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      PLATE 1 (see overleaf). OMIVA JINJA,NARA. Front view of the worshipping hall showing the offering box at the foot of the steps. In the upper foreground is the sacred rope suspended between the entrance pillars.
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  FOREWORD


  
    This book was first published in 1960 as Bulletin No. 8 of the International Institute for the Study of Religions, Tokyo, under the title The Kami Way: An Introduction to Shrine Shinto. The author, Dr. Sokyo Ono, professor of Kokugakuin University and lecturer for the Association of Shinto Shrines, compiled the material as a modern presentation of the meaning of Shrine Shinto to one who has devoted his entire professional life to the study of this faith, and the enriched understanding of it by leaders of the shrine world. Mr. William P. Woodard, Director of Research for the Institute, served as collaborator and editor of the work. The illustrative sketches were prepared by Sadao Sakamoto, a priest at the Yasukuni Shrine in Tokyo.


    The International Institute for the Study of Religions is a non-profit, non-sectarian organization incorporated by the Ministry of Education of the Japanese Government. Its primary purpose is to assist scholars and interested laymen in gaining a better understanding of religions in Japan. To accomplish this purpose the Institute conducts research, promotes lectures and conferences, plans tours, arranges interviews with Japanese scholars and religious leaders, publishes directories, bulletins, and booklets, maintains a reference library on contemporary Japanese religions, and carries on related activities. The Institute also assists Japanese scholars and religious leaders in their study of religions in Japan and abroad.


    It has indeed been gratifying to us in the Institute to see the favorable reception enjoyed by this issue of one of its bulletins, and we are pleased that the work is now being published in a revised edition which will receive still wider distribution throughout the world.


    Hideo Kishimoto

    Director, International Institute

    for the Study of Religions

  


  
    PREFACE


    Shinto, the indigenous faith of the Japanese people, has long been a source of fascination for both the casual visitor and old-timer. The strange symbolism, exotic rites, ceremonies, and festivals, and the mystic atmosphere of the shrines constitute a never-ending lure for those who would pry into the recesses of the religious faith of this people. However, except for the student who has the interest, ability, and almost inexhaustible resources in time for his investigation, Shinto remains practically a closed book.


    Actually there are very few people, Japanese or foreign, who understand Shinto thoroughly and are able to explain it in detail. These scholars, including the author of this booklet, are the first to admit that there are many things which cannot be clearly explained because in some areas there is still no certain knowledge. To be sure, in the course of the centuries many Japanese have written extensively on Shinto but these are largely expressions of their individual points of view. Except for the relatively short three-quarters of a century of regimentation after the Meiji Restoration, when there was an artificial, government-created authoritative interpretation of Shinto, there has not been any large body of interpretation that is generally accepted.


    Free, untrammelled, scientific research in this field is a post-World-War-II phenomenon. Consequently, it is not strange that, relatively speaking, much of it is terra incognita even to many scholars. Today, an increasing number of people are working in the area and it may be that as a result something in the nature of an accepted interpretation will emerge. There are, of course, some excellent scholarly pre-World-War-II books on Shinto, which all who wish to be informed on the subject should read; but these are all out of print and in some cases very much out of date. There is nothing available that discusses at all adequately the nature and state of Shinto, particularly Shrine Shinto, as it exists in Japan today.


    In The Kami Way, the International Institute for the Study of Religions has attempted to provide a simple introduction to this subject. Dr. Sokyo Ono, the author, is eminently qualified to do this. As a professor of the great Shinto university, Kokugakuin Daigaku, he is training Shinto priests and scholars and, as a lecturer for the national Association of Shinto Shrines, he is endeavoring to clarify the faith for the active priesthood of the country. Dr. Ono has been a director and loyal supporter of the Institute since its foundation, and the Institute is indebted to him for the careful thought he has given to the preparation of his manuscript.


    In The Kami Way Dr. Ono out of his rich experience has given the reader a very brief explanation of Shinto shrines and some basic concepts of the kami-faith. Of necessity much that he writes is the expression of his own personal faith. However, in view of his position in the shrine world, it is reasonable to assume that his general position is rather widely accepted. Thus, irrespective of the question of general agreement, the reader will find here an authentic presentation of the kami-faith by one who is deeply immersed in it and is devoting his professional career to its exposition.


