forever.

Today the modern and industrialized Japanese prefecture of Aichi is described on the Internet as “Home of the Samurai Spirit,” a place still proud of its rich national heritage of cultural and political influence. The region’s most well-known historical figures, Oda Nobunaga, Toyotomi Hideyoshi, and Tokugawa Ieyasu—the “three hegemons,” all born there in the 1500s—unified the nation during the late sixteenth and early seventeenth centuries. The youngest of the three, Tokugawa Ieyasu, born in 1543, founded the Tokugawa shogunate, the vast political dynasty that dominated Japan from the great capital city of Edo, later called Tokyo, for nearly 300 years, during the Edo period from 1603 to the restoration of the Emperor Meiji and the beginning of the Meiji Era in 1868. Responding to ideas from the world outside its island borders, Japan in the late 1800s emerged from centuries of isolation to begin a period of dramatic social and cultural change. More than a century later, still celebrating its long-cherished samurai spirit, Aichi prefecture is perhaps now more widely known as the birthplace of the eco-friendly Prius, the first mass-produced hybrid automobile, and home to Toyota Motor Corporation, founded there in 1937.

In the last decades of the nineteenth century, fifty years before leaders at the Toyoda Automatic Loom Works began thinking seriously about branching into the automobile business, the people of Meiji Japan were in the midst of a tumultuous journey. A country once isolated by both geography and centuries of feudal custom was entering a swiftly changing world of international contact and influence. Efforts to create a more politically unified, industrialized, and modern nation merged with expansive social experiments abolishing the samurai class and establishing a national education system to create a less stratified, more patriotic, and ultimately more militaristic society able to compete head-to-head with other countries on the international stage. Long-standing traditions of the shogun and samurai ebbed in the face of nearly overwhelming influences from the West and new ideas from within, shaking the very foundations of Japanese life like a Pacific Rim earthquake.

The extended families of the children of Aichi-ken, like others around them in Meiji Japan, faced the growing pressures of changing social rules, beliefs, and practices. Japanese koseki, family history registers, tell us that the parents of Jukichi Harada and Ken Indo were among the last generation born in the two decades before the summer of 1853, when Commodore Matthew Perry and his small fleet of American ships steamed into Edo Bay to negotiate the opening of Japan. Of the four parents, Ken Indo’s father, Matazo Indo, was born first, in the year Tenpo 4 (1833 on the Western calendar), a son inheriting the social standing and privileges of the samurai family of his father, Mataemon Indo. In his mid-thirties at the beginning of the Meiji Era in 1868, samurai Matazo Indo was one of 157 retainers in the Kariya-han, in what is today eastern Aichi prefecture near Nagoya, the ancient feudal domain established in 1600 by Mizuno Katsunari, cousin of the great shogun Tokugawa Ieyasu.

Upon Matazo Indo’s marriage to Tane Okazaki, the newly wedded couple lived near other members of the bride’s extended family in Kumamura-shi. They later moved closer to Matazo’s ancestral home and the growing settlement of Kariya-shi, still known today in the region south of Nagoya for its beautiful kakitsubata iris marshes. Early in their life together, Matazo and Tane might have assumed they would continue to enjoy the benefits of a traditional life among the samurai, but by the end of the 1870s, the once strong and influential warrior class was in steep decline as the fledgling Japanese government ended its privileges and organized new approaches to the structure of its changing society. As Matazo and Tane Indo faced unprecedented change, they must have wondered how their children would face a future without the status and influence their family had known in previous generations. It was in this changing family and community setting, as the rabbit-ear iris blossoms faded in the summer of Meiji 14, that the couple’s second daughter and fourth child, Ken, was born on July 21, 1881. Father Matazo was well past his prime at forty-eight and mother Tane, at forty, very near the end of her childbearing years.

Six summers before Ken Indo’s birth near the iris marshes of Kariya-shi, on August 22, 1875, her future husband, Jukichi Harada, was born in Aichi-ken, the second son of father Takanori and mother Tetsu Banno Harada. At the time of Jukichi’s birth in the summer of Meiji 8, his father was working as a teacher at the Odaka Gakko, the local district school in Chita-gun. Jukichi’s father had been adopted as a boy of eleven and subsequently was recorded in local records as the fourth child of Sakuzaemon Kanie. Young Takanori, supported by the Kanie family, was offered the opportunity to follow earlier Harada generations, joining those before him to become a teacher who would later be remembered for his poetry and fine calligraphy. Takanori and Tetsu Harada’s first son, Jukichi’s older brother, Naoyoshi, was born in 1873. The boys’ two younger sisters, Yoshi and Tama, were born in 1883 and 1888, respectively. Tama would also follow in her family’s footsteps and become a teacher.1

As children in the 1880s, Jukichi Harada and Ken Indo were required by a new national education law to attend the local grammar school. Some Japanese leaders saw compulsory public education as a key to bringing their country into the modern world. Boys and girls in the families of merchants, artisans, and former samurai were now required to study topics shifting their cultural training from the traditional neo-Confucian ideas of the last 100 years to more modern perspectives emphasizing student individuality and topics in science and technology. In the revamped educational system’s earliest years Japanese educators brought scholars from the United States to help establish widespread public education in Japan. Lacking the instructional materials needed to implement many of the nation’s new ideas in education, Japan quickly adopted the content of Western textbooks. Some of the newest teaching tools, like the Marius Wilson Readers with illustrations depicting everyday life in the United States, were printed in Japanese and sent to impressionable schoolchildren throughout the country.

In addition to this influence from the West, elementary school education in Meiji Japan included a growing emphasis on loyalty to the emperor and filial piety, promoting respect for one’s parents and ancestors. In 1890, copies of the new Kyoiku Chokugo (the Imperial Rescript on Education) and portraits of the emperor were sent by the hundreds to Japanese neighborhood schools to be used in local patriotic ceremonies and to reinforce the sweeping educational and social reforms of the Meiji Era. The rescript decreed that all Japanese subjects demonstrate loyalty to their parents, affection to brothers and sisters, and harmony between husbands and wives. It directed citizens to be true to their friends and bear themselves in modesty and moderation, emphasized the pursuit of learning and the arts to develop intellect and morality, and stressed respect for constitutional law and advancement of the public good. Anyone trained as a teacher in Japan in the 1890s would have known of the content of the rescript and would also have been instructed to emphasize loyalty to the emperor, filial piety, and patriotism in their school classes more than ever before.2

Because of his family’s heritage in education Jukichi Harada was familiar with reading, writing, and learning. His father’s graceful calligraphy and poetry compositions might have inspired the boy to spend extra time studying these ancient arts and thinking about how he might someday be respected by his family and his peers for knowing these traditions. As the son of a teacher, however, and even in his early years in elementary school, Jukichi would have been influenced by the recent educational changes from the West. Like others in school at the time, he may have even studied those scenes of everyday American life in the Marius Wilson Readers.

As a teenager, young Jukichi appears to have taken his early family and public school experiences to heart. Although these experiences most likely cultivated in him a strong sense of love and respect for his parents and others in his extended Japanese family and community, they may also have prompted unfamiliar thoughts about the world outside Japan. Images from American school books printed in Japanese might have inspired young Harada-san to think about visiting the United States one day. Living in a schoolteacher’s family, Jukichi was most certainly inculcated in the manners and habits of his father and the other teachers among his Japanese ancestors. Yet, as a product of his nation’s changing school system, he was also learning to think independently. Consequently, Jukichi might have realized that this highly structured society and family heritage limited future possibilities. As the Haradas’ second son, Jukichi also knew that by tradition his older brother was entitled to a greater level of family inheritance and responsibility than he. It was this awareness of the limits and family dynamics he would face close to home that helped to motivate the new schoolteacher to seek his fortune elsewhere.

In the early 1890s, having completed the ten-year compulsory segment of his public education, student Jukichi Harada, unlike many of his contemporaries who then ended their public education, attended a course of study for men at the Aichi Jinjo Sihan Gakko, the Aichi Prefectural Lower Normal College. This local post-secondary school offered training for new public schoolteachers. After four years of study, in March 1897, Jukichi completed his courses, graduated from the teachers’ college, and just a month later assumed an appointment as a first-year teacher at Kariya Jinjo Shogakko, the elementary school in Ken Indo’s town of Kariya-shi. Harada-sensei, the title of honor used by his students to address their new and inexperienced schoolteacher, taught at Kariya Jinjo Shogakko for just one school year, ending his first teaching assignment in March 1898.3

Perhaps making new acquaintances during his first teaching appointment in Kariya-shi or happily accepting that assignment because of her presence, Jukichi also found time away from his new teaching job to pursue a non-traditional romance and courtship with the attractive younger sister of his friend Shintaro Indo. When the handsome young schoolteacher met Ken Indo, she was just fifteen. Despite her youth, Jukichi was undoubtedly smitten with Ken’s enchanting smile, bright eyes, quiet grace, and radiant beauty. Her samurai family heritage and strict cultural training may have reinforced Ken’s attractive qualities, further impressing the smart and ambitious Jukichi Harada.

It was also likely pleasing to Jukichi that Ken was more independent than some of the other young women with whom he was acquainted. Unlike some of her friends, Ken Indo was not living under the watchful eyes of her parents but with the family of her older brother, who as first son had assumed the role as head of the Indo family upon his father’s death a few years before. This situation offered opportunities for the young couple to meet and carry on their private courtship with some independence and without the close scrutiny or supervision of the older generation, still common in Japanese culture at the time. Within days, without any help from family matchmakers or others in their parents’ generation, the schoolteacher had fallen in love with the samurai’s daughter. Ken Indo and Jukichi Harada were married within the year, and by spring 1898 they were expecting the birth of their first child. Jukichi Harada was twenty-two; his new wife, sixteen.4

Leaving his post at the school in Kariya after only a year, Jukichi soon received a second teaching assignment at another nearby elementary school, the Jinjo Koto Shogakko in Anjo, just five miles southeast of Kariya. Jukichi’s father was working as a teacher in Anjo at the time and he may have helped his son secure his job there, set to begin when the new school year commenced on April 7, 1898. Jukichi Harada’s family background, recent educational training, and second teaching assignment suggested to him that he had the potential to command lifelong honor and respect from students, friends, family, and community. Yet, perhaps originally influenced to pursue his teaching career because of the long tradition of teachers in the Harada family, even with his early teaching assignments keeping him close to home, Jukichi was dissatisfied with what he perceived as his limited future in Japan.5

Harada’s family heritage and fourteen years of public education provided him a foundation for acceptance, stability, and security at home. To a Japanese man coming of age in the late nineteenth century looking out to the world beyond Japan, that same education and national interest may have also turned Jukichi’s restless eyes toward the rising sun, away from Asia and to new possibilities in other places. Despite his chances for modest success and respectability at home in Aichi-ken, Jukichi did not want to remain there. Jukichi’s oldest daughter, Mine, remembered her father expressing his feelings about leaving the security of Japan for a new life in the United States. “He said it was very—in Japanese they call it ‘tightening around the shoulders,’—meaning that things were a little too regimented or that he was restricted too much. He was teaching when he ran away,” Mine said. Mine’s younger brother Clark said it had not taken his father long to determine that the modest career of a schoolteacher was not what he wanted from life. “He said he would get . . . a small house . . . and he’d get maybe fifteen yen a month to support his family [if he stayed in Japan] . . . He said he didn’t like that. So he went out in the world to seek his fortune,” his son explained. Ignoring concerns about not honoring his next teaching contract, Jukichi decided to leave Japan and, if things went well, perhaps never return. Facing the increasing responsibilities of his recent marriage and his wife’s pregnancy, Jukichi understood that he needed to act quickly if he wanted to reshape the rest of his life.6

Around the time Harada gave up his second teaching assignment, he also obtained a Japanese passport for the purpose of conducting academic research overseas. Other young men in Japan had similar interests and a few had already traveled to the United States as students. Shortly after receiving his new passport Jukichi left his wife with family in Aichi, headed east to the busy international seaport of Yokohama, and boarded a ship to pay his first visit to the United States of America. His expectant wife still at home in Japan, Jukichi arrived fascinated and alone in bawdy San Francisco at the end of May 1898.7

A month before Harada sailed from Yokohama, US president William McKinley had requested military intervention in Cuba in response to the destruction of the USS Maine. The American battleship had exploded under mysterious circumstances in Havana Harbor on February 15. By mid-April, Congress had adopted a joint resolution for war with Spain, and McKinley signed it on April 20. A few days later war was declared and the president called for 125,000 volunteers to join his nation’s latest military effort. To end the presence of Spanish forces in the Western Pacific, McKinley had ordered by the middle of May the occupation of the Philippines. At the end of the month American troops were sailing from San Francisco toward Manila.

To protect American shipping during the war, the president also ordered the transfer of the American Revenue Cutter Service, ancestor of the Coast Guard, to military service with the US Navy. Most of the dozen revenue cutters assigned to the navy during the four-month Spanish American War plied waters along the country’s eastern shore with the North Atlantic Squadron. Four more vessels patrolled in a second squadron along the Pacific coast between San Francisco and Alaska. One of these four ships, the United States steamer Grant, a thirty-year-old vessel outfitted with four mounted guns and commanded by Captain Jefferson A. Slamm, veteran of the Union Navy in the Civil War, was ordered into military service on April 11. Grant served the navy in wartime for the next four months, taking on several new crewmen in San Francisco.

On July 3, seeking a job to support his travels, Jukichi Harada joined the forty-seven members of the crew assembling aboard the Grant for service in the Spanish American War. Twenty-two years old, Harada signed on as one of eight “boys” working in the galley presided over by the ship’s nineteen-year-old cook, Ah Do from San Francisco. Harada and his fellow galley workers were responsible for washing dishes and assisting with meal preparation for the officers and crew, cleaning the mess decks, and keeping the ship’s galley in good order. When he joined the kitchen staff, Jukichi was one of only four Japanese crewmen on the coal-fired Grant. He signed on for a two-month tour of duty just a few days before the ship steamed out of the Golden Gate as one of the US Navy’s four revenue cutters patrolling the coastline to Seattle and protecting valuable shipments from the Klondike goldfields.

