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Preface

AS CONSCIENTIOUS TEACHERS concerned about the ever increasing cost of education, we debated putting out a new edition of Latin American Civilization just five short years after the eighth edition of Benjamin Keen’s classic text appeared. There were things we wanted to change about the eighth edition (almost as soon as it appeared), but nothing that couldn’t wait another year or two, and certainly nothing that could justify the added financial cost to students or the time commitment on our part.

Then, a couple of years ago, Latin America became a much different place as regional politics took a sharp left turn. There had been warning rumbles of a political seismic shift with the earlier election of Hugo Chávez in Venezuela (1998) and Luiz Inácio Lula da Silva in Brazil (2002), but despite their political leanings both men looked familiar enough to political observers. No one, however, would have predicted that by 2008, Latin Americans would have elected as president two leftist women (Michelle Bachelet in Chile and Cristina Fernández de Kirchner in Argentina), an indigenous coca grower/union organizer (Evo Morales in Bolivia), and a radical priest (Fernando Lugo in Paraguay). Moreover, hand in glove with its political shift, a region at the forefront of 1990s globalization efforts had begun to reconsider its enthusiastic commitment to neoliberal economic restructuring programs.

Given the magnitude of this political/economic shift, we decided the time had come for a ninth edition of Latin American Civilization. It features several new excerpts dedicated to current events: an influential essay by former Mexican foreign minister Jorge Castañeda on Latin America’s left turn and interviews with Michelle Bachelet and Evo Morales. To round out this heavy dose of presidential politics, we added excerpts that address the public safety concerns of Brazilian city dwellers, the changing sexual politics of the Cuban revolution, and a provocative declaration by indigenous rights groups seeking the establishment of “plurinational” states.

These selections appear in a new Chapter 17, “Globalization and Its Discontents,” which replaces “Contesting Power, Fighting Inequality” in the previous edition. At the request of our loyal readers and following the dictates of our own better judgment, the excerpts from the “Contesting Power” chapter have been inserted into appropriate chronological chapters. This should make it easier on students and teachers alike.

We took the opportunity to add new selections to earlier chapters as well. Chapter 8 now includes Sor Juana’s brilliant poem/exposé of male “foolishness.” Chapter 14 features a revised and expanded version of José Guadalupe Posada’s popular perspective on modernity with clearer images and a sharper interpretive focus. Chapter 15 adds an important manifesto from Victor Raúl Haya de la Torre, the founder of Peru’s APRA party (back in power in 2006). Chapter 16 includes a short excerpt from Brazilian Marxist Carlos Marighella’s Minimanual for Urban Guerrillas and replaces Leo Masliah’s brilliant but confusing essay on “Turning the Nation into a Prison” with Rodolfo Walsh’s impassioned and more accessible “Open Letter to the Military Junta.”

We also added—by popular demand—three new selections to the thematic chapter on U.S.-Latin American relations (Chapter 18). “The White Man’s Burden” is a series of five turn-of-the-century political cartoons from the United States depicting its new Caribbean charges (acquired in the 1898 Spanish-American War) as young women and native children. “Dissent Within the Ranks” excerpts a 1965 speech by Senator J. William Fulbright condemning the Johnson administration for doctoring intelligence to justify intervention in the Dominican Republic. “Covert Operations” includes selections from a controversial CIA manual used to train Nicaraguan Contras in a U.S.-sponsored guerrilla war against the Sandinista government.

A complex project like Latin American Civilization requires teamwork. We couldn’t have managed without the enthusiasm, patience, good advice, and gentle prodding of the editorial staff at Westview Press, especially Karl Yambert, Brooke Kush, Kelsey Mitchell, Annie Lenth, and Chrisona Schmidt. Richard Shindell gave invaluable editorial advice. Pedro Porben provided crucial background on Cuban comics and the Virgilio cartoon from Mella. This is a much better book thanks to their help. For its inevitable defects, we accept full responsibility.

Robert Buffington University of Colorado at Boulder

 

Lila Caimari CONICET






PART ONE

INDIAN AND HISPANIC ORIGINS





1

 ANCIENT AMERICA ON THE EVE OF CONQUEST

LATIN AMERICAN COLONIAL SOCIETY, and especially Spanish American colonial society, was shaped largely by the interaction of Hispanic (Spanish and Portuguese) invaders with the Indian peoples who had inhabited the Americas for thousands of years. The Indians usually responded to the arrival of European invaders with armed resistance. After the European conquest, the Indians continued to resist with a variety of strategies, including revolts, flight, riots, and sabotage. Sometimes they turned their masters’ legal codes to their own advantage. Thanks to this unyielding spirit and despite immense loss of life and inestimable suffering, the Indian communities in key areas of Latin America survived the storm of conquest and colonial oppression with their cultural identity largely intact. However, the Indians did undergo some acculturation in the form of a more or less nominal acceptance of Christianity and a more willing acceptance of European tools, work animals, crafts, foods, and other material elements. Resistance to Hispanic rule, however, characterized Indian-Hispanic relations in general and was a major source of tension in colonial life.

Indian culture and the Indians’ response to the Hispanic invaders were shaped by a long history on the American continents. The Indians arrived from Asia by way of the Bering Strait no fewer than forty thousand years ago and in the course of time spread through North and South America and eventually developed a wide range of cultural types, ranging from nomadic groups of hunters and food gatherers to the elaborate empires of the Aztecs and the Inca and the culturally advanced Mayan states. These three civilizations had certain features in common. All were based on intensive farming that supported the development of a large sedentary population  and considerable division of labor. These civilizations, however, also evolved along distinctive lines. Mayan culture was distinguished by impressive achievements in writing, calendrical science, mathematics, and architecture. The Aztecs were mighty warriors, and a distinctive feature of their religion was large-scale human sacrifice. The Inca were the greatest empire builders of ancient America, and they made a serious and largely successful effort to unify the institutions and language of their extensive empire.

Modern scholars recognize that despite the decapitation and degradation of these states by the conquest, many of their institutions and much of their culture survived into the nineteenth century and even down to the present. Thus the history and culture of colonial Latin America (and even modern Latin America) cannot be understood without a knowledge of the high civilizations of ancient America.




1. AZTEC WARFARE

Warfare was the basis of Aztec existence, and warriors shared with priests the place of greatest honor and influence in Aztec society. An important object of warfare was procuring captives to be sacrificed on the altars of the gods whose goodwill brought victory to the Aztec banners. Thus, in the words of George C. Vaillant, “War led to sacrifice and sacrifice led back to war, in ever-widening cycles.” Our principal source of information concerning Aztec life and customs is the monumental work of the Spanish friar Bernardino de Sahagún (1499-1590), who carefully recorded a vast store of material obtained from native informants. His great General History of the Things of New Spain contains the following native account of an Aztec military campaign.


 

The ruler was known as the lord of men. His charge was war. Hence he determined, disposed, and arranged how the war would be made. First he commanded masters of the youths and seasoned warriors to scan the [enemy] city and to study all the roads—where [they were] difficult, where entry could be made through them. This done, the ruler first determined, by means of a painted [plan], how was placed the city which they were to destroy. Then the chief noted all the roads—where [they were] difficult, and in what places entry could be made.

Then he summoned the general and the commanding general, and the brave warriors, and he commanded them how they were to take the road,  what places the warriors were to enter, for how many days they would march, and how they would arrange the battle. And he commanded that these would announce war and send forth all the men dexterous in war to be arrayed, and to be supplied with provisions for war and insignia.

Fray Bernardino de Sahagún, The Florentine Codex: General History of the Things in Spain, bk. 8, Kings and Lords, trans. Arthur J. O. Andersen and Charles E. Dibble (Santa Fe, N.M.: School of American Research, 1954). Reprinted by permission.


The ruler then consulted with all the majordomos. . . . He ordered them to take out all their [goods held in] storage, the tributes, costly articles—insignia of gold, and with quetzal feathers, and all the shields of great price.

And when the majordomos had delivered all the costly devices, the ruler then adorned and presented with insignia all the princes who were already able in war, and all the brave warriors, the men [at arms], the seasoned warriors, the fearless warriors, the Otomí, and the noblemen who dwelt in the young men’s houses.

And when it had come to pass that the ruler adorned them, when he had done this to the brave warriors, then the ruler ordered all the majordomos to bear their goods, all the costly devices, and all the valuable capes there to battle, that the ruler might offer and endow with favors all the [other] rulers, and the noblemen, and the brave warriors, the men [at arms] who were about to go to war, who were to be extended as if made into a wall of men dexterous with arms. And the ruler forthwith called upon the rulers of Texcoco and Tlacopan and the rulers in all the swamp lands, and notified them to proclaim war in order to destroy a [certain] city. He presented them all with costly capes, and he gave them all insignia of great price. Then he also ordered the common folk to rise to go forth to war. Before them would go marching, the brave warriors, the men [at arms], the lord general, and the commanding general.

The lords of the sun, it was said, took charge and directed in war. All the priests, the keepers of the gods, took the lead; they bore their gods upon their backs, and, by the space of one day, marched ahead of all the brave warriors and the seasoned warriors. These also marched one day ahead of all the men of Acolhuacan, who likewise marched one day ahead of all the Tepaneca, who similarly marched one day ahead of the men of Xilotepec; and these also marched one day ahead of all the so-called Quaquata. In like manner the [men of] other cities were disposed. They followed the road slowly and carefully.

And when the warlike lands were reached, the brave warrior generals and commanding generals then showed the others the way and arranged them in order. No one might break ranks or crowd in among the others; they would then and there slay or beat whoever would bring confusion or crowd in among the others. All the warriors were extended there, until the moment that Yacauitztli, [god of] the night, would descend—that darkness would fall. And when they already were to rise against the city to destroy it, first was awaited tensely the moment when fire flared up—when the priests brought [new] fire—and for the blowing of shell trumpets, when the priests blew them.

And when the fire flared up, then as one arose all the warriors. War cries were raised; there was fighting. They shot fiery arrows into the temples.

And when they first took a captive, one fated to die, forthwith they slew him there before the gods; they slashed his breast open with a flint knife.

And when the city had been overcome, thereupon were counted as many captives as there were, and as many Mexicans and Tlatilulcans as had died. Then they apprised the ruler that they had been orphaned for the sake of Uitzilopochtli; that men had been taken captive and been slain. And the ruler then commanded the high judges to go to tell and inform all in the homes of those who had gone to die in war, that there might be weeping in the homes of those who had gone to war to die. And they informed those in the homes of as many as had gone to take captives in war that they received honors there because of their valor. And they were rewarded according to their merits; the ruler accorded favors to all—costly capes, breech clouts, chocolate, food, and devices, and lip rods and ear plugs. Even more did the ruler accord favors to the princes if they had taken captives. He gave them the offices of stewards, and all wealth without price—honor, fame, renown.

And if some had done wrong in battle, they then and there slew them on the battlefield; they beat them, they stoned them.

And if several claimed one captive, and one man said, “He is my captive,” and another man also said, “He is my captive”: if no man verified it, and also if no one saw how they had taken the captive, the lord of the sun decided between them. If neither had an advantage of the two who claimed the captive, then those who had taken four captives, the masters of the captives, decided that to neither one would the captive belong. He was dedicated to the Uitzcalco [or] they left him to the tribal temple, the house of the devil.

And when the city which they had destroyed was attained, at once was set the tribute, the impost. [To the ruler who had conquered them] they gave that which was there made. And likewise, forthwith a steward was placed in office who would watch over and levy the tribute.




2. THE HALLS OF MOCTEZUMA

The political organization of the Aztec state on the eve of the Spanish conquest represented a mixture of theocracy and royal absolutism. The barbaric splendor and elaborate ceremony that marked the household of the great war chief Moctezuma are vividly described by an eyewitness, the conquistador and historian Bernal Díaz del Castillo (1492-1581?).


Bernal Díaz del Castillo, Historia verdadera de la conquista de Nueva España, 4 vols. (Buenos Aires, 1914), 2:31-33. Excerpt translated by the editors.


The great Moctezuma was close to forty years old, of good height and well proportioned, slender and lean. His skin was not particularly dark but the proper color and shade for an Indian. He wore his hair not too long, just so it covered his ears; his few whiskers were dark, well trimmed, and sparse. His face was rather long and cheerful with pleasant eyes, and he showed in his expression and in his gaze, at times affection and when necessary sternness. He was very neat and clean, bathing daily in the afternoons. He had many concubines, the daughters of lords, but he also had two legitimate wives who were chiefs in their own right. When he slept with them it was done so secretly that only a few of the servants knew about it. He was quite free of sodomies [“unnatural” sex acts]. The robes or clothes that he wore one day were not worn again for three or four days. He had a guard of over 200 chieftains in rooms adjacent to his and only a select few were permitted to speak to him. When they went to talk with him, they had to take off their fancy cloaks and put on others of less value (although clean) and they had to enter barefoot and with their eyes downcast. They made three bows and with each bow they had to say, “Lord, my Lord, my great Lord.” When they had delivered their message, he dispatched them with just a few words. They didn’t turn their backs on him as they took their leave but faced him with their eyes on the ground, and they didn’t turn their backs as they were leaving.

And another thing I noticed: that when the great lords who came from faraway lands on legal matters or business arrived at Moctezuma’s dwelling, they had to go barefoot and with modest robes, and they couldn’t enter straight into the palace but had to wait awhile beside the door, because to enter in a hurry was considered disrespectful.

As regards eating, his cooks prepared over thirty different types of dishes which they kept warm by placing them over small clay braziers. From the dishes offered to the great Moctezuma, they produced over 300 meals and sometimes as many as 1,000 for his guard. On these festival occasions Moctezuma would sometimes come with his retinue and the cooks would point out the best dish and explain which fowl and other things were included, and whatever they suggested he was obliged to try. But he came only once in a while and just to pass the time. I’ve heard tell that they used to cook the flesh of young boys, and, since there were so many different dishes and things, no one could tell that it was human flesh because every day they cooked chickens, turkeys, pheasants, partridges, quail, tame and wild ducks, venison, wild boar, waterfowl, pigeons, hares, rabbits, and all manner of birds and things from that country of which there are so many that I’ll never finish naming them—so I’ll stop here. I do know for certain that once our captain [Cortés] reprehended them for sacrificing and eating human flesh they stopped the practice.

But we’ll leave off talking about this and return to the way Moctezuma was served at mealtimes. This is the way it was: if it was cold they made a big  fire from the embers of a smokeless tree bark. The embers from that bark gave off a fragrant smell and, so that it gave off no more heat than he wanted, they placed in front of it a screen worked with gold and other figures of idols. He was seated on a low stool, luxurious and soft, with a table also low and made in the same style as the stools. On this they put white table clothes and some rather long napkins of the same material. Four women, very beautiful and clean, brought him water for his hands in a kind of deep bowl called a xical below which they held a kind of plate to catch the water, and they handed him towels [to dry his hands]. Two other women brought him tortillas. When he had begun to eat they put in front of him a gilded wooden screen so that no one could see him eat and the four women were dismissed. Then he was joined by four elderly lords who Moctezuma chatted with from time to time and questioned about things. To show his favor he gave each man a plate of food taken from his personal dishes. They said that those old men were his closest kinsmen and counselors and magistrates. The food Moctezuma gave them they ate standing up and with great respect, and all without looking at his face. He was served on earthenware from Cholula, some of it red and some black.

While he ate, the guards in the adjoining rooms didn’t dare make a ruckus or speak loudly. The servers brought him all kinds of fruit from the region but he ate very little and only from time to time. They brought him a special cocoa drink in a sort of cup made of pure gold and they say that it was to ensure success with women so we’ll look no further into it. But what I did see was that they brought him over fifty big mugs full of good frothy cocoa, and that he drank from them, and that the women served him with great deference. Occasionally at dinnertime there were hunchbacked Indians—very ugly because their small bodies were bent in half. Among them were jesters and buffoons who praised him, and others who sang or danced for him because Moctezuma was fond of entertainment and singing. To these entertainers he gave leftover food and mugs of cocoa. Meanwhile, the same four women cleared the tablecloths and gave him fresh water for his hands, always with great deference. And Moctezuma talked to those old men about issues that concerned him, and they took leave of him with great reverence, and he stayed behind to rest.




3. AZTEC INDUSTRY AND COMMERCE

The division of labor and the development of craftsmanship among the Aztecs attained perhaps the highest level compatible with what was essentially an Upper Stone Age technology. The vast scale on which goods and services were exchanged is shown by the activity at the great market at Tenochtitlán, as described below by Cortés in a letter to Emperor Charles V. Trade was not confined to Aztec territory.


The city has many squares where markets are held, and trading is carried on. There is one square, twice as large as that of Salamanca, all surrounded by arcades, where there are daily more than sixty thousand souls, buying and selling, and where are found all the kinds of merchandise produced in these countries, including food products, jewels of gold and silver, lead, brass, copper, zinc, stone, bones, shells, and feathers. Stones are sold, hewn and un-hewn, adobe bricks, wood, both in the rough and manufactured in various ways. There is a street for game, where they sell every sort of bird, such as chickens, partridges, quails, wild ducks, flycatchers, widgeons, turtle-doves, pigeons, reed-birds, parrots, owls, eaglets, owlets, falcons, sparrow-hawks and kestrels, and they sell the skin of some of these birds of prey with their feathers, heads, beaks, and claws. They sell rabbits, hares, and small dogs which they castrate and raise for the purpose of eating.

There is a street set apart for the sale of herbs, where can be found every sort of root and medical herb which grows in the country. There are houses like apothecary shops, where prepared medicines are sold, as well as liquids, ointments, and plasters. There are places like our barber shops, where they wash and shave their heads. There are houses where they supply food and drink for payment. There are men, such as in Castile are called porters, who carry burdens. There is much wood, charcoal, braziers, made of earthenware, and mats of diverse kinds for beds, and others, very thin, used as cushions, and for carpeting halls, and bedrooms. There are all sorts of vegetables, and especially onions, leeks, garlic, borage, nasturtion, watercresses, sorrel, thistles, and artichokes. There are many kinds of fruits, amongst others cherries, and prunes, like the Spanish ones. They sell bees-honey and wax, and honey made of corn stalks, which is as sweet and syrup-like as that of sugar, also honey of a plant called maguey, which is better than most; from these same plants they make sugar and wine, which they also sell.

They also sell skeins of different kinds of spun cotton, in all colors, so that it seems quite like one of the silk markets of Granada, although it is on a greater scale; also as many different colors for painters as can be found in Spain and of as excellent hues. They sell deer skins with all the hair turned on them, and of different colors; much earthenware, exceedingly good, many sorts of pots, large and small, pitchers, large tiles, an infinite variety of vases, all of very singular clay, and most of them glazed and painted. They sell maize, both in the grain and made into bread, which is very superior in its quality to that of the other islands and mainland; pies of birds, and fish, also much fish, fresh, salted, cooked and raw, eggs of hens, and geese, and other birds in great quantity, and cakes made of eggs.

Hernán Cortés, Fernando Cortés: His Five Letters of Relation to the Emperor Charles V, 2 vols., ed. and trans. Francis A. McNutt (New York: Arthur H. Clark, 1908), 1:257-259. Reprinted by permission of the publisher.


Finally, besides those things I have mentioned, they sell in the city markets everything else which is found in the whole country and which on account of the profusion and number, do not occur to my memory, and which also I do not tell of, because I do not know their names.

Each kind of merchandise is sold in its respective street; and they do not mix their kinds of merchandise of any species; thus they preserve perfect order. Everything is sold by a kind of measure, and, until now, we have not seen anything sold by weight.