    In reading The Kami Way, some will no doubt feel the explanations are too simple. For them it is unfortunate that a more comprehensive work could not have been published. Others will appreciate the simple, straightforward explanations, but will be confused by what they will regard as a lack of clarity. They may even feel that more questions have been raised than answered. Perhaps most readers will feel this way about the explanation of the kami-concept and chapters four and five which deal with ideological matters. But as Dr. Ono says, "it is impossible to make explicit and clear that which fundamentally by its very nature is vague." (p. 8)


    Every possible effort was made to avoid errors. After the original manuscript was translated by Mr. Chido Takeda, who was then a member of the Institute's staff, it was checked and edited by other staff members and parts were re-translated back into Japanese for verification. Finally, before being sent to the press, the revised manuscript was read by a competent Japanese Shinto scholar, whose suggested changes were incorporated.


    In regard to the title, the editor must assume full responsibility. In the past Shinto has generally been translated as the "Way of the Gods," but to equate the term kami with the word "god" is to create a serious misunderstanding. In some cases, Izanagi and Izanami, for example, the kami are as much like people as the gods of Greece and Rome. In others, such as in the case of the phenomenon of growth, natural objects, the spirit dwelling in trees, and the forces of nature, the term is hardly applicable. Because of this, it is believed that the time has come when the word "kami" should be incorporated into the English language in the same way that Allah, Jehovah, Yahweh and other similar words have been.


    In closing, a personal expression of appreciation is due to Dr. Ono not only for his manuscript, but for his patience during long hours of discussion regarding the meaning of certain expressions. The experience has been both pleasant and instructive.


    Needless to say, the editor and collaborator is solely responsible for any errors.


    William P. Woodard

    Director of Research

    International

    Institute for

    the Study of Religions


    

    

    

    



    - NOTE -


    In writing Japanese names the practice of Japanese English-language newspapers is followed: the personal name is written first, then the family name.
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    THE KAMI WAY


    Shinto, the indigenous faith of the Japanese people, is relatively unknown among the religions of the world. Many people are familiar with the torii, the typical gateway to Shinto shrines, and some have a vague impression of the unique ornamentation which adorns many shrine roofs. Yet to all but a few, the shrines to which the torii leads and the Shinto faith which it symbolizes are very much of an enigma.


    Introduction


    From time immemorial the Japanese people have believed in and worshipped kami* as an expression of their native racial faith which arose in the mystic days of remote antiquity. To be sure, foreign influences are evident. This kami-faith cannot be fully understood without some reference to them. Yet it is as indigenous as the people that brought the Japanese nation into existence and ushered in its new civilization; and like that civilization, the kami-faith has progressively developed throughout the centuries and still continues to do so in modern times.


    [image: ]


    The word Shintō* (literally, the "Kami Way"), the modern term for this kami-faith, was not current in very primitive times. Nevertheless, it is relatively ancient. The earliest extant Japanese record of its use is in the Nilion Shoki** ("Chronicles of Japan,") which was published early in the eighth century. There it was newly employed for the purpose of distinguishing the traditional faith of the people from Buddhism, Confucianism, and Taoism, the continental ways of thinking and believing, which in recent centuries had entered the land. There is no evidence, however, that the term in the sense in which it appears in the Nihon Shoki was in general use at that time, either among the people as a whole or among scholars.


    Shintō is composed of two ideographs [image: ] (shin), which is equated with the indigenous term kami, and [image: ]. (dō or tō), which is equated with the term michi, meaning "way." Originally Chinese (Shêntao [image: ]) in a Confucian context it was used both in the sense of the mystic rules of nature, and to refer to any path leading to a grave. In a Taoist setting, it meant the magical powers peculiar to that faith. In Chinese Buddhist writings there is one instance where Gautama's teachings are called [image: ] and another in which the term refers to the concept of the mystic soul. Buddhism in Japan used the word most popularly, however, in the sense of native deities (kami) or the realm of the kami, in which case it meant ghostly beings of a lower order than buddhas (hotoke). It is generally in this sense that the word was used in Japanese literature subsequent to the Nihon Shoki; but about the 13th century, in order to distinguish between it and Buddhism and Confucianism, which had by that time spread throughout the country, the kami-faith was commonly referred to as Shintō, a usage which continues to this day.