Led by Captain Slamm throughout the summer of 1898, the ship’s crew comprised sailors from all over the world. About half hailed from several American states and the rest were from Norway, Denmark, Sweden, Germany, England, Australia, China, and Japan. Working alongside the others in its multicultural crew after the war with Spain ended in mid-August, Jukichi extended his time aboard the Grant beyond its wartime naval service. Still on the West Coast when Ken gave birth to their first son, Masa Atsu, in Aichi-ken in January 1899, Jukichi soon left the Grant and found another job with the crew of the USS Pensacola, a Civil War–era ship stationed at Yerba Buena Island in San Francisco Bay.8

In October 1900, Harada and several other Japanese crewmen left the Pensacola for work aboard a much larger vessel, the USS Solace, recorded as the first navy vessel to fly the Geneva Red Cross flag. Converted for use as a hospital ship during the Spanish American War for transporting sick and wounded servicemen back to the United States from Cuba, Solace later sailed east around the world to California. The ship was overhauled at the Mare Island shipyards in 1899. Solace returned to sea in July with a new assignment: carrying passengers, provisions, and mail between San Francisco and ports of call as far away as China and Japan. Under the watchful eyes of Commander Hubert Winslow, Solace left Yerba Buena Island shortly after Jukichi Harada came aboard as its newest civilian crew member on November 1, one of about twenty-five mess attendants assigned to prepare meals and tend to other tasks in the ship’s busy galley.

Filled to the brim with new cargo, provisions, and a crew of 200, Solace was soon on its first voyage across the Pacific to what Harada’s American shipmates would have called the Far East. They arrived in Honolulu on November 9, and at the end of the month the ship stopped in Guam, continued on to the Philippines, and arrived in Hong Kong on December 27. On New Year’s Day 1901, Solace docked at the mouth of the Yangtze River north of Shanghai at the port of Wusung, China. Six days later, the ship arrived in Yokohama. Jukichi might have had the chance then to see his wife and meet his two-year-old son, Masa Atsu. If so, the family’s time together would have been short. Just two days after coming to Yokohama, the Solace left Japan for Manila and points east across the Pacific.

Within a few hours of their departure from the Yokohama docks, crewmen in the Solace boiler room discovered two Japanese stowaways who claimed they had fallen asleep in the coalbunker after helping load the ship with the fuel needed to fire its massive boilers. On January 10, a week before arriving in Manila, several members of the crew received punishment for being “under the influence of liquor aboard ship.” They were sentenced to five days of solitary confinement in the brig and fed only bread and water. Solace reached Hawaii a month later. Readying for the last leg of its journey back to California beneath a morning moon in port at Honolulu in mid-February, crewmen loaded 600 pounds of fresh meat, bread, and vegetables aboard and began coaling at 7:00 a.m. Later in the afternoon Corporal Silas Christenberry, wounded the previous July in the China Relief Expedition during the Boxer Rebellion, died aboard the ship after an unsuccessful surgery. The next morning Solace flew flags at half-mast in Christenberry’s honor as his earthly remains and personal effects were taken ashore. Observing the solemn procession and the half-mast flags in the Hawaiian sky, some of the lonely crewmen working aboard the vessel might have wondered if they would one day suffer a similar fate far from home and family.

Leaving Honolulu under the direction of Commander Winslow and steaming northeast through light sea breezes and drizzling rain, crewmen locked double irons on the ship’s several prisoners seven days later as Solace passed the Farallones and reached San Francisco Bay on Sunday, February 24. Steaming through the Golden Gate under partly overcast skies, Solace made fast to a buoy floating gently in the harbor near the city of Vallejo off the Mare Island Navy Yard just before noon and let its boiler fires die out. After hoisting a quarantine flag signifying review by a Mare Island health officer, the ship’s commander ordered his crewmen to throw 150 pounds of condemned fresh mutton overboard. By the end of the day, with hungry gulls and bottom fish devouring great chunks of the odorous mutton floating nearby, thirteen prisoners with their sea bags and hammocks had been transferred from the Solace to new quarters ashore at the US Naval Prison at Mare Island.

Finally back in California after their four-month ocean voyage, tired sailors began making new plans. Some crewmen transferred to new assignments on other vessels already docked at Mare Island, but mess attendant Jukichi Harada and some of his Japanese friends still aboard the vessel faced other concerns. Ashore for a brief visit just after their return, Harada and the others were confronted by another Solace crewman who refused to let them back aboard their ship. Jukichi explained the encounter himself: “When I working USS Solace in Shipyard outside at shore hate us especially our Steward (colored man) said, ‘No use Japs’ no more for navy. You better go way. I told him I must take care wife + boy, they coming on voyage to US to meet me. He told ‘French Leave’ OK.”

Harada’s oldest daughter said that when her father attempted to return to the ship with his Japanese mates, “the Negro boys refused to let them board, threatened them with knives. It seems there was a strike on board ship.” Harada-san’s “French Leave,” an unofficial departure or desertion from military service in other settings, was recorded in the ship’s log along with the unscheduled departure of nine other Japanese crewmen, all of them mess attendants, on March 3, 1901. The knives and threats of the African American crewmen were apparently enough to send Jukichi Harada and his friends elsewhere. Harada was owed $17.04 for his last days of work aboard the Solace. He began making plans to return to Japan as soon as he could.9

By the end of 1902, a year after Jukichi joined his Japanese friends in abandoning their posts aboard the Solace, he had once again made his way across the Pacific to Japan. Apparently satisfied that his dreams of a better life for his family might indeed be possible, Harada rejoined his wife and son in Kariya-shi to complete his plan to move his family to the United States of America. To commemorate what would be their last time together as a family in their homeland of Japan, Jukichi and Ken took son Masa Atsu to the Mikawa Kariya Niwa Nisshindou, a local photography studio in Kariya-shi. Father, mother, and son posed before the camera of a Japanese photographer for their first formal family portrait. Staring straight into the camera, Masa Atsu leaned shyly toward his seated mother as his father, a stalwart man the little boy barely knew, stood ramrod straight and tall behind him. Mother and son were dressed in traditional Japanese clothing. Dressed like a Western man, Jukichi wore a dark suit, stiff white collar, leather shoes, and a jaunty derby hat. Anxious to return to California, Jukichi soon began making arrangements to sail back to the United States. He and Ken may have changed their plans when they learned Ken was expecting another baby the next summer. With another child on the way, Jukichi might have felt it would be best if he went back to California on his own first to find work and a place for his growing family to live before Ken, Masa Atsu, and the new baby followed.
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2.1. Ken, Masa Atsu, and Jukichi Harada, Aichi-ken, Japan, circa 1903 (left to right). (Courtesy of the Harada Family Archival Collection, Riverside Metropolitan Museum, Riverside, California)

On the ninth day of the fifth month of the thirty-sixth year of Meiji—May 9, 1903—Harada completed his application to travel once again to the United States. Jukichi would never return to Japan and would never see his parents, brother, and sisters again. Within the month he bade farewell to his expectant wife and four-year-old son. On the first day of June his travel documents were stamped at Yokohama, where he boarded the Occidental and Oriental Steamship Company’s steamer SS Gaelic, set to sail the following day. Earlier in the year the Gaelic had taken the first large group of just over 100 emigrants from Korea for new settlement in Hawaii. Now sailing from Japan and again stopping in Hawaii along the way, the Gaelic passed through the Golden Gate seventeen days later. Listed in ship records as a student from Japan traveling back to California, Jukichi presented his travel documents to the United States Immigration Service at the Port of San Francisco, where they were stamped and he was allowed entry.10

Back home in Japan, less than two weeks after her husband’s arrival in the United States, Ken Harada gave birth to her second child, first daughter Mitsuye. The new baby lived just a little more than two months. Her father was 5,000 miles away. Mitsuye’s passing in the early morning hours of September 12 was recorded later that day in the family’s koseki records in Aichi prefecture. Possibly because of the complications of the child’s birth and untimely death, mother Ken and son Masa Atsu did not leave Japan for another year.

Finally ready to depart Yokohama in early October, just a month after the first anniversary of baby Mitsuye’s passing, Ken and Masa Atsu boarded the Pacific Mail Steamship Company’s SS Doric, scheduled for arrival at Angel Island Immigration Station in San Francisco Bay on October 24, 1904. As soon as she arrived in California, Ken reported to immigration officials in San Francisco that she would join husband Jukichi Harada at the Los Angeles address 112 Rose Street, Sanjuro Mizuno’s Victorian-era rooming house at the outskirts of the city’s growing Japanese neighborhood. Mizuno had established his little two-story hotel in 1898, known as the first Japanese boardinghouse in Los Angeles. It often served as a first stop for Japanese laborers establishing a new life in the United States. Mizuno had been traveling to California from Aichi prefecture as a passenger on the SS Gaelic with his wife, Tsume, the same voyage Jukichi Harada had taken when he returned to the United States in 1903. With personal connections to Aichi-ken and a successful business in California, Mizuno may have helped Harada find work at Tasuku Nakamura’s New York Kitchen on Center Street in Red-lands. Earning $35 a month as a waiter and cook and putting the skills gained working as a galley rat aboard the Grant and Solace to good use, Harada had finally landed the steady work he needed to support his family. The new restaurant job in Redlands also provided Harada with room and board. With a regular income and a place to stay, he hoped to have his wife and son join him soon in his small rooms above the New York Kitchen.11

As Ken and Masa Atsu gathered their things and prepared to come ashore and meet Jukichi on the wharf in San Francisco, the Haradas’ hopes for their long-awaited family reunion were dashed when health inspectors at Angel Island diagnosed Ken Harada and four others on the Doric with trachoma and told them they could not leave the ship. The infectious eye disease could be contracted during long sea voyages in close quarters with other passengers. Thus, Ken, two other passengers from Japan, and two from China were detained by Inspector D. J. Griffiths.

Worried that Ken might not be able to remain with him in California, Jukichi consulted a physician, who told him Mrs. Harada’s eye condition was not threatening. Despite the second opinion, a formal Board of Inquiry convened in San Francisco and decided that the five aliens diagnosed with trachoma would be deported immediately. The board evaluated evidence and concluded that the “aliens in question are suffering from Trachoma, a dangerous contagious disease, which is due to causes existing prior to landing in the United States.” After a brief deliberation, the board “denied the aliens a landing.” A deportation notice was served to the Doric’s steamship company. Ken Harada was ordered to return to Japan, leaving her six-year-old son behind with his father, a near stranger. Mrs. Harada and the others left San Francisco on the Doric ten days later for yet another sea voyage across the Pacific to their ports of origin in Japan and China.12

Although he had spent all his time with his mother on the trip aboard the Doric, son Masa Atsu showed no signs of an eye infection. Therefore, Jukichi and Ken thought it best for the boy to remain with his father in California until Mrs. Harada could return. As Ken went back to Japan alone, Jukichi and Masa Atsu booked passage aboard a lumber schooner sailing down the coast from San Francisco to Los Angeles, where Jukichi went back to his job at Nakamura’s New York Kitchen in Redlands. Because Ken’s return to the United States would not take place for another nine months and Jukichi’s days were occupied with his work as a waiter and cook for Nakamura-san, son Masa Atsu now often spent his days alone.

The boy’s father was working at the New York Kitchen from five in the morning to eight at night with a two-hour break between shifts in the late afternoon. Living in a rented room with his six-year-old son and finding, as he said, “no Japanese woman at all in town that time” or anyone else to help him with child care during the day, Jukichi routinely woke his son before daybreak to get him dressed and ready to spend the day alone. For much of those long days throughout the lonely winter of 1904–1905 the only companionship six-year-old Masa Atsu enjoyed was provided by Tom, an English pointer, left with the little boy for most of the day.

One bright spot father and son might have enjoyed together early in the new year was the chance to steal away from Redlands in January to join friends for a trip to nearby Riverside to commemorate the Japanese victory in the Siege of Port Arthur earlier that month. At home or abroad the Japanese were extremely proud of their brave soldiers and sailors who had defeated the Russians so quickly in several key battles in the Russo-Japanese War. For many across the globe, the Japanese victory at the end of the war in 1905 meant Japan now competed on the international stage with other nations.

Like other young Japanese living in California, Jukichi followed the war closely. He held a lifelong interest in the exploits of its Japanese naval fleet commander, Admiral Heihachiro Togo. The local newspaper reported that the Riverside festivities attracted hundreds of Japanese visitors from throughout the inland region. Some traveled from as far away as Los Angeles to take part in a parade of jubilant celebrants riding in carriages and on bicycles and horses with an elaborate float of a Japanese war vessel pulled by an automobile driving slowly down the center of Main Street. If Jukichi did make the trip to Riverside with son Masa Atsu, he might have also made a few new acquaintances in Riverside’s growing Japanese community and might have viewed Riverside as a good place to live.13

Seeking advice from acquaintances near Nakamura’s restaurant in Redlands and hearing from a Southern Pacific Railroad ticket agent that a more circuitous route might improve Ken’s chances of gaining entry to the United States, Jukichi soon made new arrangements for her return to North America by way of Canada. Fearful of kidnapping, a threat for Japanese women traveling alone among single men and other nefarious drifters living in rowdy dockside settlements along the waterfront, Jukichi was concerned his young wife might never make it safely back to California. Apparently sharing her husband’s worries or perhaps responding to her own recent experiences at sea, Ken Harada took the matter of her self-defense into her own hands. A hundred years later, their granddaughter recalled an old family story recounting Ken Harada’s worrisome travels to North America: “I remember Aunty Sumi telling me that when Grandmother came from Japan, she had a small dagger with her. I believe in the old days, daughters of samurai had a small sword and a small dagger. Aunty Sumi said that when Grandfather found out that Grandmother had brought a dagger with her, he lost his temper and broke the dagger and buried it.”14

Perhaps reassured by the sharp blade of the samurai dagger tucked secretly in the folds of her kimono and nervously holding her Canadian Pacific Railway Company steamship ticket, Ken Harada was hoping for a permanent family reunion in California. Joining the long line of other passengers, she passed uneventfully through the Imperial Disinfection Station at the port of Yokohama on Friday, July 14, 1905. Never to return to her homeland again, she left Japan the next day aboard the Canadian steamer Tartar. After nearly twenty days at sea in transit across the Pacific, Ken finally met her son and husband, this time in Vancouver, British Columbia, where Jukichi and Masa Atsu had arrived after traveling by train from California to board the Princess Victoria in Seattle for their own brief sea voyage up the coast.