There is in this square a very large building, like a court of justice, where there are always ten or twelve persons, sitting as judges, and delivering their decisions upon all cases which arise in the markets. There are other persons in the same square who go about continually among the people, observing what is sold, and the measures used in selling, and they have been seen to break some which were false.




4. THE CONDITION OF THE AZTEC PEASANTRY

Among the Aztecs, as among many other peoples of ancient Mexico, the basic social unit was a group called the calpulli (pl. calpultin), which was a territorial as well as a kinship organization. The calpulli offered its members a certain collective security and other advantages, but the life of the Aztec free commoners was probably a fairly hard one. Even harder was the lot of serfs (mayeque) attached to the private estates of Aztec nobles. The royal chronicler of the Indies, Gonzalo Fernández de Oviedo y Valdés (1478-l557), describes the condition of these people and other aspects of the Aztec social order.


 

The Indians of New Spain, I have been told by reliable persons who gained their information from Spaniards who fought with Hernando Cortés in the conquest of that land, are the poorest of the many nations that live in the Indies at the present time. In their homes they have no furnishings or clothing other than the poor garments which they wear on their persons, one or two stones for grinding maize, some pots in which to cook the maize, and a sleeping mat. Their meals consist chiefly of vegetables cooked with chili, and bread. They eat little—not that they would not eat more if they could get it, for the soil is very fertile and yields bountiful harvests, but the common people and plebeians suffer under the tyranny of their Indian lords, who tax away the greater part of their produce in a manner that I shall describe. Only  the lords and their relatives, and some principal men and merchants, have estates and lands of their own; they sell and gamble with their lands as they please, and they sow and harvest them but pay no tribute. Nor is any tribute paid by artisans, such as masons, carpenters, feather workers, or silversmiths, or by singers and kettle drummers (for every Indian lord has musicians in his household, each according to his station). But such persons render personal service when it is required, and none of them is paid for his labor.

Gonzalo Fernández de Oviedo y Valdés, Historia general y natural de las Indias, 14 vols. (Asunción, Paraguay, 1944-45), 10:110-114. Excerpt translated by Benjamin Keen.


Each Indian lord assigns to the common folk who come from other parts of the country to settle on his land (and to those who are already settled there) specific fields, that each may know the land that he is to sow. And the majority of them have their homes on their land; and between twenty and thirty, or forty and fifty houses have over them an Indian head who is called  tiquitlato, which in the Castilian tongue means “the finder (or seeker) of tribute.” At harvest time this tiquitlato inspects the cornfield and observes what each one reaps, and when the reaping is done they show him the harvest, and he counts the ears of corn that each has reaped, and the number of wives and children that each of the vassals in his charge possesses. And with the harvest before him he calculates how many ears of corn each person in that household will require till the next harvest, and these he gives to the Indian head of that house; and he does the same with the other produce, namely kidney beans, which are a kind of small beans, and chili, which is their pepper; and  chia, which is as fine as mustard seed, and which in warm weather they drink, ground and made into a solution in water and used for medicine, roasted and ground; and cocoa, which is a kind of almond that they use as money, and which they grind, make into a solution, and drink; and cotton, in those places where it is raised, which is in the hot lands and not the cold; and pulque, which is their wine; and all the various products obtained from the maguey plant, from which they obtain food and drink and footwear and clothing. This plant grows in the cold regions, and the leaves resemble those of the cinnamon tree, but are much longer. Of all these and other products they leave the vassal only enough to sustain him for a year. And in addition the vassal must earn enough to pay the tribute of mantles, gold, silver, honey, wax, lime, wood, or whatever products it is customary to pay as tribute in that country. They pay this tribute every forty, sixty, seventy, or ninety days, according to the terms of the agreement. This tribute also the tiquitlato receives and carries to his Indian lord.

Ten days before the close of the sixty or hundred days, or whatever is the period appointed for the payment of tribute, they take to the house of the Indian lord the produce brought by the tiquitlatos; and if some poor Indian should prove unable to pay his share of tribute, whether for reasons of health or poverty, or lack of work, the tiquitlato tells the lord that such-and-such will not pay the proportion of the tribute that had been assigned to him; then the lord tells the tiquitlato to take the recalcitrant vassal to a  tianguez or market, which they hold every five days in all the towns of the land, and there sell him into slavery, applying the proceeds of the sale to the payment of his tribute. . . .

All the towns have their own lands, long ago assigned for the provision of the orchilobos or ques or temples where they kept their idols; and these lands were and are the best of all. And they have this custom: At seeding time all would go forth at the summons of the town council to sow these fields, and to weed them at the proper time, and to cultivate the grain and harvest it and carry it to a house in which lived the pope and the teupisques, pioches, exputhles  and piltoutles (or, as we would say, the bishops, archbishops, and canons and prebendaries, and even choristers, for each major temple had these five classes of officials). And they supported themselves from this harvest, and the Indians also raised chickens for them to eat.

In all the towns Montezuma had his designated lands, which they sowed for him in the same way as the temple lands; and if no garrison was stationed in their towns, they would carry the crops on their backs to the great city of Temestitan [Tenochtitlán]; but in the garrison towns the grain was eaten by Montezuma’s soldiers, and if the town did not sow the land, it had to supply the garrison with food, and also give them chickens and all other needful provisions.




5. AN AZTEC MOTHER ADVISES HER DAUGHTER

On the eve of the Spanish conquest the simpler Indian societies (tribes and bands) were typically characterized by gender equality and male-female complementarity, which recognized the equal importance of the special tasks performed by men and women. The situation with respect to the more complex societies like the Aztec, Inca, and Maya is another matter. In these societies the rise of militarism and a warrior class to which women had no access had eroded women’s status to a significant degree. Some historians argue that Aztec male-female complementarity was maintained by symbolic means that equated giving birth with capturing a prisoner, dying in childbirth with being captured or killed in battle. A man’s success in battle corresponded to the care that a woman took of his household. Aztec women were active in a wide variety of professions ranging from priest and doctor to sorcerer and prostitute. But Aztec sources and Spanish accounts based on them make clear that patriarchal family relations existed in Aztec society. This is evident from the “speeches of the ancients,” passed on by memory from generation to generation, in which Aztec elders counseled the young. The following excerpt reveals some tampering by pious hands that substituted the Christian God for the Aztec supreme divinity, but it provides a sense of the coloring of Aztec speech and offers insight into Aztec social and family relations. It also points up an apparent contradiction in Aztec civilization: the “Assyrians of America,” whose  plunder empire rested on the foundations of war and human sacrifice, advised their children in speeches that are full of tender affection and precepts of charity and fair dealing.


 

My daughter: I bore you and have taught you good breeding and good order, and your father has honored you. If you are not what you should be, you may not live with good and virtuous women; nor will any man take you for wife.

Hardship and suffering are our lot in this world, and our powers daily waste away. We must serve God that He may aid us and give us health; we must live with diligence and care to obtain our needs.

See to it, then, beloved daughter, that you are not careless or lazy. Be cleanly and diligent, and look after the house and keep all in order as it should be, each thing in its place. Thus will you learn what you must do in your house when you marry.

Wherever you go, go with great modesty. Do not hurry or laugh as you walk, and do not glance about, either at those coming toward you or at any other, but go your way; and thus will you gain honor and good name.

See that you are well behaved and speak soberly; reply civilly to any who question you.

Perform your household duties, weave and embroider; and so you will be well beloved and will merit the food and clothing you receive. In this labor you will find comfort and will thank God that he fitted you for it.

Give yourself not to sleeping, to the bed, to laziness. Do not be used to sitting in the fresh cool shade; for this teaches sloth and vice, and with such a habit one does not live well or decorously. Women who give themselves over to it are not loved.

Whether seated or standing, walking or working, my daughter, always think good thoughts and work well; and do what you must do to serve God and your parents.

If you are called, do not wait to be called a second time, but go promptly to do what you are ordered to do, to avoid giving offense or making it necessary to punish you for your sloth and disobedience. Listen well to what you are ordered to do, and do not give a rude reply. If you cannot do what is asked of you, make your excuses civilly, but do not lie or deceive anyone; for God sees you.

If another is called and she does not promptly respond, do you go diligently and hear and do what that one had to do; and thus will you be loved.

Alonso de Zorita, Life and Labor in Ancient Mexico, ed. and trans. Benjamin Keen (New Brunswick, N.J.: Rutgers University Press, 1963), pp. 148-151.


If someone offers you good counsel, take it; do not reject it, lest that person grow angry with you and hold you in scorn.

Walk modestly and quietly, not in such a way that men will think you giddy.

Be charitable; do not scorn or hate others; and be not avaricious.

Do not assign a bad sense to the words of others; do not envy the good that God was pleased to do to others.

Do not cause others hardship or suffering; for thereby you will bring the same on yourself.

Do not do evil; and do not follow the promptings of your heart; for thereby you will make yourself evil and will ensnare yourself to your own hurt.

Do not keep company with women who lie, or are lazy, or gad about, not with low women, lest you harm yourself. Attend to your housework, and do not frivolously leave your house. Do not frequent the market place, or the public squares or baths; for this is very bad and leads to perdition and harm. And one who follows evil courses finds it difficult to give them up; for evil inspires evil desires.

If a man speaks to you, do not believe him and do not look at him; be quiet and pay no attention to him. If he follows you, do not reply to him, lest your speech trouble his heart; and if you take no heed of him, he will stop following you.

Do not enter a stranger’s house without cause, lest he bring some charge against you.

If you enter the house of relatives, show respect to them and be not lazy; do what you see is fitting for you to do, and do not simply look at the women who are working.

When your parents give you a husband, do not be disrespectful to him; listen to him and obey him, and do cheerfully what you are told. Do not turn your face from him; and if he did you some hurt, do not keep recalling it. And if he supports himself by your industry, do not on that account scorn him, or be peevish or ungracious; for you will offend God, and your husband will be angry with you. Tell him meekly what you think should be done. Do not insult him or say offensive words to him in front of strangers or even to him alone; for you will harm yourself thereby, and yours will be the fault.

If someone visits your husband, thank him for coming, and do him some service. If your husband is disabled, you must show him how he is to live; and you must take care of the household, and secure persons to work your fields and store the harvest; and you must not be negligent in anything.

Do not waste your estate, but aid your husband; and you will obtain what you need for yourselves and your children.

My daughter, if you do what I have told you, all will love and esteem you. I have complied with my duty as a mother. If you take my advice, you will live happily; if you do not, the fault will be yours, and the future will show you  the results of not heeding this advice. It shall never be said that I failed to advise you as a mother.




6. MAYAN INDUSTRY, COMMERCE, AND AGRICULTURE

The Spanish bishop Diego de Landa’s (1524-1579) Relation of the Things of Yucatán is our principal source of information on the native way of life in northern Yucatán before and after the conquest. In the following extract Landa mentions the use of foreign trade, money, and credit, pointing to the existence among the ancient Maya of a complex economy in which exchange played a significant part. Landa’s references to cooperative effort in agriculture, hunting, and fishing suggest the importance of the communal element in Mayan life.


 

The trades of the Indians were making pottery and carpentering. They earned a great deal by making idols out of clay and wood, with many fasts and observances. There were also surgeons, or, to be more accurate, sorcerers, who cured with herbs and many superstitious rites. And so it was with all the other professions. The occupation to which they had the greatest inclination was trade, carrying salt and cloth and slaves to the lands of Ulua and Tabasco, exchanging all they had for cacao and stone beads, which were their money; and with this they were accustomed to buy slaves, or other beads, because they were fine and good, which their chiefs wore as jewels in their feasts; and they had others made of certain red shells for money, and as jewels to adorn their persons; and they carried it in purses of net, which they had, and at their markets they traded in everything which there was in that country. They gave credit, lent and paid courteously and without usury. And the greatest number were the cultivators and men who apply themselves to harvesting the maize and other grains, which they keep in fine underground places and granaries, so as to be able to sell (their crops) at the proper time. Their mules and oxen are the people themselves. For each married man with his wife, they are accustomed to sow a space of four hundred feet, which they call a “hun uinic,” measured with a rod of twenty feet, twenty feet wide and twenty feet long.

The Indians have the good habit of helping each other in all their labors. At the time of sowing those who do not have their own people to do their work, join together in groups of twenty, or more or less, and all together they do the work of all of them (each doing) his assigned share, and they do  not leave it until everyone’s is done. The lands today are common property, and so he who first occupies them becomes the possessor of them. They sow in a great number of places, so that if one part fails, another may supply its place. In cultivating the land they do nothing except collect together the refuse and burn it in order to sow it afterwards. They cultivate the land from the middle of January and up to April, and they sow in the rainy season. They do this by carrying a little bag on their shoulders, and with a pointed stick they made a hole in the ground, and they drop there five or six grains, which they cover over with the same stick. It is a wonder how things grow when it rains. They also joined together for hunting in companies of fifty, more or less, and they roast the flesh of the deer on gridirons, so that it shall not be wasted, and when they reach the town, they make their presents to their lord and distribute the rest as among friends. And they do the same in their fishing.

Diego de Landa, Relación de las cosas de Yucatán in “Landa’s Relación de las cosas de Yucatán,” ed. and trans. Alfred M. Tozzer (Cambridge: Peabody Museum of Archaeology and Ethnology, 1941), 18:94-97. Reprinted by permission of the author and the Peabody Museum of Archaeology and Ethnology, Harvard University.





7. THE MAYAN SOCIAL ORDER 

Ancient Mayan society was highly stratified and divided into four “classes”: nobility, priesthood, commoners, and slaves. A hereditary ruler with civil, religious, and military functions headed the government. The hierarchical order of society was reflected in the pattern of settlement in the Mayan towns. The homes of the nobles, the priests, and the wealthy were clustered around the ceremonial center, and the huts of the peasantry lay on the outskirts. For this, as for other aspects of Mayan life, Bishop Landa’s  Relation is our chief source.


 

After the departure of Kukulcan, the nobles agreed, in order that the government should endure, that the house of the Cocoms should have the chief power; because it was the most ancient or the richest family, or because at this time he who was at the head of it was a man of the greatest worth. This being done, since within the enclosure there were only temples and houses for the lords and the high priest, they ordered that other houses should be constructed outside, where each one of them could keep some servants, and to which the people from their towns could repair, when they came to the city on business. Each one then established in these houses his majordomo, who bore for his badge of office a short and thick stick, and they called him caluac. He kept account with the towns and with those who ruled them; and to them was sent notice of what was needed in the house of  their lord, such as birds, maize, honey, salt, fish, game, cloth and other things, and the caluac always went to the house of his lord, in order to see what was wanted and provided it immediately, since his house was, as it were, the office of his lord.

Landa, Relación, pp. 26, 62, 85-87.


It was the custom to seek in the towns for the maimed and blind, and they supplied their needs.

The lords appointed the governors, and if they were acceptable confirmed their sons in the offices, and they charged them with the kind treatment of the poor people, the peace of the town and to occupy themselves in their work of supporting themselves and the lords.

All the lords were careful to respect, visit and to entertain the Cocom, accompanying him, making feasts in his honor and repairing to him with important business, and they lived in peace with each other amusing themselves with their accustomed pastimes of dancing, feasts and hunting. . . .

Before the Spaniards had conquered that country, the natives lived together in towns in a very civilized fashion. They kept the land well cleared and free from weeds, and planted very good trees. Their dwelling place was as follows: in the middle of the town were their temples with beautiful plazas, and all around the temples stood the houses of the lords and the priests, and then (those of) the most important people. Then came the houses of the richest and of those who were held in the highest estimation nearest to these, and at the outskirts of the town were the houses of the lower class. And the Wells, if there were but few of them, were near the houses of the lords; and they had their improved lands planted with wine trees and they sowed cotton, pepper and maize, and they lived thus close together for fear of their enemies, who took them captive, and it was owing to the wars of the Spaniards that they scattered in the woods. . . .

Beyond the house, all the town did their sowing for the nobles; they also cultivated them (the fields) and harvested what was necessary for him and his household. And when there was hunting or fishing, or when it was time to get their salt, they always gave the lord his share, since these things they always did as a community. If the lord died, although it was the oldest son who succeeded him, the other children were very much respected and assisted and regarded as lords themselves. And they aided the other principales inferior to the lord in all these ways, according to whom he was and the favor which he enjoyed with his lord. The priests got their living from their offices and from offerings. The lords governed the town, settling disputes, ordering and settling the affairs of their republics, all of which they did by the hands of leading men, who were very well obeyed and highly esteemed, especially the rich, whom they visited, and they held court in their houses, where they settled their affairs and business usually at night. And if the lords went out of their town, they took with them a great many people, and it was the same way when they went out of their homes.




8. MAYAN RELIGIOUS LIFE 

The great object of Mayan religion and worship was, as Landa concisely puts it, “that they [the gods] should give them health, life, and sustenance.” The priesthood owed its influence to its assumed intimacy and power of intercession with the divine beings. Human sacrifice, vividly described below, was practiced from a very early period, but it did not assume mass proportions among the Maya until the tenth century and was a result of growing Mexican influence.


 

The natives of Yucatan were as attentive to the matters of religion as to those of government, and they had a high priest whom they called Ah Kin Mai and by another name Ahau Can Mai, which means the Priest Mai, or the High-Priest Mai. He was very much respected by the lords and had no repartimiento [allocation] of Indians, but besides the offerings, the lords made him presents and all the priests of the towns brought contributions to him, and his sons or his nearest relatives succeeded him in his office. In him was the key of their learning and it was to these matters that they dedicated themselves mostly; and they gave advice to the lords and replies to their questions. He seldom dealt with matters pertaining to the sacrifices except at the time of the principal feasts or in very important matters of business. They provided priests for the towns when they were needed, examining them in the sciences and ceremonies, and committed to them the duties of their office, and the good example to people and provided them with books and sent them forth. And they employed themselves in the duties of the temples and in teaching their sciences as well as in writing books about them.

They taught the sons of the other priests and the second sons of the lords who brought them for this purpose from their infancy, if they saw that they had an inclination for this profession.

The sciences which they taught were the computation of the years, months and days, the festivals and ceremonies, the administration of the sacraments, the fateful days and seasons, their methods of divination and their prophecies, events and the cures for diseases, and their antiquities and how to read and write with the letters and characters, with which they wrote, and drawings which illustrate the meaning of the writings.

Their books were written on a large sheet doubled in folds, which was enclosed entirely between two boards which they decorated, and they wrote on both sides in columns following the order of the folds. And they made this paper of the roots of a tree and gave it a white gloss upon which it was easy to write. And some of the principal lords learned about these sciences from cu-riosity and were very highly thought of on this account although they never made use of them publicly. . . .

Landa, Relación, pp. 27-28, 108-113, 115-120.