    Unlike Buddhism, Christianity, and Islam, Shinto has neither a founder, such as Gautama the Enlightened One, Jesus the Messiah, or Mohammed the Prophet; nor does it have sacred scriptures, such as the sutras of Buddhism, the Bible, or the Qur'an (Koran).


    In its personal aspects "Shinto" implies faith in the kami, usages practiced in accordance with the mind of the kami, and spiritual life attained through the worship of and in communion with the kami. To those who worship kami, "Shinto" is a collective noun denoting all faiths. It is an all-inclusive term embracing the various faiths which are comprehended in the kami-idea. Its usage by Shintoists, therefore, differs from calling Buddha's teaching "Buddhism" and Christ's teaching "Christianity."


    In its general aspects Shinto is more than a religious faith. It is an amalgam of attitudes, ideas, and ways of doing things that through two milleniums and more have become an integral part of the way of the Japanese people. Thus, Shinto is both a personal faith in the kami and a communal way of life according to the mind of the kami, which emerged in the course of the centuries as various ethnic and cultural influences, both indigenous and foreign, were fused, and the country attained unity under the Imperial Family.


    Mythology


    The Age of the Kami, the mythological age, sets the Shinto pattern for daily life and worship. In the mythology the names and order of appearance of the kami differ with the various records. According to the Kojiki* the Kami of the Center of Heaven (Ame-no-minaka-nushi-no-kami) appeared first and then the kami of birth and growth (Taka-mimusubi-no-mikoto and Kami-musubi-no-mikoto). However, it is not until the creative couple, Izanagi-no-mikoto and Izanami-no-mikoto, appear that the mythology really begins. These two, descending from the High Plain of Heaven, gave birth to the Great Eight Islands, that is, Japan, and all things, including many kami. Three of the kami were the most august: the Sun Goddess (Ama-terasu-ō-mikami), the kami of the High Plain of Heaven; her brother (Susa-no-o-no-mikoto), who was in charge of the earth; and the Moon Goddess, (Tsuki-yomi-no-mikoto), who was the kami of the realm of darkness.


    The brother, however, according to the Kojiki behaved so very badly and committed so many outrages that the Sun Goddess became angry and hid herself in a celestial cave, which caused the heavens and earth to become darkened. Astonished at this turn of events, the heavenly kami put on an entertainment, including dancing, which brought her out of the cave; and thus light returned to the world. For his misdemeanor the brother was banished to the lower world, where by his good behavior he returned to the favor of the other kami, and a descendant of his, the Kami of Izumo (Ōkuni-nushi-no-kami), became a very benevolent kami, who ruled over the Great Eight Islands* and blessed the people. Little is said in the mythology of the Moon Kami.


    Subsequently, the grandson of the Sun Goddess, Ninigi-no-mikoto, received instructions to descend and rule Japan. To symbolize his authority he was given three divine treasures: a mirror, a sword, and a string of jewels. Moreover, he was accompanied on his journey by the kami that had participated in the entertainment outside the celestial cave. However, to accomplish his mission it was necessary to negotiate with the Kami of Izumo, who after some discussion agreed to hand over the visible world, while retaining the invisible. At the same time, the Kami of Izumo pledged to protect the heavenly grandson. Ninigi-no-mikoto's great grandson, Emperor Jimmu, became the first human ruler of Japan.


    This, in very simple form, is the basic myth which explained for primitive Japanese their origin and the basis of their social structure. It is a description of the evolution of Japanese thought in regard to the origin of life, the birth of the kami and all things out of chaos, the differentiation of all phenomena, and the emergence and evolution of order and harmony. In a sense, the myth amounts to something like a simple constitution for the country. However, in the ancient records the account is not uniform. There are several versions of a number of events, some of which are contradictory. Thus, the traditions of the various clans were preserved and to a certain extent recognized as valid.