Finally together again in early August, the reunited Harada family went back to Redlands to begin anew in America. Within days of her arrival in the warm desert air of inland Southern California, Ken knew she and Jukichi had conceived another child. If things went well this time, they would be parents again in the spring.15


THREE

HERE TO STAY
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Now it is two generations walking down the street—the Japanese subject and his offspring. It is face to face with you. It is as much a part of the community as the well-tilled fields. No longer is the brown man content to be a field hand. He wants his home, his family—his wife and babies waiting on the doorstep.

C. Charles Hodges, “Honorable Gentlemen’s Agreement; And What the Japanese Ladies Are Doing about It—The Record of a Decade,” Sunset, June 1917

Faith in the possibility of upward social mobility rests at the heart of the American immigrant experience. The wish to provide one’s family with a new house on a nice street among good neighbors is still a cherished American tradition. Like others who came to live in the United States, immigrants from Japan adapted to their new American home by applying and modifying the cultural traditions and behavioral habits of their native land. Their early dedication to moving up the social and economic ladder also shaped the cultural experiences of their American-born citizen children. The compatibility of key aspects of Japanese cultural tradition and American middle-class values played a significant role in the successful adaptation and acculturation of Japanese immigrants. Modest habits on the part of most Nikkei also supported acceptance by a small number of Americans who came to know individual Japanese people as warm acquaintances and loyal friends. However, in the American West during the first half of the twentieth century, long-established anti-Asian racist ideologies often impeded Japanese participation in American middle-class experiences. Members of the growing Nikkei community encountered, both individually and collectively, serious challenges from an American social and legal system that questioned their very right to be here.1

Arriving in the wake of fifty years of anti-Chinese agitation and greeted by a robust heritage of anti-Asian legislation in most western states, the Issei, or first-generation immigrants from Japan, were met with hostility and the belief that people of color did not qualify for equal treatment under US law. As with the Chinese, Japanese immigrants were accepted as cheap sources of labor; however, aspiring to anything much more was a different story. For half a century in California as elsewhere in the West, this sentiment was communicated to the Japanese in subtle and overt emotional assaults and, more significantly, through formal legal actions designed to impede their progress toward participating in any form of the American Dream, the idea that one can aspire to happiness and family improvement symbolized and embodied by owning a home. As many people of color already knew, that piece of the American pie was most often reserved for those with much lighter skin. On the West Coast in the several years before World War I, an organized anti-Japanese movement in California developed from the notion that the Golden State should protect the nation’s Anglo-Saxon heritage by exercising strict control over Japanese immigrants.2

During the last half of the nineteenth century, far-reaching changes in Meiji Japan produced new evaluations of lifestyle and tradition as the remaining traces of Japan’s isolated feudal past gave way to an urbanized, industrial, and militaristic nation connected to the wider world as it had never been before. By the mid-1880s, growing socioeconomic pressures combined with more relaxed Japanese emigration policies and American economic opportunities to increase Japanese immigration to the United States. The decrease in Chinese laborers, resulting from the Chinese Exclusion Act of 1882 and other restrictive measures, had prompted a call for new sources of cheap agricultural labor. Then as now, the American economy needed the hard work of efficient foreign laborers. By 1890 about 2,000 Japanese were living in the United States, and most had already found ready work at low wages. The declining number of Chinese workers was soon replaced by thousands of eager and economically competitive Japanese, many of whom reached the US mainland after working as sugar plantation contract laborers in Hawaii.3

For the most part, the newly arrived Japanese, primarily young adult males from several economically strained prefectures in southern Japan, were members of the agricultural class. When their country’s attention had turned toward industrialization and modernization, small farmers bore the brunt of change in late nineteenth-century Japan. By tradition, ideas of landownership and use were high in the minds of most Japanese immigrants who came to the United States. For the newest arrivals, employment patterns were often established by the few Issei who had immigrated in earlier years. Nikkei labor contractors and proprietors of small businesses developed some of the first job opportunities for Japanese immigrants. Many Issei initially saw American employment as only a stepping-stone to economic security back in Japan, but most soon discovered that their low status in American society did not allow for swift economic progress. Those who accepted reduced expectations, patience, and hard work as keys to advancement gradually became interested in establishing families and residing permanently in the United States. They were here to stay.4

At the time of their arrival most Issei men were under thirty years of age, and in 1908 it was recorded that only about one-fourth of them were married. Through the immigration restrictions imposed by the Gentlemen’s Agreement, an arrangement of mutual consent negotiated by the governments of Japan and the United States, the influx of Japanese laborers to the states was virtually stopped. In the eight years since the turn of the century, more than 40,000 Japanese had come to the United States. The year before the new agreement went into effect, more than 12,000 Issei arrived. In 1908 the number of Japanese immigrants dropped to 8,340 and in 1909, to only 1,596. Under the terms of the Gentlemen’s Agreement, parents, spouses, and children of the Japanese already living in the United States at the time of the agreement could still emigrate from Japan. However, marriages arranged by family members or village associates, a common practice in Japanese culture at the time, soon complicated the intentions of this new immigration policy. An influx of women married by proxy in Japan to Japanese men already living in the United States—called “picture brides” because the only introduction each had to the man she would marry was a photograph sent through the mail—reversed the decline by 1913. This reversal signaled the establishment of new Japanese American families.5

Until they could afford a home of their own, many Issei lived with their compatriots in small labor camps or rooming houses operated by other Japanese. This close contact and continued interaction with others from Japan meant that some aspects of the new arrivals’ lifestyle mirrored Japanese cultural tradition. Resting on a foundation of principles stressing the family as the essential unit of community development and strength, the new American households were characterized by “strong solidarity, mutual helpfulness, and a patriarchal structure.” Because Japanese women arrived later, many Nisei, or second-generation, children were born between 1918 and 1922. Unlike white immigrants from Europe, their first-generation—Issei—parents were ineligible by law to become naturalized citizens of the United States. Through their own hard work and the progress of their American-born children, US citizens by virtue of their birth on American soil, non-citizen Issei fathers and mothers hoped to advance the social and economic position of their families in America.6

Japanese immigrants’ emphasis on upward mobility and family solidarity had, it seemed, found a sturdy foundation in the American ideals of equality for its citizens. However, the country’s new Japanese residents soon learned that influential segments of California’s non-Japanese citizenry objected vehemently to their participation in the American Dream. In 1907 former San Francisco mayor and future US senator from California James Duval Phelan explained to Boston Sunday Herald readers his reasons for stopping Japanese immigration to California:

As soon as Japanese coolies are kept out of the country, there will be no danger of irritating these sensitive and aggressive people. They must be excluded because they are non-assimilable [sic]; they are a permanently foreign element; they do not bring up families; they do not support churches, schools, nor theatres; in time of trial they will not fight for Uncle Sam, but betray him to the enemy . . . California is white man’s country, and the two races cannot live side by side in peace, and inasmuch as we discovered the country first and occupied it, we propose to hold it against either a peaceful or a warlike invasion.7

Just three years later, in 1910, an editorial in the San Francisco Chronicle expressed the feelings of a steadily growing number of Californians: “Had the Japanese laborer throttled his ambition to progress along the lines of American citizenship and industrial development, he probably would have attracted small attention in the public mind. Japanese ambition is to progress beyond mere servility to the plane of the better class of American workman and to own a home with him. The moment that this position is exercised, the Japanese ceases to be an ideal laborer.”8

California’s anti-Japanese views rested on a well-established heritage of anti-Chinese hostility and racism. Immigration from the Far East was an early topic of conversation during the California Gold Rush and the new American state’s earliest decade. During the 1850s the California frontier boomed. Ragtag and often lawless communities composed of men and women with independent minds and sometimes questionable backgrounds sprouted nearly overnight. These communities boasted a strike-it-rich mentality, small businesses outfitting the frantic search for gold, and an extremely diverse mixture of humanity. In 1852 more than 13,000 Chinese entered the United States, prompted in large measure by the unprecedented opportunities, risks, and dreams of the California Gold Rush. Ostensibly to maintain some semblance of community order, although more likely to simply discourage unmarried Chinese men from putting down roots, California officials attempted unsuccessfully to control and tax immigrants from China, acting in direct conflict with the US Supreme Court decision in the Passenger Cases of 1849, which stated that only Congress could regulate immigration.9

After the Civil War, times of economic depression fostered more organized anti-Chinese sentiments within San Francisco’s labor movement. By the 1870s, California’s political campaigns were tied to the issues surrounding Asian immigration. The anti-Chinese precepts of the Workingmen’s Party, organized by Irish immigrant and San Francisco drayman Dennis Kearney, set the tone for more strident anti-Asian political activity. Kearney’s call to arms was “The Chinese Must Go!” Touring California to promote his cause in 1879, Kearney gave speeches in places like Riverside and San Bernardino, where he was greeted by a torchlight parade and large crowds. Unmoved by Kearney’s anti-Chinese crusade, local newspaper editor James H. Roe, founder of the Riverside Press and a local druggist and schoolteacher sympathetic to his community’s pioneer Latinos, believed Kearney to be little more than a mouthpiece for an angry statewide labor movement.10

Through the party’s control of California’s constitutional convention of 1879, anti-Chinese provisions were soon added to the state’s new constitution, declaring that voting privileges would henceforth be denied to “natives of China, idiots, and insane persons.” The federal government had enacted its first statute regulating immigration in 1875. Most considered it sensible because it contained provisions aimed at excluding prostitutes and convicts of any nationality. Further action in 1882 prevented the entry of individuals of questionable mental capacities and those who were likely to become public wards. At the same time, with Californians acting as “the most influential instigators,” Congress passed the earliest of several exclusionary measures, the Chinese Exclusion Act of 1882. A congressional coalition from the West Coast and the Deep South supported passage of the anti-Chinese legislation, and many believed the new exclusion act would finally settle the question of what to do about Chinese immigration.11

Questions concerning the fine points of American citizenship were not determined until after the Civil War. The Civil Rights Act of 1866 declared all persons born in the United States who were not subjects of foreign powers, excluding non-taxed Native American Indians, were, at birth, citizens of the United States. Two years later the new Fourteenth Amendment declared, “[A]ll persons born or naturalized in the United States, and subject to the jurisdiction thereof, are citizens of the United States and the State wherein they reside.” It would be thirty more years before issues involving the citizenship of children born to Chinese immigrant parents living in the United States were settled by a Supreme Court ruling, in United States v. Wong Kim Ark. Judgment in the 1898 case was rendered under Article I of the Fourteenth Amendment, stating American-born children of Chinese parents were citizens of the United States because of their birth on American soil. However, the constitutional basis for a favorable judgment in the Wong Kim Ark case was complicated by an issue not yet addressed by the Supreme Court. In 1790 a naturalization act passed by Congress provided for the American naturalization of “any alien, being a free white person who shall have resided within the limits and under the jurisdiction of the United States for a term of two years.” Constitutional amendments of the Civil War era adjusted naturalization privileges to cover not only “free white persons” but also “persons of African nativity or descent.” All other non-white, non-African aliens were ineligible to become American citizens until special legislation provided for naturalization. Chinese immigrants would not be granted naturalization privileges until 1943, and the Japanese not until 1952.12

Legal foundations for the settlement of landownership issues as they related to the rights of non-white, non-African immigrants and their American-born children were established long before large numbers of Japanese came to the United States, and were based on the early English feudal system. English common law, defining the relationship between landowners and members of the larger community, “left little if any room for the alien; for the alien did not go with the land; he was only a stranger or sojourner, who owed no fealty, no obligation, to any local landowner.” In 1850 the Supreme Court linked issues of alien landownership to the states in the case of Meager v. Grimm. In 1879, in Hauenstein v. Lynam, the justices further addressed states’ rights and the regulation of real estate ownership by aliens. The court determined that the treaty-making powers of the federal government allowed an opportunity to establish alien rights, but if a federal treaty governing specific groups of aliens did not exist, state law would serve as the final authority.13

After the Civil War, changes in popular opinion reflected a growing national support for racist southern attitudes about African Americans. In the 1880s, additional concern over new tides of immigrants from southern and eastern Europe also fueled growing racial intolerance. Many white Americans feared the new immigrants would destroy the nation’s Anglo-Saxon heritage. In 1896 the “separate but equal” pronouncements of the Supreme Court in Plessy v. Ferguson reinforced changing popular attitudes. Public concern over the role of non-whites in the future of the United States was raised once more after the Spanish American War, when Hawaii, the Philippines, and Puerto Rico became US territorial possessions. A subsequent judgment by the Supreme Court in the Insular Cases established that “the constitution did not follow the flag,” implying to some “that democratic institutions had inherent ethnic limitations.”14