They had a very great number of idols and of temples, which were magnificent in their own fashion. And besides the community temples, the lords, priests and the leading men had also oratories and idols in their houses, where they made their prayers and offerings in private. And they held Cozumel and the well of Chichen Itza in the same veneration as we have for pilgrimages to Jerusalem and Rome, and so they used to go to visit these places and to offer presents there, especially to Cozumel, as we do to holy places; and if they did not go themselves, they always sent their offerings, and those who went there were in the habit of entering the abandoned temples also, as they passed by them, to offer prayers there and to burn copal. They had such a great quantity of idols that even those of their gods were not enough; for there was not an animal or insect of which they did not make a statue, and they made all these in the image of their gods and goddesses. They had some idols of stone, but very few, and others of wood, and carved but of small size but not as many as those of clay. The wooden idols were so much esteemed that they were considered as heirlooms and were (considered) as the most important part of the inherited property. They possessed no idols of metal, since there was no metal there. They knew well that the idols were the works of their hands, dead and without a divine nature; but they held them in reverence on account of what they represented, and because they had made them with so many ceremonies, especially the wooden ones. The greatest idolaters were the priests, Chilans, the sorcerers and physicians,  Chacs, and Nacoms. The office of the priest was to discuss and to teach their sciences, to make known their needs and the remedies for them, to preach and to publish the festival days, and to offer sacrifices and to administer their sacraments. The duty of the Chilans was to give the replies of the gods to the people, and so much respect was shown to them that they carried them on their shoulders. The sorcerers and physicians performed their cures by bleedings of the parts which gave pain to the sick man; and they cast lots so as to know the future in their own duties and in other things. The Chacs were four old men who were always chosen anew for each occasion, to aid the priest in carrying on the festivals well and thoroughly. The Nacoms were two officers; the first was perpetual and did not bring much honor with it, since it was he that opened the breasts of the human victims whom they sacrificed. The second was a choice made of a captain for war and for other feasts. His duties lasted three years, and he was held in high honor. . . .

Besides the festivals in which they sacrificed persons in accordance with their solemnity, the priest or Chilan, on account of some misfortune or necessity, ordered them to sacrifice human beings, and everyone contributed to this, that slaves should be bought, or some in their devotion gave their little children, who were made much of, and feasted up to the day (of the festival),  and they were well guarded, so that they should not run away or pollute themselves with any carnal sin. And in the meanwhile they led them from town to town with dancing, while the priests, Chilans and other officers fasted. And when the day arrived, they all came together in the court of the temple, and if the victim was to be sacrificed with arrows, they stripped him naked, and anointed his body with a blue color, and put a coroza on his head. When they had reached the victim, all, armed with bows and arrows, danced a solemn dance with him around the stake, and while dancing they put him up on it and bound him to it, all of them keeping on dancing and gazing at him. The foul priest in vestments went up and wounded the victim with an arrow in the parts of shame, whether it was a man or woman, and drew blood and came down and anointed the faces of the idols with it. And making a certain sign to the dancers, they began one after another to shoot, as they passed rapidly before him, still dancing, at his heart, which had been marked beforehand with a white mark. And in this way they made his whole chest one point like a hedgehog of arrows. If the heart of the victim was to be taken out, they led him with a great show and company of people of the temple, and having smeared him with blue and put on a coroza, they brought him up to the round altar, which was the place of sacrifice, and after the priest and his officials had anointed the stone with a blue color, and by purifying the temple drove out the evil spirit, the Chacs seized the poor victim, and placed him very quickly on his back upon that stone, and all four held him by the legs and arms, so that they divided him in the middle. At this came the executioner, the Nacom, with a knife of stone, and struck him with great skill and cruelty a blow between the ribs of his left side under the nipple, and he at once plunged his hand in there and seized the heart like a raging tiger and snatched it out alive and, having placed it upon a plate, he gave it to the priest, who went very quickly and anointed the faces of the idols with that fresh blood. Sometimes they made this sacrifice on the stone and high altar of the temple, and then they threw the body, now dead, rolling down the steps. The officials below took it and flayed it whole, taking off all the skin with the exception of the feet and hands, and the priest, all bare, covered himself, stripped naked as he was, with that skin, and the others danced with him. And this was considered as a thing of great solemnity amongst them. The custom was usually to bury in the court of the temple those whom they had sacrificed, or else they ate them, dividing him among those who had arrived (first) and the lords, and the hands, feet and head were reserved for the priest and his officials, and they considered those who were sacrificed as holy. If the victims were slaves captured in war, their master took their bones, to use them as a trophy in their dances as token of victory. Sometimes they threw living victims into the well of Chichen Itza, believing that they would come out on the third day, although they never appeared again.




9. MAYAN ORIGIN MYTH 

Spanish efforts to eradicate Mayan religious practices resulted in the destruction of all but a few scattered hieroglyphic texts probably used by the Maya in divination. At the same time, European alphabetic writing—an integral part of the education of elite Native American children—provided new, if generally covert ways to preserve traditional religious beliefs. Written down sometime during the mid-sixteenth century in Quiché (one of the principal Mayan languages) and intended to inform the councils of Quiché leaders, the Popol Vuh is a splendid example of the subversive appropriation of one of the principal weapons of conquest—written language—and it also provides a unique glimpse into Mayan religion. Unlike pre-Conquest hieroglyphic texts, which required extensive expertise to interpret, the Popol Vuh integrated the divinatory aspects of Mayan religion into a compelling narrative that included mythical figures like the hero twins, Hunahpu and Xbalanque, whose adventures culminate in a heavenly ascent as part of a detailed account of the four stages of human creation. “Discovered” and preserved by a Spanish friar, Francisco Ximénez, the Popol Vuh continues to play a role in Quiché religious life. This selection tells the story of the successful fourth creation that followed three failed attempts to create humans from animals, mud, and wood. Munro Edmonson’s translation highlights the mixture of ritual invocation and storytelling that characterize this hybrid creation myth.


And this is the beginning when man was invented, / And when that which  
would go  
into man’s body was sought.  
Then spoke the Bearer, / And Engenderer,  
Who were Former / And Shaper, / Majesty /And Quetzal Serpent by name,  
“The dawn has already appeared; / The creation has already been made,  
And there is clearly a nourisher appearing, / A supporter,  
Born of light, / Engendered of light.  
Man has already appeared, / The population of the surface of the earth,” they  
said.  
It was all assembled and came / And went, their wisdom,  
In the darkness, / In the night time,  
As they originated things, / And dissolved things.  
They thought; / And they meditated there  
And thus came their wisdom directly, bright / And clear.  
They found / And they maintained / What came to be / Man’s body.


The Book of Counsel: The Popol Vuh of the Quiche Maya of Guatemala, ed. and trans. Munro S. Edmonson (New Orleans: Middle American Research Institute, Tulane University, 1971), pp. 145-155. Reprinted by permission of the Edmonson family.


That was just a little later / There not having appeared  
The sun, / Moon / And stars / Over the heads  
Of Former / And Shaper.

 

In Cleft, / In Bitter Water by name,  
There came then yellow corn ears / And white corn ears.

 

And there are the names of the animals; / These were the bringers of the food:  
Wildcat, / Coyote, / Parakeet / And Crow.  
They are the four animals / Who told the news  
Of the yellow corn ears / And white corn ears to them.  
There they went then to Cleft / To point out the Cleft road,  
And there they found the food / Whence came the flesh  
Of the formed people, / The shaped people.  
And water was their blood; / It became man’s blood.  
There came to Bearer / And Engenderer the corn ears.  
And they rejoiced then / Over the discovery  
Of the marvelous mountain, / Filled / With quantities / And quantities  
Of yellow corn ears, / And white corn ears,  
And also loads of cacao / And chocolate,  
Numberless mameys, / Custard apples, / Anonas, / Nances, / Soursops / And  
honey.  
It was full of the sweetest foods, / In the town  
At Cleft, / And at Bitter Water by name.  
There was food there / From the fruit of everything:  
Small vegetables, / Big vegetables, / Small plants / And big plants.  
The road was pointed out / By the animals.  
And the yellow corn was ground / And the white corn,  
And nine bushels / Were made by Xmucane.  
The food came / With water to create strength,  
And it became man’s grease / And turned into his fat  
When acted upon by Bearer / And Engenderer,  
Majesty / And Quetzal Serpent, as they are called.  
And so then they put into words the creation, / The shaping  
Of our first mother / And father.  
Only yellow corn / And white corn were their bodies.  
Only food were the legs / And arms of man.  
Those who were our first fathers / Were the four original men.  
Only food at the outset / Were their bodies.

 

These are the names of the first men who were made, / Who were shaped:  
The first was Jaguar Quiche, / And the second in turn was Jaguar Night,  
And the third in turn was Nought, / And the fourth was Wind Jaguar,  
And these are the names of our first mothers / And fathers.  
Only formed, / Only shaped they were said to be.  
They had no mother; / They had no father.  
Just heroes by themselves / We have said.  
No woman bore them; / Nor were they engendered  
By the Former / And Shaper, / The Bearer / And Engenderer.  
Just power, / Just magic  
Was their forming, / Their shaping  
By the Former / And Shaper,  
Bearer / And Engenderer, / Majesty / And Quetzal Serpent.  
And when they looked like men / They became men.  
They spoke / And they talked; / They saw / And they heard;  
They walked; / They grasped;  
They were fine men. / They were handsome. / Manly faces / Were  
their features.  
They had breath / And existed.  
And they could see too; / Immediately their sight began.  
They came to see; / They came to know  
Everything under heaven / If they could see it.  
Suddenly they could look around / And see around  
In the sky, / In the earth.  
It was scarcely an instant / Before everything could be seen.  
They didn’t have to walk at first / So as to gaze at what was under heaven:  
They were just there and looked. / Their understanding became great.  
Their gaze passed over trees, / Rocks, / Lakes, / Seas, / Mountains /  
And valleys.  
Truly then / They were the most beloved of men,  
Jaguar Quiche, / Jaguar Night, / Nought / And Wind Jaguar.

 

And then they were asked by the Former / And Shaper:  
“How pleasant is your existence? / Do you know? / Can’t you see? /  
Can’t you hear?  
Isn’t your language good / And your walking?  
And look now / At what you see under heaven!  
Aren’t the mountains clear? / Do you see the valleys?  
Then try it now!” / They were told.  
And so then they came to see everything under heaven, / And so then they  
gave thanks  
To Former, / And Shaper,  
“Truly then twice thanks, / Thrice thanks that we are created already,  
And that we are mouthed / And faced.  
We can speak; / We can hear; / We ponder; / We move;  
We think very well; / We understand  
Far / And near,  
And we can see large / And small,  
What is in heaven, / What is on earth.  
Thanks then to you / That we are created, / We are formed, / We are shaped,  
We exist, oh our grandmother, / Oh our grandfather,”  
They said / As they gave thanks  
For their forming, / Their shaping.  
They came to understand everything; / They saw it:  
The four creations, / The four destructions  
The womb of heaven, / The womb of earth.  
And not very happily / Did they listen to this,  
The Former / And Shaper.  
“It is not good / What they said,  
Our forming, / Our shaping:  
We know everything great / And small,” they said.

 

And so they took back again / Their knowledge,  
Did Bearer / And Engenderer.  
“How shall we make them again / So that their sight reaches only nearby?  
So that it will just be a little space / Of the surface of the earth that they see?  
It is not good / What they say.  
Aren’t their names just formed / And shaped?  
But quite like gods / Will they become then  
Unless they begin to multiply / And begin to grow numerous  
When it whitens, / When it brightens:  
Unless it increases. / Then so be it!  
Let’s just undo them a little more. / That’s what is still needed.  
It isn’t good what we have found out. / Won’t they just equate their deeds  
with ours  
If their understanding reaches too far / And they see everything?” they were told  
By the Heart of Heaven, / 1 Leg, / Dwarf Lightning, / Green Lightning,  
Majesty, / Quetzal Serpent, / Bearer, / And Engenderer, / Xpiacoc, / Xmucane,  
Former/ And Shaper, as they are called.  
And then they made / Their life over  
For their forming, / Their shaping.

 

And their eyes were chipped / By the Heart of Heaven.  
They were blinded like the clouding of the surface of a mirror; / Their eyes were  
all blinded.  
They could only see nearby then, / However clear things might be,  
And thus they lost their understanding, / And all the wisdom of the four men  
At the start, / At the beginning.  
And thus was the forming, / The shaping  
Of our grandfathers, / Our first fathers  
By the Heart of Heaven, / The Heart of Earth.  
And then there were their mates; / And their wives came to exist.  
Only the gods / Invented them too.  
Thus it was just in their sleep/ That they brought them then.  
Truly they were beautiful / And they were women  
For Jaguar Quiche / Jaguar Night, / Nought / And Wind Jaguar.  
When their wives were there they were properly brought to life / At once their  
heartsrejoiced again over their mates.  
And these are their names; / Their wives were these:  
Red Sea House was the name / Of the wife of Jaguar Quiche;  
Beauty House was the name / Of the wife of Jaguar Night;  
Hummingbird House was the name / Of the wife of Nought;  
Parrot House was the name / Of the wife Wind Jaguar.  
And these were the names of their wives, / Who became queens.  
They were the bearers of the little tribes, / The great tribes,  
And this was the root of us / Who are Quiche people.  
And the worshippers became many, / And the sacrificers.  
They came to be no longer four, / Though four were the mothers of us Quiche  
people.  
Different were their names / For each of them.  
Then they multiplied there / At the sunrise.  
Many were their names. / They became the peoples:  
Majesties, / Ballplayers, / Maskers, / Children of Lords,  
As they continued to be called, / The names of the people.  
And there / At the sunrise they multiplied. . . .





10. HOW THE INCA FORMED A NATION 

The Inca made a systematic attempt to unify the institutions and even the language of their extensive empire; they were so successful that today five-sixths of the Indians of the Andean area still speak Quechua, the official language of the empire. The Inca obtained their results with the aid of an elaborate bureaucracy that brought every inhabitant of the empire under the direct and continuous control of an official appointed by the emperor. An important factor in the success of the Inca plan of unification was the policy of resettlement or colonization, described below by Father Cobo.


Bernabé Cobo, Historia del Nuevo Mundo, 4 vols. (Sevilla, 1890-1893), 3:222-225. Excerpt translated by Benjamin Keen.


The entire empire of the Inca, though so extensive and composed of so many diverse nations, was a single commonwealth, ruled by the same laws, statutes, and customs and observing the same religion, rites, and ceremonies. . . .

The first thing that these kings did after conquering a province was to remove six or seven thousand families, more or less, as seemed best to them, taking into account the capacity and temper of the population, and to transfer these families to the quiet, peaceful provinces, assigning them to different towns. In their stead they introduced the same number of people, taken from the places to which the former families had been sent or from such other places as seemed convenient; among these people were many nobles of royal blood. Those who were thus domiciled in new lands were called mitimaes—that is, newcomers or strangers, as distinct from the natives. This term applied to the new vassals as well as to the old ones who were sent in their places, since both went from their own to foreign lands; even today we use the word in this sense, calling mitimaes all those newcomers who have settled in the provinces of this kingdom. In these transfers of population they saw to it that the migrants, both the newly conquered persons and the others, were moved to lands whose climate and conditions were the same as, or similar to, those which they had left behind and in which they had been reared. . . .

The Incas introduced these changes of domicile in order to maintain their rule with greater ease, quiet, and security; for since the city of Cuzco, their capital, where they had their court and residence, was so distant from the provinces most lately acquired, in which there were many barbarous and warlike nations, they considered that there was no other way to keep them in peaceful submission. And since this was the principal purpose of the transfer, they ordered the majority of the mitimaes whom they sent to the recently conquered towns to make their homes in the provincial capitals, where they served as garrisons, not for wages or for a limited time but in perpetuity, both they and their descendants. As soldiers they received certain privileges to make them appear of nobler rank, and they were ordered always to obey the slightest commands of their captains and governors. Under this plan, if the natives revolted, the mitimaes, being devoted to the governors, soon reduced them to obedience to the Inca; and if the mitimaes rioted they were repressed and punished by the natives; thus, through this scheme of domiciling the majority of the people of some province in other parts, the king was made secure against revolts in his dominions, and the social and commercial intercourse among the different provinces was more frequent and the entire land was better supplied with all its needs.

The Inca profited further by this transfer of their vassals from one part to another in that throughout the length and breadth of the Empire similarity and conformity prevailed in religion and government. All the nations learned and spoke the language of Cuzco, which thus came to be general throughout Peru; for through this change of domicile the newly conquered peoples, removed into the interior of the kingdom, learned all this quickly and without  difficulty or coercion, and the old vassals who were resettled in place of the new subjects who were being pacified taught it to the natives. The Inca required everyone to absorb their language, laws, and religion, with all the beliefs about these matters that were established at Cuzco; they either partly or wholly abolished their former usages and rites and made them receive their own. In order to introduce and establish these things more effectively, in addition to transferring people they would remove the principal idol from a conquered province and set it up in Cuzco with the same attendance and worship that it had formerly had; all this was seen to by persons who had come from that province, just as they had done when they had had the idol in their own country. For this reason Indians from every province of the kingdom were at all times in residence in the capital and court, occupied in guarding and ministering to their own idols. Thus they learned the usages and customs of the court; and when they were replaced by others according to their system of mitas, or turns, on their return to their own country they taught their people what they had seen and learned in the court.




11. THE VILLAGE BASIS OF INCAN SOCIETY 

The basic unit of Incan social organization was the ayllu, a kinship group whose members claimed descent from a common ancestor. An Inca village typically consisted of several ayllu. The chronicler Garcilaso de la Vega (1539-1616), son of a Spanish noble and an Incan princess, drew an idyllic picture of Indian village life and of the relations between the Inca and their subjects. His account of a happy peasantry going forth singing and rejoicing to labor in the service of their king is at serious variance with what is known of the chronic unrest and frequent revolts of conquered tribes against their Incan rulers.


 

In the matter of working and cultivating the fields they also established good order and harmony. First they worked the fields of the sun, then those of the widows and orphans and of those disabled by old age or illness: all such were regarded as poor people, and therefore the Inca ordered that their lands should be cultivated for them. In each town, or in each ward if the town was large, there were men assigned exclusively to look after the cultivation of the fields of the persons that we would call poor. These deputies were called llactamayu, or town councilors. It was their task, at the time of plowing, sowing, and harvesting the fields, to ascend at night towers that were made for this purpose, to blow on a trumpet or shell to attract attention,  and loudly announce: “On such-and-such a day the fields of the disabled persons will be cultivated; let each betake himself to his assigned place.” The people in each precinct already knew, by means of a list that had been made, to which fields they must go; these were the fields of their relatives or closest neighbors. Each one had to bring his own food, whatever he had in the house, so that the disabled persons would not have to provide for them. For they said that the aged, the sick, and the widows and orphans had trouble enough of their own, without being burdened with the troubles of others. If the disabled persons had no seeds they were provided from the storehouses, of which we shall have more to say hereafter. The fields of the soldiers who were away at war were also worked in common, for when their husbands were absent on army duty the wives were counted as widows. And so they performed this favor for them as for needy people. They took great care in the rearing of the children of those who were killed in the wars, until such time as they were married.

Garcilaso de la Vega, Comentarios reales de los Incas, 2 vols. (Buenos Aires, 1943), 1:227-229. Excerpt translated by Benjamin Keen.


After the fields of the poor had been cultivated, each one tilled his own, and they helped each other in groups, cultivating their fields in turn. Then they tilled the fields of the curaca, the chief, and these were the last to be worked in each town or province. In the time of Huaina Capac, in a town of the Chacapuyas, one Indian town councilor gave precedence to the fields of the curaca, a relative of his, before those of a widow. He was hanged for breaking the rule that the Inca had established for the cultivation of the fields, and the gallows was set upon the land of the curaca. The Inca decreed that the fields of their vassals should have precedence before their own, for they said that the prosperity of his subjects was the source of good service to the king; that if they were poor and needy they could not serve well in war or in peace.

The last fields to be cultivated were those of the king. They worked them in common; all the Indians went to the fields of the king and the sun, generally with great good cheer and rejoicing, dressed in the vestments and finery that they kept for their principal festivals, adorned with gold and silver ornaments and wearing large feathered headdresses. When they plowed the land (and this was the labor that gave them the greatest pleasure), they sang many songs that they composed in praise of their Inca; thus they converted their work into merrymaking and rejoicing, because it was in the service of their God and of their kings.