    Shinto recognizes today that its beliefs are a continuation of those of this mythological age. In its ritual forms and paraphernalia, this faith fully retains much that is ancient. But just as the Grand Shrine of Ise, which aims at preserving the oldest style of buildings and ancient rituals, has created the most beautiful architectural style in the country today, so Shrine Shinto has outgrown much of its historic mythology. The buds of truth have appeared and have been refined for the people of modern Japan.


    Kami


    Kami* are the object of worship in Shinto. What is meant by "kami"? Fundamentally, the term is an honorific for noble, sacred spirits, which implies a sense of adoration for their virtues and authority. All beings have such spirits, so in a sense all beings can be called kami or be regarded as potential kami. However, because the term is an honorific, it is not customary to apply it to ordinary individuals or beings. We do not use honorifics in referring to ourselves, or to persons of our own group, whether that group be large or small. Thus, while Shinto teaches that people should be worshipped as kami, they are not in fact usually called kami.


    Among the objects or phenomena designated from ancient times as kami are the qualities of growth, fertility, and production ; natural phenomena, such as wind and thunder ; natural objects, such as the sun, mountains, rivers, trees and rocks; some animals; and ancestral spirits. In the last-named category are the spirits of the Imperial ancestors, the ancestors of noble families, and in a sense all ancestral spirits. Also regarded as kami are the guardian spirits of the land, occupations, and skills; the spirits of national heroes, men of outstanding deeds or virtues, and those who have contributed to civilization, culture, and human welfare; those who have died for the state or the community; and the pitiable dead. Not only spirits superior to man, but even some that are regarded as pitiable and weak have nonetheless been considered to be kami.


    It is true, that in many instances there are kami which apparently cannot be distinguished from the deities or spirits of animism or animatism, but in modern Shinto all kami are conceived in a refined sense to be spirits with nobility and authority. The kami-concept today includes the idea of justice, order, and divine favor (blessing), and implies the basic principle that the kami function harmoniously in cooperation with one another and rejoice in the evidence of harmony and cooperation in this world.


    In Shinto there is no absolute deity that is the creator and ruler of all. The creative function of the world is realized through the harmonious cooperation of the kami in the performance of their respective missions. Even the of the Imperial Family, the Sun Goddess, the kami who brightens the world with the virtue of the sun and is commonly regarded as the supreme kami of Shinto, consults the opinion of other kami, calls upon them for help, and at times makes concessions to them.


    Generally speaking, there is considerable difference between the kami-concept at present and in ancient times. That is, the concept, while remaining in the same basic tradition, has been greatly refined. Nevertheless, the refined and unrefined concepts may still be found side by side.


    There are many points about the kami-concept that cannot be fully understood, and there is some disagreement even among modern scholars on this subject. The Japanese people themselves do not have a clear idea regarding the kami. They are aware of the kami intuitively at the depth of their consciousness and communicate with the kami directly without having formed the kami-idea conceptually or theologically. Therefore, it is impossible to make explicit and clear that which fundamentally by its very nature is vague. Only in recent times have Shinto leaders been endeavoring to develop a unified theology regarding the kami. Thus although increasing attention is being paid to this subject, there are still many matters that are not clear even among Shintoists.


    Guardian Kami


    Each kami may be said to have its own special characteristics, capacity, and mission; and in a sense each is worshipped as the founder or guardian of some definite object or phenomenon. For example, one is concerned with the distribution of water, another with the manufacture of medicine, and still another with the healing process. Then there are ancestral kami that are the protectors of a given group, and those that are the patrons of a given territory or of clans, that is, social groups based on kinship. It is quite proper to ask what almost any kami protects, but a clear answer cannot always be given.


    Prominent among the kami are the guardians of the clans (uji). These are generally called ujigami, and are always worshipped in shrines. Throughout the country there are many shrines of this origin. But with the increasing mobility of the people and the gradual break-up of the clans the term ujigami was also applied to the guardians of the residents of a given area as well as the area itself. Thus, while in the past lineal descent was a primary factor, today the common community relationship has come to assume greater importance. Nevertheless, in many cases the consciousness of lineal descent from a clan is still strong and some persons regularly return to their native places to take part in the festivals of their guardian kami.