By the turn of the twentieth century, California’s anti-Japanese movement was supported by the legal precepts established in a changing American social climate. Planted in the fertile soil of the Pacific coast’s anti-Chinese past, it grew quickly, spreading from Northern California to become a statewide cause touted by far-flung segments of California’s populace. Historian Roger Daniels, in The Politics of Prejudice, details the evolution of the Golden State’s anti-Japanese movement, linking its development to the distinctiveness of the Japanese as an identifiable group, the confrontational nature of early Japanese emphasis on upward mobility, the growing unease over the emergence of Japan as an international power, and, perhaps most significantly, the long-established sensitivity in California to Asian immigration. Although opposing political and social factions in California generally agreed that certain elements of the anti-Japanese movement were steps in the right direction, Daniels explains its primary support came from groups tending, on the whole, to espouse democratic ideals, most notably labor unions and progressives. California’s newspapers also played a pivotal role in keeping what soon became known as the “Japanese Question” at the forefront of public consciousness.15

The anti-Japanese movement gained steam early in 1905 with a series of articles published in the San Francisco Chronicle criticizing the Japanese and prompting the unanimous passage of an anti-Japanese resolution in the California legislature. By mid-year, leaders of the new Asiatic Exclusion League, established in San Francisco as an arm of the city’s labor movement, dedicated its membership to the exclusion of Japanese immigrants. A few months later, in 1906, when a new building was under construction at the site of the old Chinese School after April’s great earthquake, the Asiatic Exclusion League tried to force the segregation of all Asian schoolchildren. Its members pressured the San Francisco Board of Education to pass a resolution declaring that Japanese and Korean children would henceforth attend school with the Chinese at the reconstructed Oriental Public School.16

Protests over the California segregation order arose in Japan, and the Japanese government became increasingly sensitive to anti-Japanese agitation in the United States. Respect for Japan as an emerging international power had grown because of the impressive Japanese victory in the Russo-Japanese War of 1904–1905. Soon after the San Francisco segregation order, President Theodore Roosevelt, mediator in the settlement of the war between the Russians and the Japanese, called San Francisco school board members and other city officials to Washington to discuss compromises that might placate the Japanese government. As soon as the San Franciscans agreed to lessen the school board’s original restrictions, Roosevelt and his secretary of state, Elihu Root, resumed their plans for negotiations, producing the Japanese immigration restrictions of the Gentlemen’s Agreement in 1908.17

In their lawmaking session the following year, however, California’s legislators answered the intricate diplomatic arrangements of Roosevelt’s Gentlemen’s Agreement with a host of discriminatory legislative proposals. From this time forward, according to Daniels, the moving force behind the anti-Japanese movement “became the successive attempts to check the acquisition of agricultural lands by the Issei.” The battle over Fresno assemblyman A. M. Drew’s Alien Land Bill of 1909 was symptomatic of the growing concern over Japanese landownership in California. California’s governor, Republican James N. Gillett, was sympathetic to Roosevelt’s desire to limit anti-Japanese legislation. Roosevelt wrote to Assemblyman Drew and telegraphed Governor Gillett to express opposition to the several bills pending in California. Heated public comments from legislators, represented by the remarks of Sacramento Republican assemblyman Grove L. Johnson, former member of the US House of Representatives and father of California’s next governor, Hiram Johnson, revealed the substance of the emotional underpinnings of the effort to limit land acquisition by the Japanese immigrants in California. Resentful of Roosevelt’s interference, Assemblyman Johnson was fretting over what he saw as an overriding threat to the future stability, health, and security of the Golden State:

I know more about the Japanese than Governor Gillett and President Roosevelt put together. I am not responsible to either of them . . . I am responsible to the mothers and fathers of Sacramento County who have their little daughters sitting side by side in the school rooms with matured Japs, with their base minds, their lascivious thoughts, multiplied by their race and strengthened by their mode of life.

. . . I am here to protect the children of these parents. To do all that I can to keep any Asiatic man from mingling in the same school with the daughters of our people. You know the results of such a condition; you know how far it will go, and I have seen Japanese 25 years old sitting in the seats next to the pure maids of California. I shuddered then and I shudder now, the same as any other parent will shudder to think of such a condition.18

Drew’s proposed Assembly Bill 78 required non-citizen property owners in California to become citizens within five years or relinquish the right to own land. Although the Japanese were not specifically mentioned in the bill, their ineligibility for citizenship implied Assemblyman Drew and his supporters had had them in mind when he drafted the measure. After several days of hot debate in Sacramento, Drew’s controversial bill was rejected by a vote of 48 to 28. The spreading ideological strength of anti-Japanese sentiment was further revealed, however, in the next statewide election, in which California’s three major political parties—Democratic, Republican, and Socialist—all added exclusion planks to their platforms. California’s Republicans adopted their platform at the state convention in San Francisco on September 6, 1910, and asserted their position on Asian immigration: “We declare our faith in the unswerving opposition of the people of California to the further admission of Oriental laborers, and we urge on Congress and the President the adoption of all necessary measures to guard against this evil.”19

With progressive Republican Hiram Johnson’s successful gubernatorial bid in 1910, California entered an era of middle-class progressive politics, ending years of legislative dominance by conservative Republicans and the Southern Pacific Railroad. Despite their own campaign statements, and likely to the dismay of Johnson’s own father, candidate Johnson and the Republicans paid little attention to the more strident anti-Japanese declarations of the Democrats during the 1910 campaign. However, soon after the election, it would be Johnson’s administration that ushered in California’s Alien Land Law of 1913, described many years later in a ruling of the US Supreme Court as “the first official act of discrimination aimed at the Japanese.”20

Based on the earlier judgments of the Supreme Court allowing states the right to regulate alien landownership in the absence of such agreements in federal treaties, numerous states had already enacted statutes governing the ownership of land by non-citizens. Few, if any, however, had been aimed so directly at immigrants from Japan. In 1913, as in preceding years, California legislators introduced a raft of anti-Japanese bills, most proposing regulations for the lease and ownership of agricultural lands. Others went so far as to suggest that aliens ineligible for citizenship should also be prevented from leasing town or city lots for more than five years. It soon became obvious that the legislature intended to stop the spread of Japanese immigrant agriculture in California and perhaps even force the Japanese to leave the state forever.21

As the legislators moved to limit landownership rights of “ineligible aliens,” the Japanese government, through Japan’s ambassador to the United States, Count Chinda Sutemi, expressed concern over the situation in California to the new American president, Woodrow Wilson. Japanese ineligibility for American citizenship meant the government of Japan was still officially responsible for Japanese citizens living in the United States. As a result, authorities of the Japanese government paid close attention to the events affecting its citizens in California. Like Roosevelt, President Wilson was aware of Japanese sensitivities and hoped for moderation to pacify the Japanese government. Of little help to their humble compatriots trying to improve their lives as laborers in faraway California, some factions in Japan protested the pending American legislation as an insulting transgression against Japanese subjects and called for a military invasion of California.22

Support in the Golden State for the passage of some sort of alien land bill was on the rise, but it was not universal. Prominent sectors of the state’s business community opposed the action. The San Francisco Chamber of Commerce, receiving communications from Japanese acting consul Ujiro Oyama, voted with local business clubs to protest the proposed legislation. The San Franciscans feared that passage of an anti-Japanese bill would negatively affect ongoing negotiations with Japan over the coming Panama-Pacific Exposition. In Southern California, the Los Angeles Times, voice of the city’s business community and no friend of progressive Republican Hiram Johnson, also opposed the measure. Although the progressives were generally reluctant to support the passage of any anti-Japanese bill, they were apparently unwilling to be held accountable for its failure. Unease in Washington played a part in prompting Governor Johnson to enlist the aid of California attorney general Ulysses S. Webb and progressive Republican state senator Francis J. Heney—who would run unsuccessfully for the US Senate the following year against Democrat James D. Phelan—to draft an alien land bill that might bring some semblance of order to the anti-Japanese legislative chaos.23

At the same time, President Wilson arranged for his new secretary of state, famed national orator and former presidential candidate William Jennings Bryan, to travel to California to address the legislature and express the administration’s desire to postpone passage of the Heney-Webb Bill. With an eye on the growing discomfort of the Japanese government and some hope his public display might guarantee a positive outcome, Bryan proposed a compromise regarding the bill’s restrictions of citizenship requirements for landownership. Undeterred by this pressure from Washington, regarded by some as a hollow gesture intended only to calm officials in Japan, the unruly Sacramento legislators ignored Bryan’s call for postponement, passed the bill, and on May 19, 1913, Governor Johnson signed it into law. Aliens “eligible to citizenship” were granted the same property rights as American citizens. All other aliens, most notably the Chinese and Japanese, who by law still could not become naturalized American citizens, were divested of the right to purchase real estate in California unless federal treaties provided otherwise. Individual and corporate leases could be granted for a term of up to three years. Violations of the law would result in escheat or forfeiture to the state of any such property in question.24

After the 1913 law went into effect and before the passage of a more stringent law by popular vote in 1920, the Japanese in California were confronted with the choice of accepting the new restrictions or attempting to evade them. Raymond Buell’s early analysis of the Japanese response to the California Alien Land Law of 1913 determined that those who decided to buy land in California between 1913 and 1920 used three methods to evade the new law. One way was to establish dummy corporations with American citizens, sometimes infant Nisei children, as majority stockholders. Another way to circumvent this law was to create trusteeships through which Americans purchased property with Japanese funds. And, finally, Japanese parents, acting as guardians, bought land and recorded it in the names of their American-born citizen children. Roger Daniels notes that the last method was used very successfully by the Japanese. He also observes that, despite the new Alien Land Law, Japanese-owned acreage in California increased “more than fourfold” from 1913 to 1919. Buell discovered that during roughly the same period forty-seven city lots in nine Southern California counties were recorded in the names of second-generation Japanese American citizen children.25

Although some Issei had obtained small tracts of agricultural land in California prior to 1913, most had not developed their real estate holdings to any extent. It was also extremely difficult for them to purchase residential property in areas matching their dreams for upward mobility and an improved life for their families. Even if Japanese families had the funds to buy a house in a better neighborhood, community objections inspired by racial prejudice often shaped Japanese housing patterns in many communities throughout the West. In California, for example, Kinji Ushijima’s story of his pre–Alien Land Law purchase of a Berkeley house reveals the turmoil caused by Issei dreams for rapid social advancement.

Even as Assemblyman Grove Johnson railed in the legislature against mature Japanese aliens sitting in school with the “pure maids of California,” Japanese native Ushijima already had enough money to buy a new home in one of Berkeley’s better residential neighborhoods. Known across the state as “George Shima, the Potato King,” he had come in 1889 to California, where he worked to reclaim extensive agricultural acreage originally developed by Chinese laborers in the San Joaquin Delta. By 1909, the Los Angeles Times reported that Shima had cornered the California potato market. With thousands of acres under cultivation, he was labeled the “Brown Yankee Potato Boss” by the Times, which observed: “All of his money is invested in this State, since he intends that it should always remain his home. As an example of what the Jap can really accomplish, he stands out more than any other in California.”26

[image: Image]

3.1. California governor Hiram Johnson, circa 1915. (Courtesy of the California State Archives)

Even though George Shima’s hard work and successful agricultural enterprises had made him a millionaire with work habits to match, Roger Daniels explains that when the Potato King bought his big two-story house on College Avenue in Berkeley in 1909, “a cry of protest went up from the citizens of that quiet University town.” Shima, who was “obviously embarrassed” by the neighborhood uproar he caused in Berkeley, refused to leave his new home. Living in the stylish residential district just a five-block walk from the state university, George Shima’s Caucasian neighbors objected to the presence of a Japanese, millionaire or not, and some of them no doubt made life uncomfortable for him. In 1909, however, they could not legally challenge his purchase of a new house anywhere in the Golden State. But a few years later, with the new California Alien Land Law in effect, Jukichi and Ken Harada’s neighbors could invoke the law’s restrictions to prevent the less affluent but no less respectable Haradas from moving with their children into a modest home in one of Riverside’s better neighborhoods.27
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3.2. California attorney general Ulysses S. Webb, circa 1910. (Courtesy of the California History Room, California State Library, Sacramento, California)

Many Californians rationalized the passage of the Alien Land Law of 1913 by pointing to competition for agricultural land. Governor Hiram Johnson epitomized their arguments when he remarked: “The endeavor was made with the alien land law to protect our agricultural lands. We cannot compete in certain occupations with the Japanese, and this we readily concede. The lands devoted to these occupations were readily being acquired by the Japanese.”28

Like Governor Johnson, other moderate government officials were busily asserting that concern over the stability of their state’s agricultural economy was the sole basis for the prohibition of Japanese landownership in California. However, additional comments by Attorney General Webb, proclaimed in an address to the Commonwealth Club of San Francisco, spoke more directly to the rights of the increasing numbers of second-generation Nisei children born in the United States—American citizens of Japanese ancestry—and to the underlying theme of the anti-Japanese movement: “It is unimportant and foreign to the question, whether a particular race is inferior. The simple and single question is, is the race desirable . . .? [The Alien Land Law] seeks to limit their presence by curtailing their privileges which they enjoy here; for they will not come in large numbers and long abide with us if they may not acquire land.”29

In light of the subsequent history of Japanese Americans, it is significant and revealing that California’s first Japanese court test of the Alien Land Law of 1913 did not result from the purported concern over the future of agricultural lands. The first test came, rather, from the worry and agitation over the purchase of residential property by a Japanese American family trying to live among white neighbors in a place some insisted had been and should always be, as Senator Phelan had said, “White Man’s Country.”

In Riverside, as in Berkeley to the north, a concern over the expansion of Japanese agricultural activity had little or nothing to do with the neighborhood protests raised over the purchase of California real estate. If the Haradas had not been Japanese, few would have noticed this purchase or questioned their right to own a home in a more fashionable and mostly white neighborhood. This early attempt by disgruntled citizens to use the law to deny the purchase of a six-room cottage by a Japanese family revealed the prejudice and racial intolerance that was to characterize subsequent legal action directed against Japanese immigrants and their American citizen children over the next quarter century.