12. TWO VIEWS OF THE INCAN EMPIRE 

The debate on the nature of the Incan state that began soon after its downfall continues into our own times. Successive generations of historians, consciously or unconsciously influenced by political, social, or sentimental biases, have found in the Incan empire  whatever type of governmental system or social order they perhaps wanted to find. Some of the pros and cons of this debate are presented in the following selections, written by men who do not clearly belong to either of the two major schools and who are highly regarded for their honesty and objectivity. The first reading is from the  Chronicle of Peru, written in 1551 by Pedro de Cieza de León (1518-1560), a soldier who had traveled throughout the Andean region studying Indian customs and institutions. The second is from the previously cited work of Father Cobo.



Part 1 

Since these kings ruled over a land of such great length and vast provinces, and in part so rugged and full of snow-capped mountains and sandy, treeless, arid plains, they had to be very prudent in governing so many nations that differed so greatly in language, law, and religion, in order to maintain them in tranquility and keep peace and friendship with them. Therefore, although the city of Cuzco was the head of their empire, . . . they stationed deputies and governors at various points; these men were the wisest, ablest, and most courageous that could be found, and none was so young but that he was in the last third of his age. And since the natives were loyal to such a governor and none dared to rebel, and he had the mitimaes on his side, no one, no matter how powerful, dared to rise against him; and if such a rebellion did take place, the village in which the uprising occurred was punished and the instigators were sent to Cuzco. Hence the kings were so greatly feared that if they traveled through the kingdom and merely permitted one of the hangings on their litters to be lifted so that their vassals might see them, the people raised such a great cry as to cause the birds flying on high to fall and be captured by hand; and so great was their fear that they dared not speak ill of even the shadow that the Inca cast. And this was not all; . . . if any of his captains or servants went out to visit some part of the kingdom, the people came out to receive him on the road with many presents, never failing, even if he were alone, to comply in detail with his every order.

So greatly did they fear their princes, in this extensive land, that every village was as well organized and governed as if their lord were present in it to punish those who disobeyed him. This fear arose from the power that these lords enjoyed, and from their justice, for all knew that if they did wrong they would certainly be punished and that neither pleas nor bribes would help them. And the Incas always did good works for their subjects, not permitting them to be wronged or burdened with excessive tribute or outraged in any way. They helped those who lived in barren provinces, where their forefathers  had lived in great need, to make them fertile and abundant, providing them with the things they required; and to other provinces where they had insufficient clothing, for lack of sheep, they sent flocks of sheep with great liberality. In fine, it was understood that these lords knew not only how to be served by their subjects and to obtain tribute from them but also how to keep up their lands and how to raise them from their first rude condition to a civilized state and from destitution to comfort. And through these good works and through constantly presenting their principal men with wives and jewels, they gained the extreme good will of all, and were so greatly loved that I recall with my own eyes having seen aged Indians, visiting Cuzco, gaze upon the city with tearful lamentations, as they contemplated the present time and recalled the past, when that city so long housed their natural lords, who knew how to gain their service and friendship in other ways than those used by the Spaniards.

Pedro de Cieza de León, Del señorio de los Incas (Buenos Aires, 1943), pp. 34-35; Bernabé Cobo, Historia del Nuevo Mundo, 3:279-281. Excerpts translated by Benjamin Keen.



Part 2 

The yoke that weighed down the necks of these miserable Indians was so heavy that I doubt if all the men in the world, joining together to invent a species of subjection and tyranny as oppressive as that in which they lived, could improve on what the Incas achieved to keep these Indians in a state of submission.

And anyone who carefully considers the system they maintained in administering and conserving their empire will find that all was directed solely toward this end. I could easily prove this by describing in detail the actions they ordered for oppressing their subjects, but it will suffice to say that these poor people were not allowed to own anything privately without the permission of the Inca or his governors, not even to slaughter a sheep or to have two suits of clothes; nor could they eat what they chose, but they had to observe the wishes of the Inca or his governors; nor could they marry whomever they pleased, and still less could they marry off their daughters at their pleasure; nor (what is worse) were they masters of their own wives and children, for the lords took away the wives of some to give them to others, and they took their children to slay them in the sacrifices.

The caciques made the round of their districts several times a year, to make sure that the Indians had no more than was allowed them, for they were not permitted to possess gold or silver or to wear fine clothes. They could not own a flock of more than ten animals without special permission; this privilege the Inca would grant to the caciques, but in a specified number, which never exceeded fifty or a hundred heads; and the caciques themselves could not wear fine clothes unless they received them from the Inca as a reward for some distinguished service. Daughters ordinarily were in the power of their parents until the age of ten, and thereafter they were at the disposition of the Inca.

All persons, no matter how noble their rank, when entering the presence of the king took off their sandals and placed light burdens on their shoulders as a sign of homage and reverence. In speaking to the Inca they kept their eyes lowered and did not look him in the face, while he maintained a visage of notable gravity and replied with few words, spoken in such a low voice that they could scarcely be heard. Only the great lords, by special privilege, seated themselves before him.

And since the Incas had no other aim in their method of government than to place their vassals daily in a state of greater subjection and servitude, to please them each of their governors and caciques, both high and low, applied himself to the attainment of their objective, which was to exhaust the strength of the Indians until they were unable to raise their heads. And since the Incas were very capable men, they were not found wanting in the craft and skill required for the difficult task of taming nations so barbarous and indomitable. The principal method that they used for this purpose was to keep their subjects poor and continually occupied with excessive labors, so that being oppressed and abased they might lack the fire and spirit to aspire to revolt. To this end they built great fortresses, opened roads, constructed terraces on the hillsides, and compelled them to bring tribute to Cuzco from distances of three and four hundred leagues. With the same aim they introduced many cults and burdened them with many rites and sacrifices, so that when they were free from other labors and services this work alone sufficed to leave them without time to take breath or rest. . . .

Moreover, the Incas were much aided in their designs by the great esteem and respect that the Indians felt for them, through which these simple people came to believe that the Incas not only were different from other men in valor and strength but had close kinship, familiarity, and intercourse with the sun and with the huacas, basing this erroneous opinion on the testimony of the Incas themselves, who boasted of this relationship, and on the religious claims which the Incas always advanced in making their conquests. And by reason of these things, and because of the diligence with which the Incas propagated the worship of their religion, consuming in its honor so much wealth and so many people that it became the principal occupation of the whole land, the Indians concluded that the gods must be under a great sense of obligation and duty toward the Incas, never failing to favor their designs. They were daily confirmed in this view by the many victories that the Incas won over all kinds of nations, and by the fact that although at the outset they had been so few in number they had placed this whole great empire under their sway. And the esteem that the Indians felt for the Incas was not a little enhanced by the admirable order and harmony that they established in all matters, both in what concerned the good of the commonwealth and in the aggrandizement of the cult of their gods. To this also contributed the nonsense the Incas daily fed their subjects, as a result of which these simple  people conceived the Incas to be very close to the gods and endowed with super-human wisdom, particularly when they saw the beauty and majesty with which the Incas had adorned their court, for which the Indians felt great reverence. . . .

Nevertheless, I believe that these measures would not have sufficed to establish so firmly the power of the Incas and the subjection of these peoples if the Incas had not also resorted to severe measures, inflicting deaths and exemplary punishments upon those who attempted to overthrow the existing order. Actually, there were numerous revolts on the part of their subjects, who tried to regain their liberty by this means. . . . Many of these terrible chastisements are still fresh in the memories of living men, since their stories have been handed down from father to son. I will cite here two or three of these cases. In a place near Payta an Inca slew five thousand men at one time, and to strike greater fear into his subjects he ordered the hearts of the slain men to be plucked out and placed around the fortress in a circle. In the towns of Otavalo and Caranque, Guaynacapac put to death all the males (except the boys), and for this reason the inhabitants of those towns were long called Guambracuna, which means “lads.” . . . From which I conclude that it was through strictness and cruelty, more than by any other means, that the Incas succeeded in breaking the spirit of their subjects, in placing them in the strict servitude in which they kept them, and in developing in them the abject submissiveness with which they were obeyed and revered. For theirs was a slavery so rigorous that it is difficult to imagine a worse one, even if we reviewed all the governments of the world of which we have any knowledge.




13. WAR AND CANNIBALISM AMONG THE BRAZILIAN INDIANS 

The complex, stratified Aztec, Maya, and Inca societies represent the peaks of Indian cultural development before the coming of the Europeans. A far greater number of Indian groups were organized simply as bands or tribes; some lived by hunting and gathering, and others practiced a shifting slash-and-burn agriculture and supplemented their diet by hunting and fishing. Typical of this tribal level were the Tupi Indians, a linguistic family of tribes inhabiting the eastern seaboard of Brazil. These Indians lived in villages composed of long huts, each sheltering many interrelated families; they cultivated manioc and other food plants, and also hunted and fished. Each hut had its chief, and a council of elders and a paramount chief met regularly to discuss the entire tribe’s affairs; chiefs had little power in the egalitarian Tupi societies. A characteristic of the Tupi way of life was constant intertribal warfare waged to capture prisoners; these captives were later ritually executed and their flesh was cooked and eaten to gain their spiritual strength and perpetuate the tribal feud. André Thevet (1504-  1592), a French cosmographer who briefly lived among the Tupinamba of coastal Brazil, describes their mode of warfare and ritual cannibalism.


 

These savages are much given to warring with their neighbors. . . . Having no other way of settling their disputes, they valiantly fight each other. They assemble in groups of six, ten, or even twelve thousand men, with villages pitted against each other. They also fight whenever they meet by chance. . . . Before carrying out any great enterprise of peace or war, these savages, especially the older men, assemble to discuss the matter; women and children do not take part in these meetings. In these assemblies they display much gravity and decorum, taking turns speaking and carefully listening to each speaker. A few, because of their distinguished lineage or for some other reason, are permitted to sit on their hammocks.

These Indians, like people in other parts of the world, use stratagems to surprise their enemies. . . . They stage surprise attacks at night more often than during the day; for this reason they are especially watchful at night, assembling in great numbers to guard against their enemies. As soon as they suspect that their enemies are approaching, they plant innumerable pieces of wood with sharp points (like the traps we use in France) in the earth for a distance of a bowshot around their huts. The points of these sticks protrude from the earth and are very hard to see in the dark. The enemies impale their feet, which are bare like the rest of their bodies, on these sticks; this makes it easy to kill some of the wounded and take the rest prisoners.

These savages consider it a very honorable thing to leave their homes and invade enemy territory, and he who returns home with a number of enemy prisoners is honored like a great king or lord. When the people of one village want to ambush the people of another village they hide like foxes in the nearby woods for a certain period of time, emerging only when they see an opportunity to take their enemies by surprise. Entering the enemy village, they set the huts on fire to force the people to come out with their wives, children, and all their possessions. When these people come out, the two sides attack each other with clubs and wooden swords, and shoot arrows at each other at random; they also bite every part of their enemies’ bodies that they can reach, including their perforated lips. Sometimes, in order to intimidate their enemies, they hold up the bones of the men they have killed in war and eaten. In short, they do everything possible to anger their enemies. The prisoners are led away, tied up and trussed like thieves. You cannot imagine the howls and endearments with which warriors are greeted when they return home victorious.

André Thevet, Les singularités de la France antarctique, ed. Paul Gaffarel (Paris, 1878), pp. 184- 204. Excerpt translated by Benjamin Keen.


Wives accompany their husbands to war—not to fight, like Amazons—but to carry food and munitions, for warriors sometimes travel as long as five or six months without returning to their villages. When they leave for war they set fire to all their huts and bury their most prized possessions in the earth until they return. The number of wives a man has to serve him varies with his importance. . . .

One may wonder why these savages make war against each other since they have more than enough land for their needs, and no rulers or great riches. All I can say is that their wars have little foundation, and that they fight only from a desire for vengeance, like wild animals. They are incapable of reaching any settlement, and justify their continual warfare with the simple statement that the people they fight have been their enemies from time immemorial. As I said above, they assemble in great numbers to march against their enemies, especially if they have recently suffered some injury from them. When they meet they first shoot flights of arrows at each other, then join in hand-to-hand combat, seizing each other by the arms and ears, and dealing each other blows with their fists. . . .

So great is their mutual hatred that they sometimes spend an entire day standing the distance of an arquebus shot from each other, hurling threats at their enemies, with such deafening howls and cries that they drown out the sound of thunder, raising their wooden swords and clubs on high, and saying, “We have eaten your relations and we will eat you,” and making fearsome faces and other silly threats at each other.

The greatest, cruelest vengeance that these savages can take is to eat their enemies. If they have taken some war prisoners and are not strong enough to carry them away before an attempt is made to rescue them, they will cut off a prisoner’s arms and legs and eat them before leaving him, or perhaps each will carry away a piece of his flesh, large or small. But if they can bring their prisoners to their own country, they will eat them just the same. . . .

It remains for me to describe how the savages treat these captives. For four or five days they are well treated, after which each captive is given a wife, who may be the captor’s daughter, to sleep with him and satisfy his other needs. The captive is given the best food available, and they try to fatten him up like a capon until he is killed. After the prisoner has been well fattened, they kill him, thinking they do him a great honor.

In order that the prisoner may be more easily recognized, they put around his neck a necklace of cotton thread strung with some round fruit or the bones of some fish or animal, resembling rosary beads. If they want to keep him for a space of four or five moons, they attach that number of beads, and remove them one at a time as each moon wanes, killing him when the beads are all gone.

Sometimes, instead of these beads, the savages tie as many little necklaces around the prisoner’s neck as he has moons to live. (Note that these savages  count only up to five, and mark time only by moons, instead of days, months, or years.) . . .

If a child is born of the union between the prisoner and the wife given to him, the savages fatten the child for some time and then eat him or her because the child is the offspring of their enemy.

For the solemn occasion of the execution the savages invite all their friends to come from afar and partake of the prisoner’s flesh. On the appointed day the captive, made fast with chains (whose use they have learned from the Christians), lies in his hammock, singing day and night songs like the following, “Our friends the Marakajas are honest men, strong and powerful warriors; they have taken and eaten many of our enemies, and they will eat me the day it pleases them, but I have killed and eaten the relatives and friends of the man who took me prisoner,” and much more of the same. One can see from this how little fear they have of death. Once, out of curiosity, I asked some prisoners, strong and handsome men, if they were not anxious about being killed from one day to the next. Laughing and joking, with great coolness and assurance, they replied, “Our friends will avenge us.” If someone even suggested the possibility of their being ransomed and freed from the hands of their enemies, they treated it as a great joke.

They treat women and girls taken in war like the men, but give them no husbands. They are not held captive as closely as the men, however, being free to go here and there. But they are made to work in the gardens and to fish for oysters.

I return to the execution. As I noted above, the owner of a prisoner invites all his friends to partake of pieces of the prisoner’s flesh, which is served up with great quantities of cahouin, a beverage made of coarse millet and certain roots. All who attend this solemn occasion are adorned with beautiful plumes of different colors, or paint themselves all over. The man who is to deal the fatal blow puts on his best finery and carries a wooden sword richly adorned with various plumes.

As the preparations for his death advance, the prisoner displays ever greater signs of joy. At last he is led, firmly tied with cotton cords, to the public place of execution. He is accompanied by ten or twelve thousand of his enemies. There, after various ceremonies, he is clubbed over the head, as if he were a pig. When he is dead, the wife he has been given makes some slight show of mourning. After his body has been cut into pieces, the savages wash their male children in his blood to teach them to be brave, explaining that when they come of age they must do the same to their enemies. By watching this ceremony the children also learn that the same fate awaits them when they are taken captive. After the body has been dismembered and cooked, it is distributed to all those present, each receiving a piece. The women commonly eat the entrails, while the head is hung up on the end of a pole among the huts as a trophy or symbol of victory. . . .

As soon as the execution is over the executioner takes to his bed and remains in his hut without eating or drinking for a space of three days. If he must go somewhere he must be carried, for they foolishly believe that if he walks he will suffer some misfortune or even die. Soon afterwards, using a lancet made from the teeth of an animal called the Cutia, he makes various incisions on his chest and other parts of his body, so that he looks like a mass of slashes.

In response to my questions, several savages informed me that the executioner does this as a token of the honor he derives from having killed his enemy. When I remonstrated with them, pointing out the cruelty of these killings, they rebuffed me, saying that it was shameful for us to pardon our enemies after we had made them prisoners, that it was better to kill them so they would not make war on us a second time. This is the mode of reasoning of these brutish people.
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 HISPANIC SOCIETY ON THE EVE OF THE CONQUEST

THE INSTITUTIONS, TRADITIONS, and values brought to the Americas by Hispanic invaders shaped the future of Latin America more decisively than did the culture of the vanquished Indians. Five centuries of struggle against the Muslims had made warfare almost a way of life and created a large class of titled fighting men who regarded manual labor and most forms of commerce with contempt. The Reconquest (Reconquista), as that struggle is called, was also accompanied by a growing concentration of land in the hands of the Christian nobility and the Church. Although serfdom in Castile had virtually ceased to exist by the end of the fifteenth century, in contrast to the situation in Aragón, the great majority of the peasants were heavily burdened by rents, seigneurial dues, taxes, and tithes. With some regional exceptions, there was little industry. The most lucrative economic activity in Castile—the export of wool to Flanders and Italy—enriched the great nobility who owned vast herds of sheep and extensive pasturages. The Portuguese economy displayed similar disparities. The claim of some scholars that a thriving “capitalism” existed in late medieval Spain and Portugal does not bear scrutiny. On the eve of the conquest of the Americas, the economies and societies of both countries presented a predominantly feudal aspect.

A turning point in Iberian peninsular history occurred in 1469, when the heirs apparent to the thrones of Aragón and Castile—Ferdinand and Isabella—married. The Catholic Sovereigns—the title given to them by the pope in recognition of their crusading zeal—broke the power of the great nobility but allowed it to retain and even expand its social and economic privileges. The crowning domestic achievement of Ferdinand and Isabella’s reign was the surrender of the Muslim city and kingdom of Granada in 1492, after a ten-year  siege. More unified politically and religiously than ever before, and avid for the gold and silver that symbolized power and wealth in the age of the commercial revolution, Spain stood ready to launch the great enterprise of the Indies.




1. THE CATHOLIC SOVEREIGNS

The joint reign of Ferdinand of Aragón and Isabella of Castile was rich in dramatic and important events. They worked to unify Spain, subdue feudal lawlessness, and activate Spanish industry, but they nevertheless contributed to Spain’s ultimate decay through their policies of religious intolerance and systematic weakening of the autonomy and political influence of the Spanish towns. This negative aspect of their world was not apparent to the patriotic Jesuit Father Juan de Mariana (1535-1625), whose history of Spain contains a glowing tribute to the Catholic Sovereigns.


 

Truly it was they who restored justice, previously corrupted and fallen into decay, to its proper place. They made very good laws for governing the towns and settling lawsuits. They defended religion and faith and established public peace, putting an end to discords and tumults, at home as well as abroad. They extended their dominions, not only in Spain but to the farthest parts of the earth. Most laudably, they distributed rich rewards and dignities not on the basis of noble birth or as private favors but according to individual merit, and thus encouraged their subjects to devote their intellects to good work and literature. There is no need to describe the benefits of all this; the results speak for themselves. Truly, where in the world are to be found more learned and saintly priests and bishops, or judges of greater wisdom and rectitude? Before their day one could list very few Spaniards distinguished in science; since their time who can count the Spaniards who have gained fame as scholars?