    Scriptures


    Shinto does not possess sacred scriptures, such as are found In many other religions,—a fact which is a significant indication of the character of the Shinto faith itself. Nevertheless, there are certain ancient records that are regarded as authoritative and provide its historical as well as its spiritual basis.


    The earliest of these were compiled by Imperial order and contain the mythology and early history of the Japanese people. The Kojiki ("Record of Ancient Matters") is the oldest extant Japanese historical record. Its date is 712 of the Christian era. It provides an account of events down to the year 628. Though written in Chinese ideographs the style is ancient, pure Japanese and through it we can know something of the style of the earlier oral transmission from generation to generation. Consequently it is especially valued. The Nihongi or Nikon Shoki ("Chronicles of Japan"), which appeared eight years later and brings the record down to the year 697, was written in Chinese and thus changed the form of transmission. However, it is more detailed than the Kojiki; and because several mythologies or versions are given of some events, it has a special value in matters in which the Kojiki is lacking.


    These two documents are especially highly regarded by Shintoists. They contain the only extant ancient records of the Imperial Family and of the several clans which formed the Japanese nation. Their purpose was to make clear the origin of the Imperial Throne, clan lineage, and other matters which constitute the basis of Japanese society and customs. They are, nonetheless, rich in information regarding ancient Shinto rituals and practices, and the established functions and inviolable rights of the several clans in relation to the state cult. They are an expression of the claims of the respective clans in relation to Japan's social structure, and are of such a nature that without them disintegration of the clan system would have been almost inevitable.


    The Kujiki ("Chronicle of Ancient Events"), Kogoshui ("Gleanings from Ancient Stories") and Engi Shiki ("Detailed Laws of the Engi Period") are also primary sources of information. The Kujiki claims to have been first written about the year 620, or one hundred years before the Nihongi, but the extant version is almost certainly a forgery. Nevertheless, it is very ancient and is of some value even though it contains much that is also found in the Kojiki and Nihongi Unfortunately, it has not been translated. The Kogoshui was written in 807 and adds somewhat to our information about early Shinto. The Engi Shiki was published in 927 and is the principal source of information on early Shinto, ceremonial prayers, rituals, and the manner of administering divine affairs.


    It must be stressed, however, that none of these writings are regarded as holy writ in the sense that the term is used in Christianity and Islam. They are primarily historical records which, in addition to their political or dynastic interest, embody the ancient forms of the kami-faith.


    Shinto did not develop a canon because, in the first place, the shrine and its ritual mediated the kami-faith to the people ; and in the second place, the acceptance of the shrine as the symbol of their communal faith made it unnecessary to guide the people by means of doctrine and instruction. In the course of history very few people have evaded their communal obligation with respect to Shrine worship.


    To be sure, there have been times in the past when, due to the confrontation of foreign faiths and the threatened collapse of traditions, the development of a canon seemed essential; but in no case did conditions actually become very serious, so no continuous effort has been made to establish one. The social changes and confusion of thought which exist today confront Shrine Shinto with a new situation that appears to call for the development of something that will serve as a means of maintaining and deepening Shrine Shinto faith. As yet, however, there is no clear indication as to how this can be accomplished.


    Types of Shinto


    Popular Shinto There are several types of Shinto. The least tangible is Popular Shinto. Kami-worship is deeply rooted in the everyday life of the people. Many of the ideas and customs associated with it in primitive times have been preserved through the centuries in unorganized folkways. These, along with much that is of foreign origin, are called "Folk Shinto" or "Popular Faith."

    



    Domestic Shinto Domestic Shinto, refers to the religious practices centering in the Shinto home altar. This is described briefly in Chapter III under "Worship in the Home."

    



    Sectarian Shinto Sectarian Shinto is composed of a number ol heterogeneous groups which the Meiji government, in connection with the nationalization of shrines and the emphasis on shrine worship as a state cult, placed under the supervision of a separate government office. Subsequently, most of the principal groups became independent religious bodies and were officially classified as "Sectarian Shinto." There were thirteen such sects in pre-war days.