By the time defendant Jukichi Harada, representatives of the California attorney general’s office, and a number of curious townsfolk assembled quietly in Superior Court judge Hugh Craig’s courtroom at the Riverside County Courthouse for the trial of The People of California v. Jukichi Harada, newspapers up and down the West Coast and even elsewhere in the country had carried the disturbing news of the Harada family’s move to a little house on Riverside’s Lemon Street. The papers told of the State of California’s plans to have them evicted as soon as possible by invoking its Alien Land Law. Folks had also read that the Japanese government and officials in Washington were watching the case closely. Others had heard rumors that the Riverside affair might somehow lead to a war with Japan. After two years’ delay by California attorney general Webb and steady pressure from the Haradas’ neighbors in Riverside, many believed that the long-awaited trial of this upstart Japanese immigrant would, at last, force him and his family to move out of this nice neighborhood to a place they believed more appropriate for an Issei family.

Settling herself a bit uncomfortably in the sturdy wooden witness chair before Judge Craig, Cora Fletcher, the Haradas’ neighbor from the little house across the street at the corner of Lemon and Fourth, was worried about the future of her neighborhood. Like others testifying in the trial that spring, Cora had no misgivings about expressing the feelings shared by many white people living in the United States of America. In her response to a simple question from Jukichi Harada’s attorney, Cora indicated that it might take much more than a single court verdict to change her mind about how to accept, understand, and get along with her new Japanese American neighbors. Attorney Adair asked, “And the tenor of your observation to Mr. Harada was that you did not want a Japanese coming to live in your neighborhood?” Cora Fletcher responded, “Naturally.” For Jukichi, Ken, and their children, the attitudes expressed by Cora Fletcher and their other neighbors on Lemon Street were only another obstacle in their long struggle to realize the American Dream.30


FOUR

IN THE SHADOW OF THE MISSION INN
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We wish to form a colony of intelligent, industrious and enterprising people, so that each one’s industry will help to promote his neighbor’s interest as well as his own.

John Wesley North, “A Colony for California,” March 17, 1870

California has always been a land of possibilities. Its borders have never prevented dreamers from crossing, challenging, and forever changing the way of life here, and many a dream has been realized, or at least imagined, in this free land of the sunset at the edge of the Pacific. The origins of Riverside were no exception. In the spring of 1870, entrepreneur John Wesley North, an abolitionist who had already developed new communities in the Minnesota and Nevada territories, proclaimed from Knoxville, Tennessee, new plans for “A Colony for California.” With his friend Dr. James P. Greves, another anti-slavery advocate, North was promoting the settlement of a community in Southern California near the lines of the newly constructed Southern Pacific Railroad. After considering a variety of potential new townsites scattered throughout the state, North and his colonists finally settled in the south, just across the Rio Santa Ana from the crumbling adobes of the old Louis Robidoux Ranch. They founded their new community on nearly vacant livestock grazing lands in what was then San Bernardino County, not far from San Salvador, the earlier frontier river-bottom settlements of La Placita and Agua Mansa. San Salvador occupied part of the old Jurupa Rancho at the northwestern boundary of an arid region inhabited for many generations by the small family lineages and clans of the First People later called the Cahuilla Indians.1

North’s small California colony at the river’s edge grew with the arrival of additional immigrant settlers, several from Belle Plaine, Iowa. Toward the end of 1870, members of the new Southern California Colony Association agreed to name their square-mile townsite “Riverside.” Life in the growing community centered on the development of land surveys, the building of housing, and the construction of irrigation canals supporting agriculture. In the mid-1870s, Samuel Cary Evans Sr., a banker and land developer from Indiana, formed the new Riverside Land and Irrigating Company, buying the land and water rights from John North’s troubled Southern California Colony Association. Along with Evans, who was “the town’s most powerful individual” until his death at the turn of the century, ambitious young immigrants soon overshadowed the influence of Riverside’s earliest pioneer settlers. Other transplants from America’s heartland also soon found their way to Riverside, seeking sunshine, a dry climate, and relief from cold winters and wearisome respiratory ailments. Migrants from Canada and England came a little later and established themselves as prominent Riverside investors and landowners in the fresh California air at the edge of the Mojave Desert, adding a modicum of cultural refinement to the city’s evolving character.2

The town’s celebrated first two navel orange trees arrived from Brazil in the early 1870s and were planted in gardens adjacent to the house of eccentric spiritualist medium Eliza Tibbets and her husband, Luther. Flourishing in the California sunshine, the two unusual fruit trees with shiny, dark green leaves and orange fruit were likely tended at times by the couple’s attentive Chinese house servant, Lau Ah. Early experiments with irrigation technology, raisin grapes, and more citrus tree plantings established a foundation for Riverside’s expanding economic base. In another decade, railroad connections would increase the town’s potential as a regional center for agricultural production, processing, and marketing. In the mid-1880s, the newly incorporated city was enjoying steady expansion based on the success of its thriving navel orange industry. As the new town grew, gaining new arrivals nearly every day, acres and acres of neat rows of citrus groves were planted on nearby lands irrigated by ingeniously engineered, creatively financed, and outlandishly expensive water delivery systems.3

As the precious water slowly made its way through little hand-dug ditches and to the roots of infant citrus trees, the city grew. Downtown residential streets were surveyed, scraped from the dirt, and named for the abundant fruit now growing so successfully in the dry desert air in small groves within the city limits and in larger tracts of farmland at the outskirts of town. Hundreds of board feet of fragrant new lumber were delivered by horse-drawn wagons to supply busy carpenters as the sounds of young men working with handsaws and hammers measured time each day. Scattered rows of small wooden cottages and a few larger homes, some made of adobe bricks and decorated with Victorian gingerbread trim, went up among the town’s citrus groves and along new streets appropriately called Orange, Lemon, and Lime. Paralleling Main Street and crossing the wider numbered thoroughfares, these narrow residential streets became preferred neighborhoods for recent California arrivals in what town founders called the Mile Square, a boundary of pioneer spirit and steadily growing community respectability within which a few brown-skinned people worked but did not live with any great affluence, ease, or comfort.

In Riverside’s first years, a few early Chinese pioneers established themselves as downtown laundrymen, cooks, servants, and field hands, dreaming they might make enough money in California—which they called Gumshan, “Gold Mountain”—to send some home to relatives or perhaps even return to China as wealthy men. The first Chinese business downtown, the Hang Wo Laundry, was opened in 1878 along Seventh Street between Main and Market. The town’s newest laundry formed the nucleus of what some early settlers would later remember as Old Chinatown. A year later, a much larger concentration of Chinese settlement consisting of a few small businesses, a boardinghouse, and a place for tents housing seasonal Chinese citrus workers in an area soon to be known as the Chinese Quarter took root and began to flourish in the southeast section of the block bounded by Main and Orange Streets between Eighth and Ninth, around the corner from the town’s most prominent intersection. Indeed, industrious Chinese laundrymen alarmed some in town when they began washing clothes in an “open ditch along Ninth Street.”4

In the early 1880s, the number of Chinese truck farmers, some leasing farmlands on the old Louis Robidoux Ranch from landowners along the Santa Ana River, began to exceed the number of the town’s Chinese laundrymen. Reliable Chinese peddlers selling fresh vegetables door to door from the back of horse-drawn wagons soon became an essential fixture of the steadily growing community. In October 1882 the Riverside Cannery Company made what seemed at the time a smart business decision, ordering the employment of some 150 Chinese cannery workers “because only a limited number of whites showed up.” Two years later, one of the town’s first Chinese businessmen, Charles Wong, former proprietor of a San Francisco washhouse who had just come to town as the new manager of the Hang Wo Laundry, purchased what may be the earliest paid advertisement placed by a Chinese merchant in the local newspaper, Luther M. Holt’s Riverside Press and Horticulturist. To curry favor from the many churchgoers among his new town’s non-Chinese population, Mr. Wong mentioned smartly in his August newspaper listing that he had already converted to Christianity, listing as a reference his San Francisco pastor.5

Ever since Congress passed the Chinese Exclusion Act of 1882 suspending Chinese immigration, Luther Holt, the new crusading editor of the Press and Horticulturist and an active Southern California real estate promoter, had become Riverside’s most strident public voice against the Chinese remaining downtown. A former journeyman printer and schoolteacher from Michigan and Iowa who walked with a bit of a limp, Holt had come to Riverside from Los Angeles in 1880 as a man of forty to take over the town’s struggling newspaper. Holt soon changed the paper’s name, expanded operations, and moved to new headquarters on the corner of Orange and Eighth Streets, just steps away from the strange sights, smells, and sounds of the town’s new Chinese Quarter. In summer 1885, six months after the Quong Mow Lung Company’s general store around the corner on Ninth Street earnestly promoted itself in his newspaper as a source for “Chinese and Japanese Nick Nacks for the Holidays,” Holt urged his fellow townsfolk to “drive the Chinamen out and tear down their filthy quarters.”6

One month later, the town board of trustees enacted a series of restrictive city health ordinances. Chinese merchants were arrested by the city marshal, who charged them with a variety of minor public nuisance violations. As in other communities pressuring Chinese settlers throughout the West in the 1880s, the local police soon evicted the Chinese, mostly single men originally from Guandong Province, “out of crowded shacks and tents they had been occupying in the downtown block.” Two dozen commercial laundries and ironing shops, small businesses operated primarily by the Chinese, were eliminated swiftly from the Mile Square. In early 1886, Luther Holt’s newspaper reported the demolition of Sam Gee’s laundry, directly across the street from Hayt’s Livery Stable on Main Street. Gee’s laundry was among the last Chinese business establishments downtown. It was removed just in time for the construction of the Castleman Building, the new home of the First National Bank. The majestic three-story bank building was built in the same square block and adjacent to the now mostly vacant Chinese Quarter. With the four round faces of its great clock tower, each nearly as big around as a man was tall, the First National Bank would soon become “the biggest and most impressive financial institution in town, both in quarters and in assets.”7

After the Chinese residents were evicted from the downtown commercial district, some people hoped they might leave town forever and be replaced by “more tolerable” white workers from the East. Newspaper editor Holt was much more pragmatic. “The Chinese are bad enough,” he asserted, “but what would become of the raisin crop and the coming orange crop were it not for the Chinese to save it?” Holt did not want the Chinese to leave the community permanently. He and other prominent businesspersons just wanted them out of the way of growth in the center of town. In one of his sermons earlier in the year, the Reverend George H. Deere, founding minister of the All Souls Universalist Church, made the same observation, saying if the expulsion of “John Chinaman” came to pass, “we shall be sure to miss his ready service when he is gone, and find ourselves surely pressed by want of it.”8

At the end of the decade, Riverside’s Chinese, still valuable to many locally as merchants, labor contractors, produce vendors, house servants for the wealthy, and agricultural workers known for their reliability and willingness to work hard in the citrus groves and packing sheds at low wages, moved to a separate site outside the Mile Square. At the city’s edge in the dusty arroyo just below Tequesquite Avenue, finally removed from what was considered the more respectable center of town, they soon built their own small but prosperous Chinatown. Its new main street was lined on each side with two fine red-brick buildings, wooden plank sidewalks, a house of worship, a village shrine, and a string of less permanent Western-style false-front structures where the noise of holiday firecrackers and smell of sandalwood incense could fill the air without disturbing the peace downtown.9

In just thirty years, advancing from primitive sketches of early life in the new pioneer town above the Santa Ana, Riverside had steadily painted its own verdant landscape of a prosperous California community. Mirroring the rich and colorful views of orange and palm trees framed by distant snow-capped mountains on penny postcards fanning out across the nation from the small post offices of Southern California to those less fortunate souls living in colder climates in the Midwest and along the East Coast, Riverside was well on its way to a new and visionary century of progress. The city’s growing economy, infrastructure, population, and political influence had already resulted in its selection as the seat of government for California’s new Riverside County, carved from portions of the adjacent counties of San Bernardino and San Diego in 1893. Some of its earliest wooden and brick pioneer buildings had been torn down and replaced by much larger and more impressive structures, like the Castleman Building.10

The move to separate from the influence of the older rough-and-tumble county seat of San Bernardino was, in part, founded on the desire of Riverside’s citizens to distinguish themselves from the frontiersmen and prostitutes of their somewhat less civilized community neighbor. Longtime Riverside newspaperman and historian Thomas W. Patterson suggested that the new county’s founding fathers and mothers had a strong interest in having their infant community stand apart from the earlier and, to some, much more colorful frontier traditions of their nearest political rival. “Riverside kept its moral corset more tightly laced than San Bernardino, and its more righteous citizens often complained of the celebrated D Street redlight district and of the greater prevalence of saloons in San Bernardino,” Patterson observed.