The king and queen were of average stature and well built; they carried themselves majestically, and their facial expressions were gravely pleasant. The king’s naturally fair skin had been tanned in military campaigns; he wore his chestnut hair long and shaved his beard more often than necessary. He had wide eyebrows, a smooth face, a small crimson mouth, narrow teeth, wide shoulders, a straight neck, and a sharp voice; he spoke quickly and thought clearly; his manner was smooth, courteous, and kindly. He was skilled in the art of war, unexcelled in the business of government, and so conscientious that labor seemed to relax him. He was not self-indulgent; he ate simply and dressed soberly. He was a skillful horseman; as a youth he enjoyed playing cards and dice; as he grew older he practiced hawking, and took much pleasure in the flights of herons.

 

Juan de Mariana, Historia de España, 2 vols. (Madrid, 1909), 2:239. Excerpt translated by Benjamin Keen.

The queen had a pleasant face, blonde hair, and light blue eyes; she used no cosmetics and was exceedingly dignified and modest in appearance. She was devoted to religion and fond of literature; she loved her husband, but her love was mixed with jealousy and suspicion. She knew Latin, an accomplishment that King Ferdinand lacked because he had not received a liberal education; he liked to read histories, however, and to talk with scholars. On the day of his birth, it is said, a certain saintly Carmelite friar of Naples said to King Alfonso, his uncle: “Today in the Kingdom of Aragon is born a child of thy lineage; heaven promises him new empires; great riches, and good fortune; he will be very devout, a lover of the good, and an excellent defender of Christianity.”

Considering human frailty, it was almost inevitable that among so many virtues there should be certain defects. The avarice that is charged against him can be excused by his lack of money and by the fact that the royal revenues were diverted from their proper use. The severe punishments that also are charged to him were occasioned by the disorder and depravity of the time. Foreign writers have implied that he was a crafty man and one who sometimes broke his word if it was to his advantage. I do not propose to discuss whether this be truth or fiction concocted out of hatred for our nation; I would only point out that malicious men often assign the name of vices to true virtues and, conversely, praise the deceitful vices that resemble virtues; for the rest, the king merely adapted himself to the times and to the language, methods, and strategies that were then in use.




2. THE SPANISH INQUISITION

All of Spain’s troubles since the time of Ferdinand and Isabella should not be laid at the door of the Spanish Inquisition, but the operations of the Holy Office unquestionably contributed to the picture of economic decay that Spain presented by the close of the sixteenth century. The blows struck by the Spanish Inquisition at the conversos (Jewish converts and their descendants, who were frequently charged with heresy) fell on an important segment of Spain’s merchant and banking class, the social group that in England and Holland was transforming economic life and preparing the way for the Industrial Revolution. The Santangel mentioned was condemned by the civil court to burn at the stake, as the findings of the inquisitors required. Ironically, he was a kinsman of Luis de Santangel, Ferdinand’s treasurer, who at the last moment persuaded Isabella to support Columbus’s project and who obtained at least half the money needed for the enterprise.


Cited in Manuel Serrano y Sanz, Orígenes de la dominación española en América (Madrid, 1918), pp. 114-116. Excerpt translated by Benjamin Keen.


It appears that the accused, the said Luis de Santangel, has openly and very clearly practiced heresy and apostasy from our holy Catholic Faith, performing and maintaining rites and ceremonies of the old law of Moses, as a true and consummate Jew, especially observing the Sabbath with entire faith and devotion, abstaining on that day from engaging in business, travel, or other lowly tasks, as much and as well as he could, keeping it a holiday with all zeal and devotion, as the Jews do, eating on that day meat and amin and many other Jewish foods, both those prepared in his house on Friday for use on Saturday and those brought and sent from the ghetto, getting and lighting clean candles on Friday evening in honor of the Sabbath, as the Jews do, donning a clean shirt and performing other ceremonies such as the Jews on that day are wont to perform. And likewise he zealously observed the holiday of the thin bread, eating ceremonially of the said thin bread, and of no other, this bread being sent to him by Jews, and on such days he would eat from new plates and bowls, keeping and observing the said holiday as best he could. Moreover, he observed the fasts that the Jews call the Great Kippur and Haman, abstaining from food until nightfall and then breaking fast with meat, as the Jews do. Moreover, he did not observe the Christian holidays, or attend mass, or observe the fasts of the Holy Mother Church, but on the contrary he ate meat at Lent; in particular we find that he ate meat stewed in a pan on Good Friday. And that he continually prayed in the Judaic manner, his face turned to the wall, looking toward heaven through a window, bowing and reciting the psalms of David in Spanish, in the Judaic manner; and at the end of each psalm he said not gloria patri but instead Adonai, Adonai, and he had a psalter in the Spanish language that did not have gloria patri or the litany of the saints. And that he had faith and true hope in the said law of Moses, rather than in the evangelical law of our Lord Jesus Christ, defending the said law of Moses as superior to that of Jesus Christ; and that he gave oil for the lamps of the synagogue, and other alms to Jews; and that he had no oratory or other Christian practice. Nor did he kneel at the sounding of the orisons or at the elevation of the Corpus Christi, or cross himself, or say “Jesus.” And when riding horseback, if the beast should stumble, in place of saying “Jesus” he used to say Sadday, and Adonai, as the Jews do; and he abstained from eating the foods forbidden by the law of Moses as much as he could, eating instead the meat of animals slaughtered by Jewish hands, cleansing away the tallow, salting it to draw out the blood before cooking, and removing a certain small round body from the leg. Nor did he eat the flesh of game or birds that had been strangled, but instead he had his chickens and other fowls slaughtered by Jews; and the other game that he purchased he would kill or have killed with a well-sharpened knife, in the Judaic manner.

And as we already had information of the aforementioned matters, the said Luis de Santangel, suspecting this and suspecting that orders had been issued for his seizure, came before us with lying and deceitful words, saying that he, as a good Christian, wished to submit to our justice and confess completely  certain errors that he had committed against the faith, and of his own will he bound himself to the punishment of a relapsed heretic if he should not tell the whole truth, and he gave in writing a certain confession in his handwriting, in which he confessed that he had observed certain Judaic ceremonies and fasts, by which it immediately became evident that he had committed perjury and relapsed into heresy, to which charge he had exposed himself of his own will; and after the above-cited confession, with the hope of being released from prison and even of having his goods returned, as we lawfully know, he made other confessions, more extensive than the first, although in none of these did he confess all the heresies that he had committed.

In fine, it appears that the said Luis de Santangel has been and is a negative, obdurate heretic, and that he came to seek reconciliation to the Holy Mother Church with a lying tale, and not in a sincere or contrite spirit, as the case required, and that he is unworthy of forgiveness or of admission to the Holy Mother Church; concerning all of which we have resolved and deliberated with learned men of good conscience, who have seen and examined the said process and the said confessions. And desiring to extirpate and eradicate completely, as by our office we are most strictly bound and held to do, in the name of the Church, all such vile, grave, and wicked errors, so that the name of Jesus Christ may be truly believed, exalted, adored, praised, and served, without any pretence, hypocrisy, or sham, and so that no one may bear the name of a Christian and the air of a lamb who is truly a Jew and has the heart of a wolf; and having before our eyes Our Lord, from whom proceed all just and righteous judgments, we find that we must pronounce and declare, as by these presents we do pronounce and declare, that the said Luis de Santangel has been and is a true heretic and apostate from the faith, negative and obdurate. . . . We moreover declare all his goods confiscated for the Treasury and exchequer of the King our lord. . . . And since the Holy Mother Church cannot and should not do anything more against the said heretic and apostate, except to withdraw from him its protection and remit him to the secular justice and arm that he may be punished and chastised according to his demerits, therefore, with the customary protestations established in canon law, we remit the said Luis de Santangel, heretic and apostate, to the excellent and virtuous Juan Garcez de Marcella, chief justice of the King our lord in this city, and to its judge and justices, that they may dispose of him as in law and justice they may decree.




3. THE SPANISH CHARACTER

The great movement of the Reconquista—the reconquest of Spain from the Muslims—left an enduring stamp on the Spanish character. The soldier of the Reconquista was reborn in the conquistador of America. Italian historian and diplomat Francesco  Guicciardini (1483-1540), who represented Florence in the court of King Ferdinand, left an acid—yet often perceptive—account of the Spanish character at the opening of the sixteenth century.


 

The Spaniards are of melancholy and choleric disposition, dark skinned, small in stature, and haughty by nature. They believe no other nation can compare with them; in speech they brag and puff themselves up all they can. They have little love for foreigners and are very rude to them. They are more inclined to arms, perhaps, than any other Christian nation, and that because they are extremely agile, skillful, and light in movement. In war they have a high regard for honor, and would rather suffer death than dishonor. . . .

In their wars they have begun to adopt the Swiss formation, but I question whether this conforms to their nature, for when they form a compact front or wall, in the Swiss manner, they cannot make use of their nimbleness, the quality in which they surpass all others. All Spaniards carry arms, and in the old days they took part not only in foreign wars but in domestic broils, each man siding with one faction or another. For this reason Spain formerly had more cavalrymen, and more skillful ones, than now. In the reign of Queen Isabella peace and order were restored to the kingdom, and that, in my opinion, is why Spain is less of a military power today than at any time in the past.

Spaniards are generally regarded as ingenious and astute people, but they have little taste for the mechanical or liberal arts. Almost all the artisans in the royal court are from France or some other foreign country. Nor do Spaniards devote themselves to commerce, for they think it shameful, and all give themselves the airs of a hidalgo. They would rather eat the meager fare of a soldier, or serve some grandee, suffering a thousand privations and inconveniences, or—before the time of the present king—even take to the roads as a highwayman, than devote themselves to commerce or some other work. True, in certain places they have begun to pay attention to industry, and in some regions they are now producing textiles, clothing, crimson damasks, and gold embroideries. They do this in Valencia, Toledo, and Seville. In general, however, the Spaniards have no liking for industry. Thus the artisans work only when driven by necessity, and then they rest until they have used up their earnings. This is the reason why manual labor is so expensive. It is the same in the countryside, for the peasants will not work hard unless compelled by extreme need. Each one works much less land than he could, and the little land that is farmed is badly cultivated.

There is great poverty in Spain, and I believe this arises less from the quality of the country than from the nature of its people, who lack the incli-nation to devote themselves to industry and trade. The problem is not that Spaniards leave their country, but that they prefer to export the raw materials that the kingdom yields and buy them back in the form of finished goods; this is the case with wool and silk, which they sell to other nations and then purchase back in the form of woolen and silk cloth. From the resulting poverty arises the misery of the people. Aside from a few grandees of the realm, who live sumptuously, the Spaniards live in very straitened circumstances, and if they have some money to spend, they spend it on clothing and a mule, making a greater show in the street than at home, where they live so meanly and eat so sparingly that it is a marvel to see. Although they can manage with very little, they are not free from greed for gain. Indeed, they are very avaricious, and, since they know no trade, they are given to robbery. Formerly, when there was less rule of law in this kingdom, the whole land swarmed with assassins, a thing favored by the nature of the country, which is very mountainous and sparsely settled. Their astuteness makes them good thieves. There is a popular saying that the Frenchman makes a better lord than a Spaniard, for, although both extort from their subjects, the Frenchman immediately spends what he takes, whereas the Spaniard hoards it. For the rest, the Spaniard, being more clever, surely robs better.

Francesco Guicciardini, “Relazione di Spagna,” in Opere, ed. Vittorio de Caprariis (Milano, 1961), pp. 29-31. Excerpt translated by Benjamin Keen.


They are not given to letters. One finds little knowledge of Latin among the nobility or among the rest of the population, and that among very few persons. In demonstrations and outward show they are very religious, but not in fact. They are very ceremonious, with many deep bows, great verbal humility, and much use of titles and hand kisses. They assure everyone that he is their señor, that they are at his orders; but it is best to keep one’s distance with them and give little credit to their words.

Dissimulation is natural to this nation, and one finds masters of this art among all classes. This is the basis of their reputation for astuteness and ingenuity; for the rest, they are not especially faithless or treacherous. In this matter of dissimulation the Andalusians surpass all others, particularly those of the ancient and famous city of Córdoba, home of the Great Captain [Gonzalo Fernández de Cordoba (1453-1515), a Spanish general celebrated for brilliant victories in the Italian wars]. From this dissimulation arise their ceremoniousness and their great hypocrisy.




4. THE MAN COLUMBUS

Christopher Columbus was a transitional figure. His thought and aspirations reflected both the waning of the Middle Ages and the rising sun of rationalism and capitalism. A major source of information about the Columbian epic is the monumental History of the Indies of Bartolomé de las Casas (1484-1566), who was with  Columbus on Hispaniola in 1500 and whose father and uncle accompanied Columbus on his second voyage. Las Casas describes the appearance and character of the Discoverer. This excerpt and the one that follows offer interesting insights into Spanish notions of manhood at the time of the conquest.


 

As concerns his appearance, he was fairly tall, his face long and giving an impression of authority, his nose aquiline, his eyes blue, his complexion light and tending to bright red; his beard and hair were fair in his youth but very soon turned gray from his labors. He was witty and gay in speech and, as the aforementioned Portuguese history relates, eloquent and boastful in his negotiations. His manner was serious, but not grave; he was affable with strangers and mild and pleasant with members of his household, whom he treated with dignity, and so he easily won the love of those who saw him. In short, he had the appearance of a man of great consequence. He was sober and moderate in eating and drinking, in dress and footwear; he would often say, whether jokingly or angrily: “God take you, don’t you agree to that?” or “Why did you do that?” In the matter of Christian doctrine he was a devout Catholic; nearly everything he did or said he began with: “In the name of the Holy Trinity I shall do this” or “this will come to pass,” or “may this come to pass.” And at the head of everything he wrote he put: “Jesus and Mary, attend us on our way.” I have many of these writings in my possession. Sometimes his oath was: “I swear by San Fernando”; when he wanted to affirm the truth of something very important, especially when writing to the King and Queen, he said: “I swear that this is true.” He kept the fasts of the Church most faithfully, confessed and took communion very often, said the canonical offices like any churchman or monk, abhorred blasphemy and vain oaths, and was most devoted to Our Lady and the Seraphic Father Saint Francis. He appeared very grateful for benefits received at the divine hand; and it was almost a proverb with him, which he repeated frequently, that God had been especially good to him, as to David. When gold or precious objects were brought to him he would enter his chapel and kneel, asking the bystanders to do the same, saying: “Let us give thanks to the Lord, who made us worthy of discovering such great wealth.” He was most zealous in the service of God; he was eager to convert the Indians and to spread the faith of Jesus Christ everywhere, and was especially devoted to the hope that God would make him worthy of helping to win back the Holy Sepulcher. . . . He was a man of great spirit and lofty thoughts, naturally inclined—as appears from his life, deeds, writings, and speech—to undertake great and memorable enterprises; patient and long-suffering . . . quick to forgive in-juries and wishing nothing more than that those who offended him should come to know their error and be reconciled with him. He was most constant and forbearing amid the endless incredible hardships and misfortunes that he had to endure, and always had great faith in the Divine Providence. And as I learned from him, from my own father, who was with him when he returned to settle the island of Hispaniola in 1493, and from other persons who accompanied and served him, he was always most loyal and devoted to the King and Queen.

Bartolemé de las Casas, Historia de las Indias, 3 vols. (México, 1951), 1:29-30. Excerpt translated by Benjamin Keen.





5. COLUMBUS SETS THE STAGE 

The log of Columbus’s first voyage to the New World is obviously an important historical document. The first recorded encounter between the Old World and the New, it provides a revealing look at European attitudes at a crucial juncture in world history. It also offers considerable insight into the subsequent history of Latin America. Columbus begins the log with a message to his sponsors, Queen Isabella and King Ferdinand of Spain, in which he places his voyage in historical context and outlines his understanding of their contract.


 

In the Name of Our Lord Jesus Christ. Most Christian, exalted, excellent, and powerful princes, King and Queen of the Spains and of the islands of the sea, our Sovereigns: It was in this year of 1492 that Your Highnesses concluded the war with the Moors who reigned in Europe. On the second day of January, in the great city of Granada, I saw the royal banners of Your Highnesses placed by force of arms on the towers of the Alhambra, which is the fortress of the city. And I saw the Moorish king come to the city gates and kiss the royal hands of Your Highnesses, and those of the Prince, my Lord. Afterwards, in that same month, based on the information that I had given Your Highnesses about the land of India and about a Prince who is called the Great Khan, which in our language means “King of Kings,” Your Highnesses decided to send me, Christopher Columbus, to the regions of India, to see the Princes there and the peoples and the lands, and to learn of their disposition, and of everything, and the measures which could be taken for their conversion to our Holy Faith.

I informed Your Highnesses how this Great Khan and his predecessors had sent to Rome many times to beg for men learned in our Holy Faith so  that his people might be instructed therein, and that the Holy Father had never furnished them, and therefore, many peoples believing in idolatries and receiving among themselves sects of perdition were lost.

Christopher Columbus, The Log of Christopher Columbus, ed. and trans. Robert H. Fulton (Camden, Me.: International Marine, 1987), pp. 51-53. Reprinted by permission of the editor and translator.


Your Highnesses, as Catholic Christians and Princes devoted to the Holy Christian faith and to the spreading of it, and as enemies of the Muslim sect and of all idolatries and heresies, ordered that I should go to the east, but not by land as is customary. I was to go by way of the west, whence until today we do not know with certainty that anyone has gone.

Therefore, after having banished all the Jews from all your Kingdoms and realms, during this same month of January, Your Highnesses ordered me to go with a sufficient fleet to the said regions of India. For that purpose I was granted great favors and ennobled; from then henceforward, I might entitle myself Don and be High Admiral of the Ocean Sea and Viceroy and perpetual Governor of all the islands and continental land that I might discover and acquire, as well as any other future discoveries in the Ocean Sea. Further, my eldest son shall succeed to the same position, and so on from generation to generation for ever after.

I left Granada on Saturday, the 12th day of the month of May in the same year of 1492 and went to the town of Palos, which is a seaport. There I fitted out three vessels, very suited to such an undertaking I left the said port well supplied with a large quantity of provisions and with many seamen on the third day of the month of August in the said year, on a Friday, half an hour before sunrise. I set my course for the Canary Islands of Your Highnesses, which are in the Ocean Sea, from there to embark on a voyage that will last until I arrive in the Indies and deliver the letter of Your Highnesses to those Princes, and do all that Your Highnesses have commanded me to do.

To this end I decided to write down everything I might do and see and experience on this voyage, from day to day, and very carefully. Also, Sovereign Princes, besides describing each night what takes place during the day, and during the day the sailings of the night, I propose to make a new chart for navigation, on which I will set down all the sea and lands of the Ocean Sea, in their correct locations and with their correct bearings. Further, I shall compile a book and shall map everything by latitude and longitude. And above all, it is fitting that I forget about sleeping and devote much attention to navigation in order to accomplish this. And these things will be a great task.




6. THE PORTRAIT OF THE CONQUEROR 

Historians and biographers do not agree in their estimate of the character and actions of Hernando Cortés. The chronicler Francisco López de Gómara (1511?-1562?), who lived in Cortés’s household as his private chaplain for some years, had no doubts concerning the righteousness of either Cortés’s actions or the civilizing mission of the Spanish conquest. His history of the conquest of Mexico, which is actually a biography of Cortés, contains an intimate and not altogether flattering description of his former patron.


 

Ferdinand Cortés was of good size, broad in shoulders and chest, and of sallow complexion; his beard was light colored, and he wore his hair long. He was very strong, high spirited, and skilled in the use of arms. As a youth he was given to adventurous pranks, but in later years he acquired a mature dignity and thus became a leader in both war and peace. He was mayor of the town of Santiago de Barucoa [in Cuba], which fact the townspeople still regard as their chief title to fame. There he acquired a reputation for the qualities that he later displayed. He was passionately attracted to women, and indulged this proclivity without regard to time or place. It was the same with games of chance; he played dice exceedingly well and with great enjoyment. Although he drank moderately he was a very hearty eater and kept an abundant table. He bore hunger with great fortitude, as he showed on the march of Higueras and on the sea to which he gave his name. He was very contentious and so was involved in more lawsuits than suited his condition. He spent freely on warfare, on women, on his friends, and to satisfy his whims, but showed himself niggardly in some things; hence some people called him a “wet-weather stream,” one that ran high one day and dry the next. He dressed neatly rather than richly, and kept himself scrupulously clean. He took pleasure in keeping a large house and family, with a great display of plate, both for use and for show. He bore himself like a lord, and with such gravity and discretion that it neither caused disgust nor appeared presumptuous. A story has it that as a boy he was told that he was fated to conquer many lands and become a very great lord. He was jealous of the honor of his own house but forward in the homes of others—a common trait of lustful men. He was devout and prayerful, and knew many prayers and psalms by heart; he was very charitable, and on his deathbed especially charged his son with the giving of alms. He usually gave the Church a thousand ducats a year, and sometimes he borrowed money for giving alms, saying that he redeemed his sins with the interest on the money. On his shields and coats of arms he put the motto: Judicium Domini apprehendit eos, et fortitudo ejus corroboravit brachium meum [The judgment of the Lord overtook them, and his strength supported my arm]—a text very appropriate to the conquest.

Francisco López de Gómara, “Conquista de Méjico,” in Historiadores primitivos de las Indias, 2 vols., ed. Enrique de Vedia (Madrid, 1852-1853), 1:454-455. Excerpt translated by Benjamin Keen.
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3

 CONQUEST

THE DISCOVERY OF AMERICA is linked to a number of great European movements: the decline of feudalism and the rise of the nation-state; the rapid growth of the merchant class and international trade; a series of advances in navigational science and shipbuilding that facilitated European overseas expansion; and a new intellectual climate (the Renaissance) that helped dispel old geographical dogmas and fired men’s curiosity to penetrate the unknown.

More immediately, the discovery of America by Christopher Columbus resulted from the search for an all-water route to the East. That search was promoted by the monarchs of Portugal and Spain in an effort to break the Italian-Arab monopoly of European trade with the East.

From its primary base on Hispaniola, the Spanish conquest of the Americas branched out to the other great Antilles (Puerto Rico, Cuba, Jamaica) and simultaneously sent out weak offshoots to the coasts of South and Central America. Slave-hunting and exploring expeditions gradually mapped the coasts of Central America and Mexico and revealed Indian societies far wealthier and more advanced than those found in the West Indies.

The discovery of these societies led to the invasion of Mexico by Hernán Cortés in 1519. According to some scholars, the superstitious fears of the Aztec emperor Moctezuma led him to identify Cortés as the god and priest king Quetzalcoatl, who was believed to have left Mexico centuries before. These fears enabled Cortés to enter the Indian capital without opposition, but unprovoked aggression by his lieutenant Pedro de Alvarado precipitated a mortal struggle. Cuauhtémoc, the last Aztec ruler, surrendered to Cortés in 1521 only after Tenochtitlán lay in ruins and its native defenders were dead or starving. From Mexico the stream of conquest flowed south into Guatemala and Honduras; in Nicaragua it joined another current formed by Spaniards coming north from Darién.

The town of Panama, founded in 1519 across the isthmus from Darién, became a base for expeditions seeking kingdoms of gold that were rumored to lie southward. After repeated failures, Francisco Pizarro and his companions achieved their aim of reaching and conquering the Incan empire (1532). Before Incan resistance was entirely overcome, however, the conquerors fell out among themselves, and by the time peace was restored in Peru all the leading conquerors of Peru had come to a violent end.

Contrary to romantic tradition, only a small minority of the conquistadores  were hidalgos (nobles), although many claimed to be such. The majority were plebeians—peasants, artisans, sailors, and soldiers, some with dubious pasts. As the conquest advanced and consolidated its gains, however, the conquistadores were joined by a growing number of clergy, lawyers, royal officials, merchants, and other middle-class types. The number of women immigrants was extremely small in the first stages of the conquest but increased as the sixteenth century wore on.




1. OCTOBER 12, 1492

In this excerpt from his log, Columbus writes about the events of October 12, 1492, the first recorded encounter of Europeans and Native Americans in the New World (although Columbus persisted in believing he was off the coast of Asia). The elaborate ceremony of possession and Columbus’s paternalistic attitude portended things to come. The admiral’s biographer, the great “Protector of Indians” Bartolomé de las Casas, made much of his comment that the Indians “are a people who can be made free and converted to our Holy Faith more by love than by force.” Columbus’s attitude, however, shifted quickly in the first days after this initial encounter from sympathy and condescension to suspicion and coercion. His subsequent treatment of conquered Native American peoples as the governor of Hispaniola was appalling even by the standards of the time.


 

At dawn we saw naked people, and I went ashore in the ship’s boat, armed, followed by Martín Alonso Pinzón, captain of the Pinta, and his brother, Vincente Yáñez Pinzón, captain of the Niña. I unfurled the royal banner and the captains brought the flags which displayed a large green cross with the letters F and Y at the left and right side of the cross [for Ferdinand and Ysabella]. Over each letter was the appropriate crown of that Sovereign. These flags were carried as a standard on all of the ships. After a prayer of thanksgiving I

Christopher Columbus, The Log of Christopher Columbus, ed. and trans. Robert H. Fulton (Camden, Me.: International Marine, 1987), pp. 75-77. Reprinted by permission of the editor and translator.


ordered the captains of the Pinta and Niña, together with Rodrigo de Escobedo (secretary of the fleet), and Rodrigo Sánchez of Segovia (comptroller of the fleet) to bear faith and witness that I was taking possession of this island for the King and Queen. I made all the necessary declarations and had these testimonies carefully written down by the secretary. In addition to those named above, the entire company of the fleet bore witness to this act. To this island I gave the name San Salvador, in honor of our Blessed Lord.

No sooner had we concluded the formalities of taking possession of the island than people began to come to the beach, all as naked as their mother bore them, and the women also, although I did not see more than one very young girl. All those that I saw were young people, none of whom was over 30 years old. They are very well-built people, with handsome bodies and very fine faces, though their appearance is marred somewhat by very broad heads and foreheads, more so than I have ever seen in any other race. Their eyes are large and very pretty, and their skin is the color of Canary Islanders or of sunburned peasants, not at all black, as would be expected because we are on an east-west line with Hierro in the Canaries. These are tall people and their legs, with no exceptions, are quite straight, and none of them has a paunch. They are, in fact, well proportioned. Their hair is not kinky, but straight, and coarse like horsehair. They wear it short over the eyebrows, but they have a long hank in the back that they never cut. Many of the natives paint their faces; others paint their whole bodies; some, only the eyes or nose. Some are painted black, some white, some red; others are of different colors.

The people here called this island Guanabaní in their language, and their speech is very fluent, although I do not understand any of it. They are friendly and well-dispositioned people who bear no arms except for small spears, and they have no iron. I showed one my sword, and through ignorance he grabbed it by the blade and cut himself. Their spears are made of wood, to which they attach a fish tooth at one end, or some other sharp thing.

I want the natives to develop a friendly attitude toward us because I know that they are a people who can be made free and converted to our Holy Faith more by love than by force. I therefore gave red caps to some and glass beads to others. They hung the beads around their necks, along with some other things of slight value that I gave them. And they took great pleasure in this and became so friendly that it was a marvel. They traded and gave everything they had with good will, but it seems to me that they have very little and are poor in everything. I warned my men to take nothing from the people without giving something in exchange.

This afternoon the people of San Salvador came swimming to our ships and in boats made from one log. They brought us parrots, balls of cotton thread, spears, and many other things, including a kind of dry leaf that they hold in great esteem. For these items we swapped them little glass beads and hawks’ bells.

Many of the men I have seen have scars on their bodies, and when I made signs to them to find out how this happened, they indicated that people from other nearby islands come to San Salvador to capture them; they defend themselves the best they can. I believe that people from the mainland come here to take them as slaves. They ought to make good and skilled servants, for they repeat very quickly whatever we say to them. I think they can easily be made Christians, for they seem to have no religion. If it pleases Our Lord, I will take six of them to Your Highnesses when I depart, in order that they may learn our language.




2. THE DISCOVERY OF THE PACIFIC

Amerigo Vespucci’s theory that the land mass said by Columbus to be part of Asia was really a new continent gained wide though not universal approval in the decade after 1502. If Vespucci was right, then there was another ocean to cross between the New World and Asia. Confirmation of this view was forthcoming in 1513 when Vasco Núñez de Balboa, standing “silent, upon a peak in Darien,” looked out upon the waters of the Pacific. The Spanish chronicler Gonzalo Fernández de Oviedo y Valdés, who came to Darién in 1514 in an official capacity, tells the story of Balboa’s feat, with some mention of the exploits of his remarkable dog, Leoncico.


 

For four years the Christians had been in Tierra-Firme; they fought under Captain Vasco Núñez de Balboa, and had made peace with certain  caciques, in particular with the chieftains of Careta, which lies on the west coast, twenty leagues west of Darien, and of Comogre, and both of them had been baptized. The cacique of Careta was called Chima, and they named him Don Fernando, and he had as many as two thousand Indian warriors; the cacique of Comogre was a greater lord, and his proper name was Ponquiaco, but they gave him the baptismal name of Don Carlos; he had more than three thousand warriors and ruled over more than ten thousand persons. These caciques had grown so peaceful that they sent messengers and canoes; they came and went to and from Darien to see the Christians and communicated with them as with friends. Vasco Núñez, filled with hope by the information that he had secretly obtained from these caciques, resolved to set out on Friday, the first day of September, 1513; and he departed from the town of Santa María de la Antigua with eight hundred men in a galleon and nine canoes to search out the secrets of the land, on the pretext of going to seek for mines. On the following Sunday, the fourth day of September, half of thisGonzalo Fernández de Oviedo y Valdés, Historia general y natural de las Indias, 14 vols. (Asunción, Paraguay, 1944-1945), 7:92-95. Excerpt translated by Benjamin Keen.


 company arrived at Careta in the canoes, and the galleon came later with the rest; there Vasco Núñez disembarked. The cacique Don Fernando received him and all his people very well, both those who came in the canoes and those in the galleon. After they had arrived and assembled, Captain Vasco Núñez selected those whom he wished to take with him and left there those who were to guard the galleon and the canoes, and set out for the interior on the sixth day of the month. After a two-day march over a rough, difficult, and mountainous route he approached the vicinity of the cacique of Ponca, only to find that he and his people had fled to the hills.

Before proceeding further, I should state that the town that the Christians now call Acla was founded in the abovementioned port of Careta. I also want to tell of a dog that belonged to Vasco Núñez, called Leoncico, a son of the dog Becerrico of the isle San Juan [Puerto Rico] and no less famous than his father. This dog gained for Vasco Núñez in this and other conquests more than a thousand gold pesos, for he received as large a share in the gold and slaves as a member of the company when the division was made. So, whenever Vasco Núñez went along, the dog was assigned wages and a share like the other captains; and he was so active that he earned his reward better than many sleepy comrades who like to gain at their ease what others reap by their toil and diligence. He was truly a marvelous dog, and could distinguish a peaceable from a wild Indian as well as I or any other who went to these wars. When Indians had been taken and rounded up, if any should escape by day or by night the dog had only to be told: “He’s gone, go get him,” and he would do it; and he was so keen a pointer that only by a miracle could a runaway Indian escape him. After overtaking him, if the Indian remained still the dog would seize him by the wrist or hand and would bring him back as carefully, without biting or molesting him, as a man could; but if the Indian offered resistance he would tear him to pieces. He was so much feared by the Indians that if ten Christians went with the dog they went in greater safety and accomplished more than twenty without him. I saw this dog, for when Pedrarias arrived in the following year, 1514, he was still alive, and Vasco Núñez lent him for some Indian wars that were made afterwards and gained his shares as was told above. He was a dog of middle size, reddish in color, with a black muzzle, and not elegant in appearance; but he was strong and robust, and had many wounds and scars of wounds that he had received fighting with the Indians. Later on, out of envy, someone gave the dog some poisoned food, and he died. . . .

On September 13 came the cacique of Ponca, reassured by Captain Vasco Núñez, who did him much honor, gave him shirts and hatchets, and made him as comfortable as he could. Since this cacique found himself so well treated, he told Vasco Núñez in secret a great deal about the secrets and treasures of the land, which gratified the captain; among other things, he said that a certain number of days’ journey from there was another pechry, which in their language means “sea”; and he presented Vasco Núñez with some very finely worked pieces of gold. . . .

On the twentieth of that month, Vasco Núñez set out from the land of this cacique with certain guides that Ponca assigned to go with him till they reached the land of the cacique Torecha, with whom Ponca was at war; and on the twenty-fourth day of that month they came by night upon the cacique  Torecha and his people. This was ten leagues beyond the land of Ponca, and was reached by a most difficult route and by crossing rivers in rafts, at great peril to themselves. And there they took some people and some gold and pearls, and Vasco Núñez obtained more extensive information concerning the interior and the other sea, to the South. In Torecha he left some of his people, and set out with about seventy men; on the twenty-fifth of the month, the same day that he had left, he arrived at the village and seat of the  cacique called Porque, who had absented himself; however, this did not matter to Vasco Núñez, and he went ahead, continuing his search for the other sea. And on Tuesday, the twenty-fifth of September of the year one thousand five hundred and thirteen, at ten o’clock in the morning, Captain Vasco Núñez, leading all the rest in the ascent of a certain bare mountain, saw from its peak the South Sea, before any other of his Christian companions. He joyfully turned to his men, raising his hands and eyes to the skies, praising Jesus Christ and his glorious mother the Virgin, Our Lady; then he sank on his knees and gave thanks to God for the favor that had been granted to him in allowing him to discover that sea and thereby to render such a great service to God and to the Catholic and Most Serene King of Castile, our lord. . . . And he ordered them all to kneel and give the same thanks to God for this grace, and to implore Him to let them discover and see the hoped-for great secrets and riches of that sea and coast, for the exaltation and increase of the Christian faith, for the conversion of the Indians of those southern regions, and for the greater glory and prosperity of the royal throne of Castile and its princes, both present and to come.




3. THE MEETING OF CORTÉS AND MOCTEZUMA

Few incidents in history have the romantic quality of the meeting between Cortés and Moctezuma at the entrance of Tenochtitlán. Two cultures met in the persons of the Indian chieftain and the Spanish conquistador. The remarkable speech of welcome made by Moctezuma, as reported by Cortés, supports the view that Moctezuma regarded the conqueror as an emissary of the departed Quetzalcoatl, if not Quetzalcoatl himself, about to return to his Mexican realm.


Hernán Cortés, The Letters of Cortés to Charles V, 2 vols., ed. and trans. Francis A. McNutt (New York, 1908), 1:232-236.


I followed the said causeway for about half a league before I came to the city proper of Temixtitan. I found at the junction of another causeway, which joins this one from the mainland, another strong fortification, with two towers, surrounded by walls, twelve feet high with castellated tops. This commands the two roads, and has only two gates, by one of which they enter, and from the other they come out. About one thousand of the principal citizens came out to meet me, and speak to me, all richly dressed alike according to their fashion; and when they had come, each one in approaching me, and before speaking, would use a ceremony which is very common amongst them, putting his hand on the ground, and afterward kissing it, so that I was kept waiting almost an hour, until each had performed his ceremony. There is a wooden bridge, ten paces broad, in the very outskirts of the city, across an opening in the causeway, where the water may flow in and out as it rises and falls. This bridge is also for defense, for they remove and replace the long broad wooden beams, of which the bridge is made, whenever they wish; and there are many of these bridges in the city, as Your Highness will see in the account which I shall make of its affairs.

Having passed this bridge, we were received by that lord, Montezuma, with about two hundred chiefs, all barefooted and dressed in a kind of livery, very rich, according to their custom, and some more so than others. They approached in two processions near the walls of the street, which is very broad, and straight, and beautiful, and very uniform from one end to the other, being about two thirds of a league long, and having, on both sides, very large houses, both dwelling places, and mosques. Montezuma came in the middle of the street, with two lords, one on the right side, and the other on the left, one of whom was the same great lord, who, as I said, came in that litter to speak with me, and the other was the brother of Montezuma, lord of that city Iztapalapan, whence I had come that day. All were dressed in the same manner, except that Montezuma was shod, and the other lords were barefooted. Each supported him below his arms, and as we approached each other, I descended from my horse, and was about to embrace him, but the two lords in attendance prevented me, with their hands, that I might not touch him, and they, and he also, made the ceremony of kissing the ground. This done, he ordered his brother who came with him, to remain with me, and take me by the arm, and the other attendant walked a little head of us. After he had spoken to me, all the other lords, who formed the two processions, also saluted me, one after the other, then returned to the procession. When I approached to speak to Montezuma, I took off a collar of pearls and glass diamonds that I wore, and put it on his neck, and, after we had gone through some of the streets, one of his servants came with two collars, wrapped in a cloth, which were made of colored shells. These they esteem very much; and from each of the collars hung eight golden shrimps executed with great perfection and a span long. When he received them, he turned towards me, and put them on  my neck, and again went on through the streets, as I have already indicated, until we came to a large and handsome house, which he had prepared for our reception. There he took me by the hand, and led me into a spacious room, in front of the court where we had entered, where he made me sit on a very rich platform, which had been ordered to be made for him, and told me to wait there; and then he went away.

After a little while, when all the people of my company were distributed to their quarter, he returned with many valuables of gold and silver work, and five or six thousand pieces of rich cotton stuffs, woven, and embroidered in divers ways. After he had given them to me, he sat down on another platform, which they immediately prepared near the one where I was seated, and being seated he spoke in the following manner:

We have known for a long time, from the chronicles of our forefathers, that neither I, nor those who inhabit this country, are descendants from the aborigines of it, but from strangers who came to it from very distant parts; and we also hold, that our race was brought to these parts by a lord, whose vassals they all were, and who returned to his native country, and had many descendants, and had built towns where they were living; when, therefore, he wished to take them away with him they would not go, nor still less receive him as their ruler, so he departed. And we have always held that those who descended from him would come to subjugate this country and us, as his vassals; and according to the direction from which you say you come, which is where the sun rises, and from what you tell us of your great lord, or king, who has sent you here, we believe, and hold for certain, that he is our rightful sovereign, especially as you tell us that since many days he has had news of us. Hence you may be sure, that we shall obey you, and hold you as the representative of this great lord of whom you speak, and that in this there will be no lack or deception; and throughout the whole country you may command at your will (I speak of what I possess in my dominions), because you will be obeyed, and recognized, and all we possess is at your disposal.