In an effort to assert some control over how life would be lived at home and to ensure an abundance of Christian fellowship on Riverside’s sunny streets, town fathers generously offered churches city land at no charge. Many of Riverside’s earnest pioneers worked diligently to be sure that, in marked contrast to San Bernardino, the religious institutions in their new town just might, God willing, outnumber its saloons. One child of the 1880s, Jean Aldrich, whose rather prim Victorian family had arrived in town in 1883 to become local citrus growers, remembered that “Sunday School class parties, ice cream socials in summer, oyster suppers in winter, a picnic now and then, and sometimes a play at the Loring Theater were about the extent of our amusements.” “Many young people danced,” Aldrich added, “but church people were pretty strict and we were never allowed that amusement.”
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4.1. Intersection of Eighth and Main Streets showing the Evans Building (left) and Castleman Building (right), Riverside, California, circa 1900. (Courtesy of the Riverside Metropolitan Museum, Riverside, California)

The town’s earliest Chinese migrant workers found work in the raisin packing sheds. It is perhaps because of the presence of so many churches compared to other communities that some dubbed their new town Yea So Fow, “Jesus City.” One early county historian, Luther Ingersoll, observed other distinguishing qualities shaping the developing character of the new Riverside community: “Riverside grew more rapidly than San Bernardino. Her citizens were largely young men from the East, whose ideas and methods were different from the conservative movements of San Bernardino’s solid citizens who had been trained in the school of circumstances rather than in the colleges and the rushing business life of eastern cities.”11

One of the members of the Riverside lobby supporting the creation of the new county in the early 1890s was Frank Augustus Miller, proprietor of the Glen-wood, a modest New England–style tourist hotel established by his father in the 1870s on a full city block in the Mile Square commercial district. Now in his mid-thirties, Miller had come to town by stagecoach as a teenager with his mother, brother, and two sisters in fall 1874. Frank’s aptly named father, Christopher Columbus Miller, a native New Yorker educated as a civil engineer in Ohio, had already discovered Riverside earlier that year, arriving in the spring without his family and finding work there “as an engineer at the Temescal Tin Mines south of town.” Seeing the new community in the California sunshine as a safe and attractive place to raise a family, C. C. Miller arranged for his wife, Mary, and their four children—Emma, Frank, Alice, and Edward—to leave their Wisconsin home and join him to settle permanently in California at the end of the year.

Finding his skills as a civil engineer useful in the growing settlement, the elder Miller became involved with mapping the new community, developing irrigation canals, and building the twelve small rooms of his new Glenwood Cottage, a two-story, adobe-brick lodging house finished smartly with wooden clapboard siding, nice porches, and a high-pitched gabled roof. The new hotel faced Seventh Street on Miller’s big city block right in the heart of town. Five years later, oldest son Frank, then in his early twenties, bought the new hotel from his father with money saved from his own fledgling local enterprises of growing oranges and seed potatoes and managing Main Street’s Blue Front Store. For the next fifty years, Frank Augustus Miller, in his later years a benevolent gentleman with snow-white hair and spectacles who was accustomed to dining al fresco on shady hotel patios with a blue and gold macaw clinging to his arm, built many local enterprises and his personal legacy on the economic success and widening popular appeal of his city’s citrus industry and its relationship to the burgeoning growth of Southern California. Often sounding more like an unassuming small-town minister than an aggressive urban business promoter, and always more diplomat than potentate, as Tom Patterson observed, “by 1900, Miller’s was probably the most influential voice in Riverside in matters of city planning and design as well as in politics.”12

Long before movie producers like Cecil B. DeMille or Sam Goldwyn built the sound stages and back lots from which Hollywood created its more famous land of fantasy, Frank Miller established his own early Southern California magic kingdom by expanding his hotel, changing its name and architecture, and forging Riverside’s cultural identity through his unique community centerpiece, the Mission Inn. Centered on a flat, unremarkable square city block occupied by fragments of the old Glenwood Cottage, rough frontier lumber and adobe bricks at its heart, the new Glenwood Mission Inn boasted magnificent towers, soaring arches, and sweeping carriage entrances reviving and celebrating the Golden State’s Spanish mission heritage, a feature never really part of the city’s past. Unabashedly manifesting one of his favorite expressions, “Dramatize what you do,” Miller boldly remodeled his family’s old Glenwood Cottage, dismantling its original wooden gabled roof and replacing it with neat horizontal rows of rounded dark orange Spanish roof tiles installed atop a low overhang along a flat one-story roofline. Renamed “The Old Adobe,” the original Glenwood, or what was left of it, was now just a small curiosity dwarfed and surrounded by the much larger Mission Inn.13

Shortly after his fanciful new Mission Revival hotel opened to great regional acclaim at dusk on the evening of May 7, 1903, hotelman Miller reached the early zenith of his community boosterism when the president of the United States arrived by horse-drawn carriage at the Mission Inn to spend the night. Earlier in the day, the cornerstone of the new county courthouse had been lowered into place as the town’s temple of justice was symbolically anointed with corn, wine, and oil in festivities commemorating the tenth anniversary of the founding of Riverside County. The local newspaper said the new courthouse was “as stately and beautiful in its lines and proportions as an old Greek temple.” A time capsule buried within its big cornerstone was stocked with photographs, business cards, and a sprig of one of the town’s original navel orange trees. For the president’s arrival by train at 6:00 p.m. sharp, downtown streets were lined with American flags and decorated lavishly with bunting, palm fronds, flowers, and displays of twinkling red, white, and blue electric lights. Here and there around the Mission Inn courtyard, an enthusiastic Los Angeles Times said that the soft orange glow of “scores of Japanese lanterns added to the effect.”14

A surprise power failure of the overloaded electrical system at the bustling hotel on Thursday evening interrupted the pleasant California night as government bodyguards threw themselves over President Theodore Roosevelt in anticipation of a possible attack. Still, President Roosevelt arose early the next morning, and at 7:30 a.m., wearing a dark suit, his trademark spectacles, and a presidential top hat, he personally took part in Frank Miller’s unabashed rearrangement of California’s landscape and history. Posing before a photographer’s camera with Miller and his wife, Isabella; local dignitaries; and forty eager onlookers, the president turned the first shovel of dirt, transplanting one of the late Eliza Tibbets’s two parent Washington navel orange trees into a gaping hole excavated for the grand occasion right in front of Miller’s ersatz Old Adobe.

Frank Miller’s personal perceptions and dreams for his glorious Mission Inn and its role in local cultural, civic, and political affairs dominated community history for fifty years and lasted well beyond Miller’s death in 1935. His program for community identity and civic improvement revolved around four themes that viewed the Mission Inn, its surrounding commercial and civic center district, and nearby Mount Rubidoux as the focus for the promotion of Riverside’s national and international identity. Frank explained the themes himself: “As the mountain commemorates, so does the Mission Inn; first, the California Missions, second, Mexican and Spanish art, third, the meeting on the Pacific Coast of the Americas of the art of Europe and the Orient, fourth, world friendship and international appreciation.”15
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4.2. President Theodore Roosevelt replants parent navel orange tree at the Mission Inn with Frank and Isabella Miller, 1903. (Courtesy of the Riverside Metropolitan Museum, Riverside, California)

Not surprisingly, Miller’s first two commemorative themes addressed the Hispanic cultural heritage and popular romance of the Golden State. His view of California as a place where the art of Europe and Asia converged in international harmony was somewhat less predictable, although it provided him a lasting and expansive vision of Riverside’s future. Never one to miss an opportunity to boost his city’s image as a center for cultural enlightenment and international goodwill and fond of sending boxes of oranges freshly picked at his hotel from Eliza Tibbets’s orange tree to prominent people whenever he could, Riverside’s “most influential backstage political man” directed a variety of community activities emphasizing his four multicultural themes. Frank Miller regularly entertained international celebrities, a few US presidents, national and international thinkers, government officials, educators, Civil War veterans, and local dignitaries at lavish banquets and formal discussions of world affairs. The ever-changing architecture and interior design of Miller’s landmark hotel complemented his far-flung cultural interests.16

Frank Miller’s early attachment to his city’s community of Japanese immigrants and their American children reflected his enthusiasm for cross-cultural cooperation and allowed him to support the Nikkei by playing the role of what scholar Harry Kitano called the “influential Japanophile”: “Although it may have seemed to the Japanese that most everybody in the United States was always against them . . ., this was not so. There were regional differences; there were social class differences and there were always a number of influential ‘Japanophiles’—those who ‘loved’ Japan and the Japanese.”

Several community studies surveying the town’s attitudes and practices toward its Japanese community suggest that Riverside, although not immune to the hostility so commonly expressed against the Japanese and others from Asia in many other places throughout the West, provided a relatively favorable environment for them when compared to most other California communities. Riverside’s regional hospitality was an upper-class expression facilitated by the many civic activities and personal influences of Frank Augustus Miller.17

During the early twentieth century, the Japanese served Riverside as its primary agricultural labor force. By the time the first Japanese immigrants arrived in town, the number of the region’s Chinese workers had already been reduced by the Chinese Exclusion Act of 1882. Its extension, the Geary Act of 1892, banned the immigration of Chinese laborers and led to the deportation of many others already living in California. Since their departure, much of the success of Riverside’s famous citrus industry was now based on the backbreaking work of immigrants from Japan. Replacing the once ubiquitous Chinese, young Japanese men were soon hard at work harvesting the bulk of the brightly colored citrus fruit now bursting forth from the city’s outskirts each harvest season. Riverside had become their new golden land of opportunity.

Most Japanese arrived in Riverside after 1900 but a few had established themselves with small businesses in the 1890s, a time when the prosperous “Riverside citrus growers had made their community the richest city per capita in the United States.” In 1895, the Riverside Daily Press reported, Japanese orange pickers were working for good pay at $3.50 to $4.00 per day, the same as their white counterparts. At the same time, the Pacific Rural Press mentioned the arrival of large numbers of Japanese agricultural workers on the West Coast, adding that “several thousands will find employment in this year’s fruit handling.”18

In Riverside, the Kumaru brothers from Japan opened a grocery store in 1890. The first American-style restaurant operated by a Japanese proprietor was founded in 1895 by Isokichi Ezawa. At the turn of the century some local Japanese businessmen were also acting as labor contractors, middlemen between laborers and citrus grove managers, arranging agricultural labor contracts for Japanese immigrants who worked in the citrus groves and made up the bulk of the city’s growing Japanese population. Increasing each year, Riverside County’s recorded Japanese population jumped from 97 to 765 individuals in the decade from 1900 to 1910. During the annual citrus harvest, however, estimates suggest that as many as 3,000 Japanese would arrive in the area to work as migrant workers, following the crops throughout Southern California. Thinking of the earlier Chinese, some folks in town and many others across the state saw the large numbers of Japanese migrant workers as a threat to the character of their communities and even the future of the nation.19

The Riverside Daily Press responded to such concerns on Christmas Eve in 1906, reporting on its front page just eight months after the Great Earthquake that San Francisco’s mayor Eugene Schmitz was ready to “lay down his life . . . in fighting the Japanese hordes.” The newspaper explained that Schmitz believed “the Japanese were more of a menace than the Chinese.” On page four of the same paper, echoing earlier concerns about Riverside’s Chinese settlement patterns, the Press sounded Mayor Schmitz’s alarm over more recent Japanese arrivals now living much closer to home, reporting that Riverside’s “Japanese village is growing in rapid strides, and on Sunday when the Japs are not working, presents a lively though slovenly scene. About 40 or 50 live in one big shack, and other less reputable shacks are going up around the main one. It is a wonder that the city allows such haphazard building on one of the main thoroughfares.”20

By 1910, 75 percent of the Japanese in the county were living within the Riverside city limits. A year later 700 Japanese were reported to be working as laborers in Riverside’s booming citrus industry, by far the largest concentration of Japanese citrus workers counted in the state. Early city directories suggest that at about the same time, other Japanese were also establishing themselves as workers and owners in a small selection of local service businesses, including rooming houses, pool halls, grocery stores, and restaurants. A few were also developing outlying chicken ranches and produce farms. Some, both men and women, found seasonal jobs in Riverside’s fruit-packing houses. Others worked inside the downtown Mile Square for Frank Miller as domestics and gardeners at the Mission Inn. One Nikkei businessman with the patriotic name of Ulysses S. Kaneko, born in Japan in 1860, operated his Golden State Restaurant in the heart of the city’s commercial district on Eighth Street in the same block once occupied by the crude shanties, tents, and alarming laundry ditch of the city’s earliest Chinese settlers.

Ulysses Shinsei Kaneko had come to California from Niigata prefecture in the late 1880s and was first employed in San Francisco doing housework. His wife, Chiyo, and the couple’s first son, Arthur, later came to California from Japan, and the family moved south with Kaneko’s San Francisco employer, George Meet, to live in Redlands, just fifteen miles from Riverside. In Redlands the ambitious Kaneko soon acquired his own small orange grove. In 1896 he became one of the only Japanese immigrants to attain American citizenship before the law was changed to prevent naturalization for the Japanese. A year later the Kaneko family moved to nearby Riverside, where Ulysses opened his Eighth Street restaurant and a small downtown hotel. He soon developed a poultry ranch in nearby Moreno, and within another decade, Kaneko was widely accepted by the larger Riverside community, serving as a member of the county grand jury, court translator, and a city auditor.

Citizen Kaneko’s prosperity in his new American home and his early conversion to Christianity in Japan, influenced by a Methodist missionary working in Tokyo in the 1880s, helped to advance his acceptance by others in the town’s white business community. Moreover, Kaneko offered more recent immigrants from Japan a solid model for success in Riverside and beyond. From the back room of his Golden State Restaurant downtown, Kaneko catered to prominent white businessmen, developing positive business and social relationships with them over the years, bolstered by his successful community business activities, Christian faith, and unusual status as an American citizen.