Since you are in your rightful place, and in your own homes, rejoice and rest, free from all the trouble of the journey, and wars which you have had, for I am well aware of all that has happened to you, between Puntunchan and here, and I know very well, that the people of Cempoal, and Tascaltecal, have told you many evil things respecting me. Do not believe more than you see with your own eyes, especially from those who are my enemies, and were my vassals, yet rebelled against me on your coming (as they say), in order to help you. I know they have told you also that I have houses, with walls of gold, and that the furniture of my halls, and other things of my service, were also of gold, and that I am, or make myself, a god, and many other things. The houses you have seen are of lime and stone and earth. And then he held up his robes, and showing me his body he said to me, “Look at me, and see that I am flesh and bones, the same as you, and everybody, and that I am mortal,  and tangible.” And touching his arms and body with his hands, “Look how they have lied to you! It is true indeed that I have some things of gold, which have been left to me by my forefathers. All that I possess, you may have whenever you wish.”

I shall now go to other houses where I live; but you will be provided here with everything necessary for you and your people, and you shall suffer no annoyance, for you are in your own house and country.

I answered to all he said, certifying that which seemed to be suitable, especially in confirming his belief that it was Your Majesty whom they were expecting. After this, he took his leave, and, when he had gone, we were well provided with chickens, and bread, and fruits, and other necessities, especially such as were required for the service of our quarters. Thus I passed six days well provided with everything necessary, and visited by many of the lords.




4. TWILIGHT OVER TENOCHTITLÁN

For three months the Aztec nation fought for its independence with incredible valor and fortitude. Not until a great part of the city was in ruins, the streets and canals choked with corpses, did the gallant Cuauhtémoc, the last Aztec war chief, surrender in the name of his people. An Aztec account of the fall of Tenochtitlán conveys with simple eloquence the pathos of the surrender and the terrible aftermath of the conquest.


 

And when night had fallen, then it rained and sprinkled at intervals. Late at night the flame became visible; just so was it seen, just so it emerged as if it came from the heavens. Like a whirlwind it went spinning around and revolving; it was as if embers burst out of it—some very large, some very small, some like sparks. Like a coppery wind it arose, crackling, snapping, and exploding loudly. Then it circled the dike and traveled toward Coyonacazco; then it went into the middle of the lake there to be lost.

None shouted; none spoke aloud.

And on the next day, nothing more happened. All remained quiet, and also our foes [so] remained.

But the Captain [Cortés] was watching from a roof-top at Amaxac—from the roof-top of [the house of] Aztauatzin—under a canopy. It was a many-colored canopy. He looked toward [us] common folk; the Spaniards crowded about him and took counsel among themselves.

Bernardino de Sahagún, The Florentine Codex: General History of the Things in Spain, bk. 12,  The Conquest, chaps. 39-40, trans. Arthur J. O. Andersen and Charles E. Dibble (Santa Fe, N.M.: School of American Research, 1953). Reprinted by permission.


And [on our side] were Quauhtemoc and the other noblemen—the vice ruler Tlacotzin, the lords’ judge Petlauhtzin, the captain of the armies Motelchiuhtzin; the constable of Mexico; and the lord priest; and also the noblemen of Tlatilulco—the general Coyoueuetzin; the commanding general Temilotzin; the army commander Topantemoctzin; the chief justice Auelitoctzin; the captain of the armies Uitziliuitzin; and the courier Uitzitzin. All of these noblemen were assembled at Tolmayecan; they appeared to consult among themselves how to do that which we were to undertake and how we should yield to [the Spaniards].

Thereafter only two [men] took Quauhtemoc in a boat. The two who took him and went with him were the seasoned warrior Teputzitoloc, and Yaztachimal, Quauhtemoc’s page. And the one who poled [the boat] was named Cenyaotl.

And when they carried Quauhtemoc off, then there was weeping among all the common folk. They said: “Now goeth the young lord Quauhtemoc; now he goeth to deliver himself to the gods, the Spaniards!”

And when they had betaken themselves to bring and disembark him thereupon all the Spaniards came to see. They drew him along; the Spaniards took him by the hand. After that they took him up to the roof-top, where they went to stand him before the Captain, the war leader. And when they had proceeded to stand him before [Cortés], they looked at Quauhtemoc, made much of him, and stroked his hair. Then they seated him with [Cortés] and fired the guns. They hit no one with them, but only made them go off above, [so that] they passed over the heads of the common folk. Then [some Mexicans] only fled. With this the war reached its end.

Then there was shouting; they said: “Enough! Let it end! Eat greens!” When they heard this, the common folk thereupon issued forth. On this, they went, even into the lagoon.

And as they departed, leaving by the great road, once more they there slew some, wherefore the Spaniards were wroth that still some again had taken up their obsidian-bladed swords and their shields. Those who dwelt in house clusters went straightway to Amaxac; they went direct to where the ways divide. There the common folk separated. So many went toward Tepeyacac, so many toward Xoxouiltitlan, so many toward Nonoalco. But toward Xolloco and toward Macatzintamal no one went.

And all who lived in boats and [in houses] on poles, and those at Tolmayecan, went into the water. On some, the water reached to the stomach; some, to the chest; and on some it reached to the neck. And some were all submerged, there in the deeps. Little children were carried on the backs [of their elders]; cries of weeping arose. Some went on happy and rejoicing as they traveled crowding on the road. And those who owned boats, all the boatmen, left by night, and even [continued to] leave all day. It was as if they pushed and crowded one another as they set out.

And everywhere the Spaniards were seizing and robbing the people. They sought gold; as nothing did they value the green stone, quetzal feathers and turquoise [which] was everywhere in the bosoms or in the skirts of the women. And as for us men, it was everywhere in [our] breech clouts and in [our] mouths.

And [the Spaniards] seized and set apart the pretty women—those of light bodies, the fair [-skinned] ones. And some women, when they were robbed, covered their face with mud and put on old, mended shirts and rags for their shifts. They put all rags on themselves.

And also some of us men were singled out—those who were strong, grown to manhood, and next the young boys, of whom they would make messengers, who would be their runners, and who were known as their servers. And on some they burned [brand marks] on their cheeks; on some they put paint on their cheeks; on some they put paint on their lips.

And when the shield was laid down, when we gave way, it was the year count Three House and the day count was One Serpent.




5. RENDEZVOUS AT CAJAMARCA

As the conquest of Peru unfolded, it repeated in a number of ways the sequence of events in Mexico. In one important respect, however, the story of Peru differs from that of Mexico. If Montezuma was undone by his passive acceptance of the invaders’ divinity and their inevitable triumph, Atahualpa erred disastrously in his underestimation of the massed striking power of the small Spanish forces. Francisco de Xérez (1504-?), secretary to Francisco Pizarro and an active participant in the conquest, describes the fateful meeting between Spaniards and Inca at Cajamarca.


 

When the Governor saw that it was near sunset, and that Atabalia [Atahualpa] did not move from the place to which he had repaired, although troops still kept issuing out of his camp, he sent a Spaniard to ask him to come into the square to see him before it was dark. As soon as the messenger came before Atabaliba, he made an obeisance to him, and made signs that he should come to where the Governor waited. Presently he and his troops began to move, and the Spaniard returned and reported that they were coming, and that the men in front carried arms concealed under their clothes, which were strong tunics of cotton, beneath which were stones and bags and slings; all of which made it appear that they had a treacherous design. Soon the van  of the enemy began to enter the open space. First came a squadron of Indians dressed in a livery of different colors, like a chess board. They advanced, removing the straws from the ground, and sweeping the road. Next came three squadrons in different dresses, dancing and singing. Then came a number of men with armor, large metal plates, and crowns of gold and silver.

Reports on the Discovery of Peru, ed. and trans. C. R. Markham (London: Cambridge University Press, 1872), pp. 52-56.


Among them was Atabaliba in a litter lined with plumes of macaws’ feathers, of many colors and adorned with plates of gold and silver. Many Indians carried it on their shoulders on high. Next came two other litters and two hammocks, in which were some principal chiefs; and lastly, several squadrons of Indians with crowns of gold and silver.

As soon as the first entered the open space they moved aside and gave space to the others. On reaching the centre of the open space, Atabaliba remained in his litter on high, and the others with him, while his troops did not cease to enter. A captain then came to the front and, ascending the fortress near the open space, where the artillery was posted, raised his lance twice, as for a signal. Seeing this, the Governor asked the Father Friar Vicente if he wished to go and speak to Atabaliba, with an interpreter? He replied that he did wish it, and he advanced, with a cross in one hand and the Bible in the other, and going amongst them: “I am a Priest of God, and I teach Christians the things of God, and in like manner I come to teach you. What I teach is that which God says to us in this Book. Therefore, on the part of God and of the Christians, I beseech you to be their friend, for such is God’s will, and it will be for your good. Go and speak to the Governor, who waits for you.”

Atabaliba asked for the Book, that he might look at it, and the Priest gave it to him closed. Atabaliba did not know how to open it, and the Priest was extending his arm to do so, when Atabaliba, in great anger, gave him a blow on the arm, not wishing that it should be opened. Then he opened it himself, and, without any astonishment at the letters and paper, as had been shown by other Indians, he threw it away from him five or six paces, and, to the words which the monk had spoken to him through the interpreter, he answered with much scorn, saying: “I know well how you have behaved on the road, how you have treated my Chiefs, and taken the cloth from my storehouses.” The monk replied: “The Christians have not done this, but some Indians took the cloth without the knowledge of the Governor, and he ordered it to be restored.” Atabaliba said: “I will not leave this place until they bring it all to me.” The monk returned with this reply to the Governor. Atabaliba stood up on the top of the litter, addressing his troops and ordering them to be prepared. The monk told the Governor what had passed between him and Atabaliba, and that he had thrown the Scriptures to the ground. Then the Governor put on a jacket of cotton, took his sword and dagger, and, with the Spaniards who were with him, entered amongst the Indians most valiantly; and, with only four men who were able to follow him, he came to the litter where Atabaliba was, and fearlessly seized him by the arm, crying out Santiago. Then the guns were fired off, the trumpets were sounded, and the troops, both horse and foot, sallied forth.

On seeing the horses charge, many of the Indians who were in the open space fled, and such was the force with which they ran that they broke down part of the wall surrounding it, and many fell over each other. The horsemen rode them down, killing and wounding, and following in pursuit. The infantry made so good an assault upon those that remained that in a short time most of them were put to the sword. The Governor still held Atabaliba by the arm, not being able to pull him out of the litter because he was raised so high. Then the Spaniards made such a slaughter amongst those who carried the litter they fell to the ground, and, if the Governor had not protected Atabaliba, that proud man would there have paid for all the cruelties he had committed.

The Governor, in protecting Atabaliba, received a slight wound in the hand. During the whole time no Indian raised his arms against a Spaniard. So great was the terror of the Indians at seeing the Governor force his way through them, at hearing the fire of the artillery, and beholding the charging of the horses, a thing never before heard of, that they thought more of flying to save their lives than of fighting. All those who bore the litter of Atabaliba appeared to be principal chiefs. They were all killed, as well as those who were carried in the other litters and hammocks. One of them was the page of Atabaliba, and a great lord, and the others were lords of many vassals, and his Councillors. The chief of Caxamalca was also killed, and others; but, the number being very great, no account was taken of them, for all who came in attendance on Atabaliba were great lords. The Governor went to his lodging, with his prisoner Atabaliba, despoiled of his robes, which the Spaniards had torn off in pulling him out of the litter. It was a very wonderful thing to see so great a lord, who came in such power, taken prisoner in so short a time.




6. HOW THE NEW LAWS WERE RECEIVED IN PERU

A heavy atmosphere of intrigue, broken by recurrent cycles of murderous violence, hung over Peru in the time of the great civil wars. Early in 1544 a new viceroy, Blasco Núñez Vela, arrived in Lima to proclaim the edicts known as the New Laws of the Indies. These laws, the fruit of years of devoted labor on the part of Fr. Bartolomé de las Casas to save the Indians from destruction, evoked outraged cries and appeals for their suspension from the Spanish landowners in Peru. When these pleas failed, the desperate conquistadores rose in revolt and found a leader in Gonzalo Pizarro, brother of the murdered Francisco Pizarro. The chronicler Gómara describes the reception accorded the New Laws in Peru.


Blasco Núñez entered Trujillo amid great gloom on the part of the Spaniards; he publicly proclaimed the New Laws, regulating the Indian tributes, freeing the Indians, and forbidding their use as carriers against their will and without pay. He took away as many vassals as these laws permitted, and vested them in the crown. The people and the town council petitioned for repeal of these ordinances, except for those which regulated Indian tribute and prohibited the use of Indians as carriers; of these provisions they approved. He did not grant their appeal, but instead set very heavy penalties for those judges who should fail to execute the laws, saying that he brought an express order of the emperor for their enforcement, without hearing or granting any appeal. He told them, however, that they had reason to complain of the ordinances; that they should take their case to the emperor; and that he would write to the king that he had been badly informed to order those laws.

When the citizens perceived the severity behind his soft words, they began to curse. Some said that they would leave their wives. Actually, some were ready to leave them for any reason, good or bad, since many had married their lady-loves or camp-followers only on account of an order that stripped them of their estates if they did not do so. Others said that it would be much better not to have a wife and children to maintain, if they were to lose the slaves who supported them by their labors in mines, fields, and other pursuits; others demanded payment for the slaves that were being taken from them, since they had bought them from the crown fifth and they bore the royal brand and mark. Still others said that they were ill requited for their labors and services, if in their declining years they were to have no one to serve them; these showed their teeth, decayed from eating toasted corn in the conquest of Peru; others displayed many wounds, bruises, and great lizard bites; the conquerors complained that after wasting their estates and shedding their blood in gaining Peru for the emperor, he was depriving them of the few vassals that he had given them. The soldiers said that they would not go to conquer other lands, since they were denied the hope of holding vassals, but instead would rob right and left all they could; the royal lieutenants and officials complained bitterly of the loss of their allotments of Indians, though they had not maltreated them, and held them not by virtue of their officers but in return for their labors and their services.

The priests and friars also declared that they could not support themselves nor serve their churches if they were deprived of their Indian towns; the one who spoke most shamelessly against the viceroy and even against the king was Fray Pedro Múñoz, of the Mercedarian Order, saying how badly the king rewarded those who had served him so well, and that the New Laws  smelled of calculation rather than of saintliness, for the king was taking away the slaves that he had sold without returning the money received for them, and that he was taking away Indian towns from monasteries, churches, hospitals, and the conquistadores who had gained them; and, what was worse, they were laying a double tribute and tax on the Indians whom they took away in this fashion and vested in the crown, and that the Indians themselves were weeping over this. There was bad blood between this friar and the viceroy because the latter had stabbed the friar one evening in Málaga, when the viceroy was corregidor there.

Francisco López de Gómara, “Historia de las Indias,” in Historiadores primitivos de las Indias, 1:251. Excerpt translated by Benjamin Keen.





7. THE MAN WHO WOULD BE KING

After Gonzalo Pizarro prevailed over the viceroy Vela, Pizarro’s advisers urged him to proclaim himself king of Peru. But Pizarro hesitated to avow the revolutionary meaning of his actions. An envoy of the crown, Pedro de la Gasca, arrived and announced the suspension of the New Laws and offered pardons and rewards to all repentant rebels, leading to a trickle of desertions from Pizarro’s ranks that in time became a flood. In the end the rebellion collapsed almost without a struggle, and its leaders ended on the gallows or the block. Garcilaso de la Vega describes the execution of Gonzalo Pizarro.


 

It remains only for me to tell of the pitiful death of Gonzalo Pizarro. He spent all of his last day in confession. . . . The ministers of justice, coming and going, sought to hasten the execution of his sentence. One of the gravest of them, angered by the delay, said loudly: “Well! Are they not done with the fellow yet?” All the soldiers who heard him took offense at his disrespect and hurled a thousand oaths and insults at him, but though I remember many of them and knew the man, I will not set them down here nor give his name. He went without saying a word, before it came to blows, something he had reason to fear in view of the indignation and annoyance that the soldiers displayed at his rudeness. A little later Gonzalo Pizarro came out and mounted a saddled mule that was held ready for him. He was covered with a cape; although one author says that his hands were tied, it was not so. They threw one end of a halter over the neck of the mule, in compliance with the law. In his hands he bore an image of Our Lady, to whom he was most devoted. He continually implored her to intercede for his soul. Halfway along he asked for a crucifix. A priest, one of the twelve that accompanied him, gave him  one. Gonzalo Pizarro took it and gave the priest the image of Our Lady, kissing with great affection the hem of the dress of the image. With the crucifix in his hands, never taking his eyes from it, he came up to the platform that had been made for his execution. This he ascended, and, standing at one side, he spoke to the people who were watching him. Among them were all the men of Peru, soldiers and citizens, excepting only the grandees who had turned against him—and even some of them were there, disguised and muffled up. He said in a loud voice: 

Gentlemen, your worships know well that my brothers and I gained this empire. Many of your worships hold repartimientos of Indians that the Marquis, my brother, gave you; many others hold them from me. Moreover, many of your worships owe me money that you borrowed from me; many others have received money from me as free gift. I die so poor that even the clothes I wear belong to the executioner who will cut off my head. I have nothing with which to ensure the good of my soul. Therefore I appeal to those of your worships who owe me money, as well as those who do not, to grant me the alms and charity of having as many masses as possible said for my soul, for I place hopes in God that by the blood and passion of Our Lord Jesus Christ, His Son, and through the alms that your worships grant me, He will have pity of me and will pardon my sins. And may your worships remain with God.




Garcilaso de la Vega, Historia general del Perú, 3 vols. (Buenos Aires, 1944), 2:276-277. Excerpt translated by Benjamin Keen.


 

Before he had finished his plea for alms, there arose a general lament, with great moans and sobs and tears, from those who heard his pitiful words. Gonzalo Pizarro kneeled before the crucifix that he bore, and which was placed on a table on the platform. The executioner, who was named Juan Enríquez, came up to place a bandage over his eyes. Gonzalo Pizarro said to him: “I do not need it.” And when he saw that Enriquez was raising the sword to cut off his head, he said: “Do your task well, brother Juan.” He meant that he should do the job cleanly, and not prolong the agony, as frequently happens. The executioner replied: “I promise it to your Lordship.” Saying this, with his left hand he raised his beard, which was long, about eight inches, and round, for it was not the fashion in those days to clip beards. And with one back stroke he cut off his head as easily as if it were a lettuce leaf and held it in his hand, and the body fell slowly to the ground. Such was the end of this good gentleman. The executioner, true to his trade, wanted to despoil him of his clothing, but Diego Centeno, who had come to inter the body safely, forbade him to approach it and promised him a good sum of money for the clothing. And so they bore the body to Cuzco; they buried Pizarro in his clothes, for there was no one to offer him a burial shroud. They buried him in the Convent of Nuestra Señora de las Mercedes, in the same chapel where were buried the two Don Diegos de Almagro, father and son, in order that they might be equal and comrades in all things— in their common conquest of the land, in the common death of all three on the executioner’s block, and in the pauper’s burial of all three in a common grave, as if they even lacked earth enough to cover each one separately. Fortune made them equal in all things, as if to prevent any one of them from lording it over the others and as if to prevent all three from setting themselves above the Marquis Francisco Pizarro, who was brother of the one and comrade of the other and who was likewise slain and buried in a pauper’s grave, as was told above. Thus all four were brothers and comrades in all and for all. Such is the way of the world (as those remarked who viewed these matters dispassionately) with those who serve it most and best, for such was the end of those who won that empire called Peru.




8. ADVICE TO A WOULD-BE CONQUEROR

The conquest tof the Americas, like similar enterprises before and after, attracted a wide variety of people. A common figure was the adventurer, who frequently had a military background and not infrequently a past that he preferred to forget. Such, assuredly, were the “fine-feathered birds and great talkers” that Oviedo warns against below. But there were also many young and high-spirited hidalgos, “men of good family who were not reared behind the plow,” who sailed in the ships bound for the Indies. It is probably safe to assume that of the trinity of motives usually assigned to the Spanish conquistador (God, gold, and glory), the second was uppermost in the minds of most.