Ulysses Kaneko was reportedly the earliest Japanese immigrant to purchase land in Riverside, shortly after his arrival in 1897. He was later chosen by other Issei as the first president of the city’s new Japanese Association. Building on his Methodist religious faith, Kaneko was also one of the founders of Riverside’s Japanese Methodist Church in 1901. He quickly became the most visible and widely accepted Nikkei businessman downtown, an active member of the Riverside Chamber of Commerce’s board of directors, brokering contracts among his community’s prominent white citrus growers and groups of immigrant Japanese laborers. Before his passing in 1918, Kaneko also fostered positive relationships between the Nikkei and his contacts in the white business community. He offered social connections and employment for some of the Japanese immigrants who settled permanently in Riverside, advancing his own business interests while helping them get established in their new California home.21

Unlike Riverside’s permanent Chinese settlers living in the concentrated Chinatown community among the fragrant eucalyptus trees at the edge of town in Tequesquite Arroyo, Riverside’s Japanese were scattered throughout the city. By 1910, though, two small clusters of Japanese settlement had developed in town. One was centered in the Mile Square, in the downtown commercial district around Kaneko’s Golden State Restaurant, the other in a less fashionable neighborhood across the railroad tracks to the east around Fourteenth Street. During the next five years, additional Japanese settlement spread southwest to the area between Magnolia and Victoria Avenues, near today’s Van Buren Boulevard and the location of the village of Japanese citrus workers described with such alarm in the Daily Press in 1906. With their sights set on more promising opportunities, Riverside’s pioneer Issei immigrants soon descended their tall fruit-pickers’ ladders, abandoned the city’s citrus industry, and, as in the rest of the Golden State, were eventually replaced by migrant agricultural workers from Mexico. In the few years around the Great War, many Japanese gradually drifted away from Riverside to settle elsewhere in California. The number of the city’s Japanese residents dropped from about 750 in 1910 to only 340 by 1920. Those who remained succeeded modestly in small city businesses and outlying produce farms. They also became the nexus of an upper-class interest in the cultural traditions of Japan.22

Riverside’s Chinese population had peaked at about 500 permanent residents in the 1890s. A decade earlier, some of the town’s church parishioners had become interested in learning more about the steadily increasing numbers of Chinese residents living among them. Supporting a strong missionary heritage, church leaders hoped they could persuade at least a few local Chinese to shed their traditional religious practices and replace them with the Christian faith. As early as 1886 a minister at the Methodist Church had presented a warmly received lecture about Chinese culture, prompting Luther Holt’s Press and Horticulturist to say the anti-Chinese sentiments commonly held by the town’s downtown business leaders and in other places in California at the time had, at least among Riverside’s apparently kind-hearted Methodists, “not a very strong foothold among them.” Seven years later, in September 1893, as renewed agitation in California over the Geary Act led to the deportation of droves of Chinese laborers and reduced the population of many California Chinatowns, the Daily Enterprise reported a tolerant Riverside had become a refuge for Chinese fleeing Los Angeles and other less sympathetic communities. The paper said five to ten new Chinese residents were now arriving in town each day. Riverside was described as a “safe asylum for terrified Mongolians from other places.” But some of its citizens did not subscribe to this tolerant attitude. On the evening of September 7, local labor unions scheduled a meeting to strategize how “to get rid of some of the surplus heathens.” A month later, once again at the apparently welcoming Methodist Church, native of China Wang Foo Shun presented another lecture of interest, “Customs of the Chinese,” to a polite and attentive audience.

The annual harvest of the Washington navel orange crop was already under way in 1896 when the town’s Congregational Church offered a presentation about the need for new Christian missionaries in China. The following spring the Methodists hosted the Reverend Morizo Yoshida from the new Japanese Methodist Mission in Los Angeles. Yoshida had come to town to help the Reverend Mary Bowen establish another Christian outpost in Riverside, which was said to have sixteen eager Japanese ready to enroll. In February 1899, building on this apparent wave of Christian religious fervor among the Japanese, a housewarming was held at the Sixth Street cottage of longtime resident the Reverend George Deere of the All Souls Universalist Church. Reverend Deere’s church was the stout Gothic Revival house of worship built of dark red blocks of Arizona sandstone at the corner of Lemon and Seventh Streets. The housewarming was held to celebrate the opening of yet one more fledgling Japanese Christian mission in Jesus City.23

The renewed emphasis on developing Christian missions for Asian immigrants in Riverside had taken a new twist among the Japanese because, unlike the town’s earlier Chinese residents, who were mostly unmarried males, some of the young Issei men working in Riverside were accompanied by their wives and a few young children. Years before, Reverend Deere had believed Riverside’s Chinese bachelors and the town would benefit if the men were permitted to go back to China and return to California with wives. In his Sunday sermon delivered on March 7, 1886, Reverend Deere had declared, “If we could but have John back, never to return as John Chinaman, but as Mr. Somebody able to introduce a Mrs. Somebody, bone of his bone and flesh of his flesh, we should have no more swarms of degenerating Chinamen, but a self-limited quantity of the Chinese, adding harmoniously to the variety in the progressive unity of American life.”

As Reverend Deere worked to establish a new Japanese mission in Riverside fifteen years later, he might have easily transferred his earlier ideas of Christian brotherly and sisterly love to his city’s immigrant Japanese families, for, as he had believed in 1886, “[t]he family, husband, wife, and child, is the unit in every normally constituted community of human beings. No number of men by themselves, no number of women by themselves, but a man, woman, and child are the elements necessary to the completion of the social unit.” If they remained on a fairly straight and narrow path, the few families of Japanese ancestry making their way to Riverside were well suited to be accepted by at least some of the town’s most influential Christian leaders.24

“Adding harmoniously to the variety in the progressive unity of American life,” in 1901, Riverside’s First Congregational Church, founded in 1872 as the First Church of Christ, reported eight Chinese members. Among its trustees and parishioners was Frank Miller, who regularly made substantial financial contributions to the church. Miller also influenced its reconstruction in Spanish Renaissance Revival style on a big corner lot steps away from his downtown hotel in 1912. Two years later, under the leadership of Eva Purington, wife of prominent Riverside attorney and church trustee William A. Purington, the Women’s Union of the church was also actively involved in supporting its Japanese Mission on Fourteenth Street.25

As the number of local Japanese declined in coming years, the city’s two Japanese missions of the First Congregational and Methodist Churches merged to form the Japanese Union Church with a single Nikkei congregation. Within Riverside’s Japanese community, especially for families living on isolated produce farms and poultry ranches outside town, church functions often provided the sole basis for intra-community support and social interaction. Longtime Riverside resident Mabel Sumiko Fugimoto recalled: “For a long time, these churches . . . prospered and became the focal point for the lives of the Japanese people here in town because they had no other way to get together. Church became a big thing in their lives.”26

The early involvement of local Japanese in Riverside’s Christian religious activities fostered acceptance by influential non-Japanese church members, but the upper-class interest in Japanese religious practices was also perceived as somewhat patronizing by at least one younger member of the Riverside Nikkei community, Edwin C. Hiroto. “Reflecting upon my attitudes as a member of the church, it seemed to me that it was a somewhat self-righteous activity . . . I get the suspicion that that’s why the Riverside . . . community was tolerant. It’s like the missionary going to save the heathen approach,” Hiroto surmised. Insight into the religious motivations of one non-Japanese community member supporting early Japanese church activities corroborates Hiroto’s view. In 1921, five years before Edwin’s birth, Mrs. H. J. Craft wrote of her friend Sue Caldwell and her recent preparation of Christmas goodies for the children at the Japanese church Sunday school in Riverside, “She made and filled seven 1 lb. Boxes for her Jap S. S. boys & says she would not make another lb. to keep them from being Buddists [sic].”27

In addition to the progressive social functions organized by these hometown missionaries, Mission Inn proprietor Frank Miller’s keen interest in Japanese culture, Asian art, and devotion to the promotion of international harmony provided frequent and open public displays of support for Riverside’s Japanese community. Miller’s curiosity about Japan and his interest in world affairs is reportedly traced to the influence of Wilson Crewdson, a wealthy British investor and art collector who first came to town to enjoy Riverside’s warm climate in the winter of 1884–1885, staying at the Glenwood Hotel while convalescing from a respiratory illness. Crewdson’s early and repeated visits to Riverside and his ongoing involvement with the city’s irrigation canal promoter, Matthew Gage, eventually led to substantial British investment in the Riverside Trust Company, composed of Crewdson’s relatives and business associates headquartered in London. He helped finance important water projects in Riverside and hosted Gage on a trip to London to meet trust investors, negotiating a $280,000 personal loan for him from British financial sources. Before long, according to Patterson, Crewdson was involved in “a considerable English investment in Riverside and an influx of English people who would flavor its social scene as well.”28

Wilson Crewdson’s maternal uncles, the three Waterhouse brothers—architect Alfred, accountant Edwin, and solicitor Theodore—were all active and well-known in British social and financial circles. Uncle Alfred had designed many of the Victorian era’s most substantial Gothic Revival civic buildings, colleges, and country houses. Edwin was cofounder of the Price Waterhouse investment partnership. With his new connections in Riverside, Wilson Crewdson introduced his uncle Theodore to Matthew Gage in the late 1880s and accompanied Waterhouse on a return trip to California in the winter of 1889–1890 to explore investment opportunities in Gage’s irrigation projects. As Waterhouse observed from Riverside, writing enthusiastically to his sister back home in England, “It is such a delightful thing to have a hand, however small, in developing what Mr. Gage has begun, the fertilization of one of the most beautiful tracts of country on the face of the earth.”

During their visit to the wilds of California in 1890, on an outing with Gage near Riverside in February, Wilson and Theodore were stranded midstream and their buggy was nearly swept away by the swift current of the Santa Ana while crossing the river at sundown near a washed-out bridge. The pair abandoned the buggy in the middle of the river, turned their horses loose, removed most of their clothing, and waded awkwardly through deep water and shifting sands to the safety of the riverbank. Soaked and cold, the two men were soon reunited with Gage, who had raced back to town for help. Dressing again onshore and leaving the buggy awash in the river, a grateful but undaunted Crewdson and Waterhouse returned to the warmth of Gage’s home for a much more civilized evening of religious hymns and, as Waterhouse recalled, “some violin playing from one of . . . Gage’s friends—about as good as I ever heard anywhere.”

Before he sailed back to England in March, Waterhouse paid visits to San Francisco, Los Angeles, and Pasadena, becoming ever more confident of the progress and opportunities he saw throughout the Golden State. He returned home to convince his brothers and other affluent business associates that further investment in Riverside was well worth the risk. Traveling in Greece a year later, Uncle Theodore remembered fondly the positive impressions of his visit to the West with his nephew and the attractive new community taking shape along the Santa Ana, telling a friend, “California spoils one a little for other countries . . . I am continuously saying to myself how miserable are these olive trees, these orange groves, these lemons: while even in Greece, if a landscape is more than usually beautiful, it seems the natural thing to say ‘how like Riverside.’ ”29

His legacy known even today to the staff of the Victoria and Albert Museum in London, Wilson Crewdson was born in Manchester of Quaker family roots in 1856, attending King’s College at Cambridge from 1877 until his graduation in 1880. He was awarded a bachelor’s degree from the college the following year and a master’s degree half a decade later. A student and lifelong acquaintance of celebrated Cambridge educator Oscar Browning, Crewdson was also an active man of the world, a fellow of the Geographical Society and the Society of Antiquaries and a member of the Council of the Japan Society.

Crewdson, a twenty-three-year-old student in the summer of 1879, bicycled through the French countryside with two other college friends from Cambridge. In July he outlined a few details of their cycling adventure to Professor Browning, the controversial gay lecturer and historian at King’s. Young Crewdson wrote to Browning of memorable conversations with “country people” about their “love for the Bonaparts” and visits to “damp cathedrals.” Expanding his interests in cultures far beyond Britain and France, Crewdson became well-known among his influential uncles and others in London some years later as “a keen collector of Japanese objects of art.” In England in the 1890s, Wilson Crewdson explored wide-ranging topics in Japanese culture and history, later arranging museum gifts and exhibition loans from his personal collection of Japanese textiles, prints, and drawings.30

Crewdson had also been involved in the earliest activities of the Japan Society of London. Founded in the early 1890s, the society was known for its explorations of Japanese customs, lectures by visiting dignitaries from Japan, and work to promote positive Anglo-Japanese relations. After the turn of the century, Crewdson authored books and papers about Japanese art and history, speaking at Japan Society dinners presided over by the Japanese ambassador to England. Crewdson served as chairperson when the society’s 1,300 members supported the Japan-British Exhibition of 1910 and, like others in the Japan Society, maintained “a lifelong interest in things Japanese.” Wilson Crewdson wrote The Dawn of Western Influence in Japan, published by the Japan Society in 1903; The Textiles of Old Japan, published in 1914; and Japan Our Ally, his cordial portrait of Japanese history and observations about the strategic value of Japan’s friendship and military alliance with Great Britain in the Great War, published in London in 1915. Among his personal art collections was a diary of the esteemed Japanese ukiyo-e wood-block print artist Ando Hiroshige, known for his masterful depictions of life along the old Tokaido Road between Edo and Kyoto.31

Crewdson was a young man with time on his hands during his convalescence at the Glenwood Hotel in the 1880s, and during his later stays in Riverside in the 1890s, he may have been entertained by Frank Miller’s stories of early California and the American West. Miller’s biographer, Wisconsin writer and novelist Zona Gale, asserted, for example, that Standard Oil industrialist John D. Rockefeller had once been driven in a carriage to the Glenwood from the Southern Pacific railway station in nearby Colton by Frank himself and “was manifestly entertained by his driver’s talk and by his stories of the west.” Indeed, when Rockefeller returned to the area some years later, he “wired for carriages and demanded ‘the same driver I had before.’ ” Like the visits by Rockefeller and other influential visitors from more refined places to the east who found themselves inspired by the possibilities of California, Wilson Crewdson’s brush with the Wild West in the rushing waters of the Rio Santa Ana and his warm evenings spent on the peaceful veranda of the old Glenwood might have encouraged his ongoing enthusiasm for a sense of adventure and romance in the promising Golden State.32

Perhaps enchanted by Frank Miller’s tales, but certainly seeing potential in the young American businessman and his pleasant lodging house in sunny Riverside, Wilson Crewdson may have encouraged Miller to expand his view of how the Golden State and his growing hotel could benefit from greater connections to the rest of the world. Miller’s formal education consisted only of his early school days in rural Wisconsin, and he did not visit Europe until 1907. Much more widely traveled and highly educated than his new California friend, Crewdson was a sophisticated Cambridge graduate who arranged complicated international financial deals, but he was also a gentleman with enough leisure time for bird-watching and art collecting. His educational background and interest in travel and international affairs, as well as his important social connections in Great Britain and elsewhere, provided him with the foundation to offer Miller a vision of the world the provincial hotelman had simply never known. In addition, Crewdson’s early interest in Japanese culture and his ongoing involvement with the cross-cultural activities of the Japan Society would have helped the worldly hotel guest from England turn Frank Miller’s inquisitive eyes toward his Pacific Rim neighbors from Japan.

Much closer to home, in his early years as the owner of the Glenwood, Miller most certainly relied on the talents, manners, and education of his first wife, the former Isabella Hardenbergh, to help cultivate his growing interest in cultural affairs. One of Riverside’s first schoolteachers, Isabella was described by local historians as having “a background of education and culture” that helped “to educate her husband.” As his closest confidante, Isabella could have joined Frank and prominent wintering guests like Crewdson in discussions of current events and other topics during relaxed moments while sitting in the high-backed wooden rocking chairs gathered outdoors near small potted palm trees at the Glenwood Tavern. All three could have also spent time talking about how the Miller family hotel might play a larger part in shaping cultural life in California.

Along with Crewdson’s influence, Isabella’s gentle encouragement of more social interaction and a broader outlook on the world might have gradually nudged her small-town husband ever closer to the role of the worldly raconteur he would play quite comfortably over the next several decades in California as Master of the Inn. Zona Gale credits Crewdson with introducing Frank Miller to the benefits of cross-cultural understanding, but little is known about the details of their relationship. Nevertheless, whatever the influence of Wilson Crewdson on Frank Miller, it is clear that by the time Crewdson died at the age of sixty-two, “pushing his bicycle along” at the East Sussex summer resort of Bexhill-on-Sea—on May 28, 1918, the very same day the trial of Jukichi Harada commenced at the Riverside County Courthouse—Miller was infatuated with the Japanese.33

Frank Miller’s involvement with the activities of the First Congregational Church and his employment of Japanese domestic help at his hotel introduced him to members of the local Japanese community. Among his many hardworking hotel employees was Masao Nakabayashi, a native of Kyushu in southern Japan. She came to Riverside at the age of sixteen and found work at the Mission Inn as the Miller family’s personal waitress, serving Miller “milk toast and a baked apple for breakfast.” As close to Frank Miller as nearly any other Issei in Riverside at the time, Nakabayashi remembered that Miller was kind to those in the local Japanese community. In 1920, Nakabayashi, later known to most in Riverside by her American name, Martha, married Gyosuke Iseda, who worked at the Mission Inn as a busboy and gardener. The young Nikkei couple helped Miller to maintain his relationship with other Japanese in Riverside as he steadily added features of Japanese architecture and design to the Mission Inn.34

The year following Masao Nakabayashi’s arrival in Riverside, Frank Miller created a basis for further cooperation with local Japanese when he invited “some 60 Japanese residents of the city” to a banquet “on occasion of the birthday of the emperor of Japan.” Annual springtime celebrations honoring local Japanese boys and girls saw Miller’s grand hotel decorated with Japanese paper lanterns strung festively across the courtyard. Hotel guests could also see koi nobori wind-sock banners flying high above the inn, tied to the ends of long bamboo poles bending slowly in the warm California breeze. Special exhibits of Japanese objets d’art and lavish banquets thrown for local Japanese and visiting dignitaries from Japan provided opportunities for cultural interaction between Riverside’s social aristocrats and the far more humble members of the city’s Japanese community. Mabel Fujimoto recalled of Miller: “He was one of the exceptionally kind men to the Japanese people. These old Issei farmers had no idea of the order of silverware. Every year he’d have them over to the Mission Inn for a big dinner. They’d have finger bowls and all this . . . silver and these poor men didn’t know one thing from another.”

Despite their lack of sophistication and likely uncomfortable moments for the hardworking Issei farmers with their suntanned faces and callused hands, dressed in their nicest clothes and seated awkwardly together while staring at the silverware glistening on Frank Miller’s long tables, Miller’s Japanese guests were welcomed with open arms. His banquets were regularly attended by both Japanese and prominent white Riverside residents. Subsequent community connections between local Japanese and the other Riverside citizens who attended Miller’s banquets at the Mission Inn helped to develop cultural understanding among the two groups and strengthened Riverside’s acceptance of its well-behaved Japanese minority.35

In 1925, still deeply interested in Asian culture, Miller and his second wife, Marion, accompanied by his younger sister, Alice Richardson, toured Japan and China. It was reported that the Miller party was welcomed to Japan in Yokohama by the former Japanese consul of Los Angeles, and they enjoyed free transportation throughout the country during their trip, compliments of the government railroad. In Miller’s absence, friends back home in Riverside built the Mount Rubidoux Peace Tower, commemorating his interest in improving international relations. Designed by Mission Inn architect Arthur Benton, the imposing dark stone tower was decorated with international insignias. Beneath its arched bridge and terraced walls, the tower’s hillside landscaping soon also featured a small garden planted and maintained by members of Riverside’s Japanese community.

[image: Image]

4.3. The Mission Inn with Japanese decoration, circa 1920. (Courtesy of the Harada Family Archival Collection, Riverside Metropolitan Museum, Riverside, California)

Shortly after returning from his trip to Asia, Miller created the Mission Inn’s Fuji Kan, Pagoda, and Silk Rooms, furnished with recently acquired Asian artifacts, including Chinese carvings, “Buddhist priest’s robes, rare wall hangings, and embroidered fabrics.” Riverside author Esther Klotz described the enchanting new Fuji Kan Room as a magical place furnished with “beautiful brasses, old Buddhas, and silken fabrics lit by many tinted lanterns.” The Fuji Kan Room also provided a formal entrance to the inn’s new Japanese Tea Garden, “through which a little stream flowed between stone lanterns and temple dogs.” A few steps from the tea garden, the nearby Lodge of the Samurai was decorated with “suits of armor and paintings of various Japanese Emperors.” In the more impressive Temple of Buddha, a huge gilded representation of the Buddha obtained by Miller from a demolished temple during his trip to Japan in 1925 rested serenely inside the broad golden petals of a giant lotus flower, overseeing the many other objets d’art from Japan in the Mission Inn’s engaging Asian fantasyland. Like his late art collector friend, British Japanophile Wilson Crewdson, by the end of the 1920s, Miller was quite comfortable displaying and celebrating his own abiding interest in all things Japanese.36

[image: Image]

4.4. Frank Miller receives Small Order of the Rising Sun from Japan, Mission Inn, 1929. (From the Jane Clark Cullen Collection, Mission Inn Foundation and Museum)

In 1929 new Japanese emperor Hirohito and the government of Japan officially recognized Frank Miller as a longtime friend of the Japanese people. Miller was “decorated by the Emperor” in appreciation for his sustained gestures of goodwill and for his promotion of international understanding between Japan and the United States. Dressed for the occasion in formal Japanese clothing, Miller stood beneath the crossed flags of Japan’s rising sun and the American stars and stripes as he accepted the award from the Japanese consul acting on behalf of Emperor Hirohito. The ceremony in the Carrie Jacobs Bond Room at the Mission Inn bestowed “upon Frank Augustus Miller, a citizen of the United States of America, the Fourth Degree of Merit of Meiji” and decorated him “with the small order of the Rising Sun as His Majesty’s mark of appreciation.”

Four years later, in the depths of the Great Depression, his dream hotel wanting for guests, Miller was again honored by the Japanese government with the presentation of a commemorative emblem exhibited by Japan at the Century of Progress Exposition in Chicago. In “Frank Miller Hails Japan Gift; Decorated Battledore Sent to Peace Worker,” the Los Angeles Times reported, “Miller has long been regarded by Southern California Japanese as one of their staunchest friends.” The Times said Miller had received one of only two emblems presented to American citizens, the other going to President Franklin Roosevelt as “the highest mark of friendship possible for the Japanese government to make from its Chicago exhibit.”37

After Miller’s death at the age of seventy-eight in 1935, his actions on behalf of the Japanese were regarded as a major part of his career. Accompanying a photograph of the Japanese Tea Garden in the Mission Inn brochure, his accomplishments with regard to the Japanese were commemorated: “From early pioneer days Mr. Miller enjoyed the friendship of the Japanese people, the Inn is noted for its work in international understanding, and especially in expressing friendship and appreciation of this oriental neighbor.” Two decades before the influential Master of the Inn passed forever from the California scene, Frank Augustus Miller, acting characteristically through a third party, firmly established his pro-Japanese reputation in the mind of at least one of his Japanese neighbors when he discreetly offered to assist Jukichi Harada in his purchase of a new house on a nice shaded street not far from the Mission Inn.38




End of sample




    To search for additional titles please go to 

    
    http://search.overdrive.com.   


OEBPS/html/graphics/20fig06.jpg





OEBPS/html/graphics/20fig07.jpg





OEBPS/html/graphics/09fig02.jpg





OEBPS/html/graphics/20fig04.jpg





OEBPS/html/graphics/09fig01.jpg





OEBPS/html/graphics/20fig05.jpg





OEBPS/html/page-template.xpgt
 

   

     
	 
    

     
	 
    

     
	 
	 
    

     
	 
    

     
	 
	 
    

     
         
            
            
            
            
             
        
    

  

   
     
  





OEBPS/html/graphics/03fig01.jpg





OEBPS/html/graphics/20fig02.jpg





OEBPS/html/graphics/03fig02.jpg





OEBPS/html/graphics/20fig03.jpg





OEBPS/html/graphics/20fig01.jpg





OEBPS/html/graphics/11fig01.jpg





OEBPS/html/graphics/20fig08.jpg





OEBPS/html/graphics/20fig09.jpg
315 16 17 |
22 23 24
30 31
I‘]QZ‘

5 GOl
12 1313
19 20 21
26 21 28

DECEMBER, 194
. - | 2 3 a8
6 7 8 9101112
13 14 15 16 17 18 19
20 21 22 2324252

27 28 29 30 31
LT ASURANCE COMRAY






OEBPS/html/graphics/20fig10.jpg





OEBPS/html/graphics/13fig07.jpg





OEBPS/html/graphics/13fig06.jpg





OEBPS/html/graphics/02fig01.jpg





OEBPS/html/graphics/13fig05.jpg





OEBPS/html/graphics/13fig04.jpg





OEBPS/html/graphics/10fig01.jpg





OEBPS/html/graphics/10fig02.jpg





OEBPS/html/graphics/21651.jpg
=" |

nea





OEBPS/html/graphics/common.jpg





OEBPS/html/graphics/04fig03.jpg





OEBPS/html/graphics/04fig02.jpg





OEBPS/html/graphics/9781607321651.jpg
MARK RAWITSCH

THE HOUSE
ON LEMQN STREET

AFTERWORD BY LANE RYO HIRABAYASHI





OEBPS/html/graphics/04fig04.jpg





OEBPS/html/graphics/15fig01.jpg





OEBPS/html/graphics/07fig01.jpg





OEBPS/html/graphics/12fig01.jpg
a5 Binh due Juady 21 227

Alien Registsation No. ¢
2 B U "oy
N it AR | R T /=
abjest of )
i | S
RiGHT i in United States 2 mos.
ok Fincre Addresof 2
1 | e -3.35°6 Lepios SF
‘ | Toerside TPcsthuide (e
| Height & fe, ——_in. VT

wesm_ /334" mk
Color of hair <L etat

Distinctive marks )L

(Sigmture Appliction fild in Alien Regitaton Divison.  Cop
of holder) i with Fderal Burea of Invesigtion ofe st

| .
, —Mngedi, ety






OEBPS/html/graphics/07fig02.jpg





OEBPS/html/graphics/12fig02.jpg





OEBPS/html/graphics/04fig01.jpg





OEBPS/html/graphics/07fig03.jpg





OEBPS/html/graphics/f0iii-01.jpg





OEBPS/html/graphics/18fig04.jpg





OEBPS/html/graphics/18fig03.jpg





OEBPS/html/graphics/18fig02.jpg





OEBPS/html/graphics/18fig01.jpg





OEBPS/html/graphics/06fig04.jpg





OEBPS/html/graphics/06fig03.jpg





OEBPS/html/graphics/06fig02.jpg





OEBPS/html/graphics/06fig01.jpg





OEBPS/html/graphics/14fig02.jpg





OEBPS/html/graphics/pub.jpg
)





OEBPS/html/graphics/14fig01.jpg





OEBPS/html/graphics/common-01.jpg





OEBPS/html/graphics/05fig01.jpg





OEBPS/html/graphics/05fig02.jpg





OEBPS/html/graphics/05fig03.jpg





OEBPS/html/graphics/05fig04.jpg
WASHINGTON
RESTAURANT

J. HARADA, Proprictor

Open from Sa.m. 08 p.m.  Prompt and Courteous Service
DINNER, 15¢, and Up

Orange Kola
or Fish,

of Dessert o





OEBPS/html/graphics/13fig03.jpg





OEBPS/html/graphics/16fig04.jpg





OEBPS/html/graphics/13fig02.jpg
|
ISTRATION !
o of San Frangiey, i
AD’!".I?‘I
|NSTRUCT|ONS N°1
TO ALL PERSONS OF

A N E E Headqy
ANCESTRY Western Defer
ng in the Follo and Four
et

Civilian Exclusion





OEBPS/html/graphics/16fig03.jpg





OEBPS/html/graphics/13fig01.jpg





OEBPS/html/graphics/19fig02.jpg





OEBPS/html/graphics/20fig13.jpg





OEBPS/html/graphics/19fig03.jpg





OEBPS/html/graphics/16fig02.jpg





OEBPS/html/graphics/20fig11.jpg





OEBPS/html/graphics/16fig01.jpg





OEBPS/html/graphics/20fig12.jpg





OEBPS/html/graphics/19fig01.jpg





OEBPS/html/graphics/11fig02.jpg