 

Sir captain: Understand me and understand yourself. When you make up a company to go to the Indies, and especially in Seville (for it is there, on the steps of the cathedral, that the soldiers are wont to gather), you should first examine the face of each; having scrutinized the face, you will see part of the evil beneath. But because the outward aspect may deceive you in the choice of a soldier, you should make secret inquiry concerning his habits, his mode of life, his skills, and his nationality; for even in that sacred there are some who will lie about their countries and even their own names for the sake of going to the Indies. And do not attach much importance to his height and his well-combed beard, but rather try to find out whether he is of good character and family, and a frank and modest man. And if he tells you that he was in the battle of Ravenna, dismiss him, if he is a Spaniard, since he remained alive or was not taken prisoner; and do the same if he speaks of the battle of Pavia;  and dismiss him if he tells you that he was in the sack of Genoa or Rome, since he did not get rich; and if he was there, and gambled his wealth away or lost it, do not trust him. Those slashed hose and shoes will not do at all for such lands as the Indies, full of ambushes and thick with trees and hawthorns, where there are so many rivers to swim and so many swamps and bogs to cross.

Oviedo y Valdés, Historia general, 5:213-218. Excerpt translated by Benjamin Keen.


The dress and the person should conform to your needs; above all do not take a man whose faith is suspect, or one less than twenty-five or more than fifty years old. And do not take such fine-feathered birds and great talkers as those I mentioned above, for in the many years that I have seen them in the Indies, and before that in Europe, I have found that few turn out well. As long as there is gold, or they suspect that they will get it through your hands, they will serve you diligently; but be careful, for the minute that things do not go their way they will either slay you or sell you or forsake you, when they find that you promised them more in Spain than you can produce. . . .

And before you begin this examination, examine yourself, and make sure that your aim is to serve God and your king by converting the Indians and treating them well, and by finding a way to lead them to the Republic of Christ. Do not enslave them without cause, or stain your hands with blood without cause or justice, or rob them or remove them from the lands where God created them; he gave them life and humanity not to help you carry out any evil design but in order to save them. . . . And do not say that you are going to the Indies to serve the king and to employ your time as a brave man and an hidalgo should; for you know that the truth is just the opposite; you are going solely because you want to have a larger fortune than your father and your neighbors. However, you can do everything you want to do without hurting others or jeopardizing your soul. And do not seek any estate or treasure that might cost you such a price, if in so doing you lose that invaluable treasure by which you were redeemed and God freed you from Hell. . . .

Comrade and friend: If you decide to go to the Indies, when you are in Seville ascertain first of all whether the captain with whom you are going is a man who will fulfill what he promises, and learn on the basis of what word or guaranty you are entrusting your life and person to his will—because many of these captains promise what they do not have, know, or understand; and they pay for your person with words that are worth less than feathers; because feathers, though the wind bear them away, at least have some substance and you know their purpose, which is to float in the air aimlessly; but the words of a liar are without substance and, having been said, are invisible and vanish like air. . . . Do you not see that he speaks of what is yet to come, and promises what he neither has nor understands? And once you are free of the perils of the sea and the land, which are innumerable, and come to the Indies, if he should succeed, he neither knows nor rewards you; and if you fall ill, he does not heal you; and if you should die, he will not bury you. . . . And if he gives  you an allotment of Indians, he does not care to ascertain whether you are competent to teach them or whether you yourself have more need of a teacher than of governing others, in order that both your consciences may be at rest. And since these estates are acquired unjustly, God permits them to be lost, and you with them. . . .

I observe that for every man who has made his fortune in these parts and has returned to Castile with or without it, an incomparably larger number have lost both their fortunes and their lives. You will say: What should I do? Shall I hold back from going to the Indies, where so many go and return rich—men who were formerly poor and do not measure up to me in ability, merit, or capacity for work? Is it fitting that for lack of courage I should fail to do what so many have done who are older than I and not of such good health and presence? I do not counsel you not to go to the Indies, nor to go there; but I do counsel you, whether you come or not, first to justify yourself with God and to commend yourself to Him. I am aware that it is proper and necessary to seek one’s fortune, especially for men of good family who were not reared behind the plow; but let the undertaking be well thought out, and once you have determined upon it, never let greed turn you aside from the loyalty that you owe, and never let necessity give occasion for you to be considered an ingrate or to tarnish your good name; for if you only set your mind to it, in the Indies as elsewhere you can live without offense to your fellowmen.




9. LOPE DE AGUIRRE: DISILLUSIONED WARRIOR

The principal instrument of Spain’s conquest of the New World was the compaña (warrior band), whose members shared in the profits of an expedition or campaign according to their rank and services. Despite the ostensibly democratic aspect of the campaigns, the captains, large investors, and royal officials dominated the enterprise of conquest and took the lion’s share of spoils, land, and Indians for themselves, often leaving the rank-and-file conquistadors seething with discontent. Typical in some respects of the disinherited of the conquest was the famous Lope de Aguirre, who called himself el Peregrino, the Wanderer. In 1581, a mutiny headed by Aguirre resulted in the death of the leader of an expedition sent from Peru in search of a fabled golden kingdom in the Amazonian wilderness. Aguirre then launched an audacious plan to descend from the Amazon to the Atlantic, capture Panama, and then cross the Andes for the conquest of Peru and the creation of an independent Peruvian state that would properly reward old conquistadors like himself. Aguirre’s wildly improbable plan was doomed to fail, but before his death at the hands of his own men he sent King Philip II a letter that offers a vision of the society created by the conquest as seen by its underdogs, bitter over their betrayal by the great captains, the viceroys, cunning letrados or  judges, and their king. Despite its rambling tone, the letter is marked by originality and a powerful style.


 

To King Philip, native of Spain and son of Charles the Invincible. From Lope de Aguirre, the least of your vassals, an Old Christian, of middling parents but an hidalgo, native of the Basque country of the kingdom of Spain and citizen of the town of Oñate.

In my youth I crossed the sea to better my fortunes, lance in hand, and to fulfill the obligation of all good men. In twenty-four years I have done you great service in Peru, in the conquest of Indians, in founding towns, and especially in battles and skirmishes waged in your name, always to the best of my ability, without requesting of your officials pay or assistance, as will appear from your royal records.

I firmly believe, most excellent King and Lord, that to me and my comrades you have been cruel and ungrateful; I also believe that you are deceived by those who write you from these distant lands.

I demand, King, that you deal justly with the good vassals that you have in this land, though I and my comrades, . . . unable to bear further the cruelties of your judges, viceroys, and governors, have resolved to obey you no longer. Renouncing allegiance to Spain, our native land, we make the cruelest war against you that our forces permit. Believe me, King and Lord, that we do this because we can no longer suffer the great oppression and unjust punishments of your ministers, who in order to benefit their sons and hangers-on have robbed us of our good name, honor, and life. Truly, King, it is a pity, the bad treatment we have received.

I am lame in the right leg from two arquebus wounds I received in the battle of Chuquinga, fighting with Marshal Alonso de Alvarado in response to your call against Francisco Hernández Girón, a rebel against your rule as I and my comrades presently are and will remain until death, for we know now how cruel and faithless you are and give less credit to your promises than to the books of Martin Luther. For we remember how your viceroy the Marquis de Cañete hanged Martín de Robles, a man distinguished in your service; and the brave Tomás Vazquez, conquistador of Peru; and the unhappy Alonso Díaz, who labored more in the discoveries of this kingdom than the scouts of Moses in the desert; and Piedrahita, a good captain who fought many battles in your service. In the battle of Pucara these men brought you victory, and had they not, Francisco Hernández would now be king of Peru. And do not believe what your judges tell you about the great services they have rendered  you, for it is all a myth, unless it is a service to have spent 800,000 pesos from your royal treasury on their vices and misdeeds. Punish them as the wicked men they are.

Casto Fulgencio López, Lope de Aguirre el Peregrino, Primer Caudillo de América (Barcelona, 1977), pp. 234-240. I am grateful to Professor Thomas Holloway of University of California- Davis for calling my attention to the peculiar interest of the Aguirre episode and allowing me to use his translation of Aguirre’s letter.—B.K.


Look here, King of Spain! Do not be so cruel and ungrateful to your vassals, for while your father and you stayed in Spain, free from care, your vassals have won for you all the kingdoms and lordships that you possess in these parts at the cost of their blood and fortune. Consider, King, that you cannot justly take any wealth from these lands where you risked nothing until you have properly rewarded those who gained them for you with their toil and sweat.

I am certain that very few kings go to hell, because there are so few of you, but even if there were many, none would go to heaven. Even in hell, you would be worse than Lucifer, because you all thirst after human blood. . . . For certain, I and my 200 arquebus-bearing . . . conquistadors and hidalgos solemnly swear to God that we will not leave a minister of yours alive, for we know what your clemency amounts to. We who live in these parts of the Indies consider ourselves the luckiest men alive, for we observe the Christian faith and commandments of God in full and uncorrupted, maintaining all that is preached by the holy mother church of Rome, and though sinners in life we are ready to suffer martyrdom in defense of God’s commandments. . . .

So great is the dissolution of the friars in these parts that it would be well for you to make them feel your wrath and punishment, for each acts as high and mighty as if he were a governor. And do not believe what they tell you in Spain, for the tears they shed in your royal presence are in the hope of coming here in order to lord over all. If you want to know what sort of life they lead here, it is to buy and sell, acquire worldly goods, and sell the sacraments of the church for a price. They are enemies of the poor, without charity, ambitious, gluttonous, and arrogant, so that even the humblest friar seeks to command and govern all these lands. Correct these things, King and Lord, for by their bad example they weaken the faith of the natives, and if the dissolution of these friars is not checked, it will be a never-ending source of scandal.

If I and my comrades, for the reasons given above and on account of other things that have happened in the past, have determined to die, you, King, have been the cause thereof because you felt no pity for the toil of your vassals and gave no thought to what you owe them. If you do not look after your vassals and close your eyes to the actions of your judges, your government will surely fail. I do not need to present witnesses; consider only what I tell you. Each of your judges receives an annual salary of 4,000 pesos, and an expense allowance of 8,000 pesos, yet at the end of three years in office each has saved up 60,000 pesos, not to speak of their estates and other possessions. Withal, if they were content to be served as ordinary mortals, we would be willing to serve them as we do, but for our sins they want us to drop to our  knees whenever we meet them and worship them like Nebuchadnezzar. This is intolerable. As one who has suffered and was made lame in your service (and my comrades have grown old and weary in the same), I must warn you not to entrust your royal conscience to those lawyers. It is in your royal interest to keep a sharp eye on them, for they spend all their time planning the marriages of their children, and think of nothing else. The common refrain among them is, “To the left and the right, I claim all in my sight.”

The friars here will not bury the poor Indians, and they have the best estates in Peru. The life they lead is truly hard and burdensome, for by way of penance each keeps a dozen young women in his kitchen and as many boys busy with fishing, hunting partridges, and gathering fruit. They must have a share of everything. As a good Christian, I swear, King and Lord, that if you do not correct the evils of this land, you must suffer the divine wrath. I say these things that you may know the truth, though I and my comrades neither expect nor want mercy from you. . . .

Ah, what a pity it is that the Emperor, your father, should have conquered proud Germany with the power of Spain and spent so much money from the Indies discovered by us, and that you do not care enough about our old age and weariness to satisfy our hunger for a single day! . . .

The captains and other officers whom I lead at present and who promise to die in this enterprise, being men who have suffered great injury, . . . pray to God our Lord that you be victorious in your struggle against the French and the Turks and all others who wish to wage war against you in those parts. In these parts, may God grant that we obtain by force of arms the reward that is by right due us, but that you have denied.

A son of your loyal Basque vassals and rebel until death against you for your ingratitude.

Lope de Aguirre, the Wanderer




10. JOURNEY’S END

Of the many bold captains who rode under the banner of Castile to the conquest of the Americas, few lived to enjoy in peace and security the fruits of their valor, their suffering, and their cruelty. “He that killeth with the sword must be killed with the sword,” recalled the old conquistador Oviedo. Certainly there was a kind of poetic justice about the ends met by such notorious and hardened Indian slave catchers and tormentors as Balboa, Ponce de León, and Pedro de Alvarado. Oviedo presents a partial roll call of the great adelantados, or leaders of conquering expeditions, and relates the ends to which they came.


Oviedo y Valdés, Historia general, 5:150-152. Excerpt translated by Benjamin Keen.


 

I do not like the title of adelantado, for actually that honor and title is an evil omen in the Indies, and many who bore it have come to a pitiable end. So it was with Don Bartholomew Columbus, the first adelantado in the Indies, brother of the first admiral, who left behind him neither heirs nor any other enduring thing. Look at Ponce de León, adelantado of Florida, slain by the Indians; the adelantado Rodrigo de Bastidas, treacherously slain by the dagger blows of his own soldiers; the adelantado Diego Velásquez, who spent infinite sums on the discovery of New Spain, only to see another enjoy it and himself disappointed. Consider Vasco Núñez de Balboa, adelantado of the South Sea, and its first discoverer, who was beheaded as a traitor, and others with him, although they were all innocent of treason; the adelantado Lucas Vasquez de Ayllón, his Majesty’s judge on the Royal Audience that sits here in Santo Domingo, who spent his estate and died in the discovery of a certain province that was given him in the northern regions, and whose body was flung in the sea; Francisco de Garay, adelantado of Panuco, who wasted his substance in arming and going to settle a land he knew nothing of, and who lost everything and finally died, although some say he was poisoned.

Antonio Sedeño spent much money on the conquest of Trinidad and Meta, and in the end was ruined and died disastrously; Diego de Ordaz, somewhat madder than the others, left and lost all he had and sought to settle the River Marañón, and in the end, departing for Spain, died and was cast in the sea; the adelantado Hernando de Soto, governor of the isle of Cuba, after returning to Spain loaded with gold, went to settle the mainland [of North America] and died there, leaving no trace or memory of himself. The adelantado Simón de Alcazaba was treacherously slain by his soldiers; the adelantado  Diego de Almagro died a good and Catholic death; and, finally, his comrade Francisco Pizarro and his brothers, especially Hernando Pizarro, were slain against all reason and justice by those who were not their judges—but there is another world after this.

The adelantado Francisco Pizarro, later a marquis, was wickedly slain by his enemies and soldiers; the adelantado Pedro de Heredia, governor of Cartagena, is still alive, and no one can tell how he will end; a worse fate than others befell the adelantado Francisco de Orellana, who went to the River Marañón in search of the tribe of the Amazons—or, to put it better, in search of death, although he did not know it—and so met his end at the mouth of the river. . . . The adelantado Pedro de Mendoza went to the River Plate and wasted and lost all he had, and sailing for Spain, died and was cast into the sea; the adelantado Pánfilo de Narváez and his followers suffered an even worse fate, for some were eaten by their fellows, and of six hundred men only  three escaped, while Narváez drowned in the sea; the adelantado Pedro de Alvarado lived and died violently, for his horse rolled down a steep hill, with him helplessly entangled underneath, and dragged him from cliff to cliff, leaving him in such a state that he died soon after, but not before receiving the Sacraments like a good Catholic. . . .

And thus, prudent reader, you may see what sort of title is that of adelantado , that leaves in such conditions those who have held it in the Indies; and it seems to me that after what I have said of the adelantados named above, no man of sound sense will seek to obtain this title in that part of the world.





End of sample




    To search for additional titles please go to 

    
    http://search.overdrive.com.   


OEBPS/buff_9780786727636_oeb_005_r1.gif
F (OREGIM]

ﬂJouun 34 Jelagruy

ﬁmnz
N7






OEBPS/buff_9780786727636_oeb_007_r1.gif
E‘E&ﬁs&.am R e

EL MOSQUITO AMERICANO

T EMosguito Americano ¢ o

iE {I} {K plora e de liogar; ﬁf 2{( i[%
2 icen se vino d pasear W A

i ]

2 A este suelo mewicano.

S .
By Db [

Quebien Ius hizo marchar,
Hasts las biao rudar
Este animal inhumano;

En Ia Estacifn 4 unas viejas La haciendn de Villachato ?
Luego empiczan 4 gritar: 4

i losquito amersoans. EI Mosguito americano.
A Guarsjonto marehs, Por e puerta do San Jusa

sk iy Picira Gorda y s Sandia,

£ il cnronollegs, Una virjcit decta

5 Poro st emtuvo ot ioé v amimall
Y400 podrin s bigame'sarod Don Pacaat
Ton mloriudo 3 1o 1o legado ol Mosquit
Pacs 1o pct n 4 trasero bicn que exnuy chiquiiie
A militar voterano ¥ Gabié muy Ihamno;

Pachito
E1 Mosquilo americano?

R R

Borgue - o,y rovero | | vt ice
B Souguts amevicmn. b






OEBPS/page-template.xpgt
 

 
	 
		 
	

	 
		 
	

	 
		 
	

	 
		 
	

	 
		 
	    		 
	   		 
	    		 
		
	



 
	 






OEBPS/buff_9780786727636_oeb_003_r1.gif





OEBPS/buff_9780786727636_oeb_011_r1.gif





OEBPS/buff_9780786727636_oeb_001_r1.jpg
NINTH EDITION

Keen’s
LLatin American
Civilization

History and Society, 1492 to the Present

Edited by

Robert Buffington

University of Colorado at Boulder

Lila Caimari
CONICET

A Member of the Perscus Books Group





OEBPS/buff_9780786727636_oeb_009_r1.gif
Tomo V. Epocs I Mexioo, Julo 26 do 1907 Aflo V. Nimero 4]

DEL PUEBLO Y POR EL PUEBLO.
SEMANARIO INDEPENDIENTE DEFENSOR DE LA OLASE OBRERA.

Dircctor Propietario:

Elfeminismo se impone






OEBPS/buff_9780786727636_oeb_013_r1.gif
{ cusan
|| recierocrry

\\\ i =





OEBPS/buff_9780786727636_oeb_015_r1.gif





OEBPS/buff_9780786727636_msr_ppl_r1.jpg





OEBPS/buff_9780786727636_oeb_008_r1.gif
- NUEVOS Y DIVERTIDOS VERSOS B

IlE UN VAI.IENTE DL BAJIIE

Jmemraons A QUS VAL






OEBPS/buff_9780786727636_oeb_006_r1.gif
A B AR P AR R S R RS PR

;Gran Calavera+ Eléctrical

—QUE SE LS VA A REGALAR—

; CALAVERA MUY FACHOSA DE PURA ELECTRIGIDAD.






OEBPS/buff_9780786727636_oeb_004_r1.gif





OEBPS/buff_9780786727636_oeb_010_r1.gif
R ..av‘i"'.%ﬁ“’ m”’“"‘






OEBPS/buff_9780786727636_oeb_002_r1.gif
AGOST(Q ’
1A
Rentiilyd

_






OEBPS/buff_9780786727636_msr_cvt_r1.jpg
Civilization






OEBPS/buff_9780786727636_msr_cvi_r1.jpg
NINTH EDITION

Keen’s
I.atin American
Civilization
History and Society, 1492 to the Present

Edited by

Robert Buffington
University of Colorado ar Boulder

Lila Caimari
CONICET






OEBPS/buff_9780786727636_oeb_012_r1.gif





OEBPS/buff_9780786727636_oeb_014_r1.gif





OEBPS/buff_9780786727636_oeb_016_r1.gif