    



    Imperial Household Shinto Imperial Household Shinto is the name given to the religious rites conducted at the three shrines within the palace grounds, which are exclusively for the use of the Imperial Family, and to certain related matters. The central shrine (Kashiko-dokoro), which is dedicated to the mythological ancestress of the Imperial Family, goes back for its origin to the descent of Ninigi-no-mikoto, the grandson of the Sun Goddess to whom the sacred mirror (Yata-no-kagami) was given. After being kept in the palace for some centuries, a replica was made that was enshrined in the Kashiko-dokoro and the sacred symbol itself was enshrined at the Inner Shrine (Naiku) of Ise. This mirror is symbolic of the spirit of the Sun Goddess and is one of the three articles of the Imperial Regalia, handed down by the emperors from generation to generation. On the west side of the central shrine is the Ancestral Spirits Sanctuary (Kōrei-den) which, as the name implies, enshrines the divine spirits of the successive emperors. On the east side is the Sanctuary of the Kami (Shin-den), which is sacred to all the kami of heaven and earth.


    In ancient times responsibility for the Shinto ceremonies conducted at the court was in the hands of the Nakatomi and Imbe families, who handed down to their respective descendants the traditional procedures that each performed. Today, the hereditary system no longer exists; but the ceremonies conducted at the palace shrines are almost the same as the rites provided for in the Imperial Ceremonies Law of 1908. The ritualists, officials of the Imperial Household, conduct some of the ceremonies, but at the most important ceremonies the Emperor himself, in accordance with ancient tradition, leads the official ritualists in the rites. In April, 1959, these sanctuaries came to the public notice when the wedding of H. I. H. the Crown Prince was conducted there. A phase of Imperial Household Shinto is the practice of sending Imperial messengers to make offerings at certain shrines and mausolea which have a special connection with the Imperial Family.

    



    Shrine Shinto The oldest and most prevalent type of the kami-faith is Shrine Shinto. Shrines date from very earliest times. There were shrines even before the dawn of Japanese history. During the course of the centuries, as the clans expanded throughout the length and breadth of the land, the number of shrines gradually increased until at the beginning of the twentieth century there were nearly two hundred thousand. After the Meiji Restoration they were nationalized, organized into what became known as the "Shrine System," and later were gradually reduced to about one hundred ten thousand. At the end of World War II shrines were disestablished and became private institutions. There are approximately eighty thousand today.

    



    The Grand Shrine of Ise The Grand Shrine of Ise is unique among the shrines of the country and deserves special mention. Its principal deity, the Sun Goddess, was originally the tutelary kami of the Yamato clan from which emerged the Imperial Family that has ruled Japan throughout its history. With the ascendancy of the Yamato clan to suzerainty over the entire country, the shrine became in a sense the tutelary shrine of the nation. The Grand Shrine of Ise is generally regarded as standing at the apex of all shrines. Worship there is more than an expression of faith in the enshrined kami. It is the highest expression of respect to the Emperor and to all that is best in the culture, history, and racial consciousness of the Japanese people.

    



    State Shinto Imperial Household Shinto and Shrine Shinto, along with certain well-defined ideas regarding Japanese origins and history, constituted what was formerly known as "State Shinto" This ceased to exist when the shrines were disestablished.


    Organization


    From the dawn of history until the Meiji Restoration, with the exception of a few that were closely related to the Imperial Family, the shrines were primarily communal institutions. Then for a period of approximately seventy years, they were state institutions under the supervision of the national government. Finally, as a result of the Shinto Directive issued by the Supreme Commander for the Allied Powers on December 15, 1945, they were disestablished and became private institutions.


    The Directive was nothing short of revolutionary. It confronted shrines with a totally novel and extremely difficult situation. Historically, a few shrines had been closely connected with the Imperial Family, and some had been in the hands of the nobility, but for the most part they were either held by the common people or had something of a dual status. Regardless of this, however, with a few notable exceptions all the shrines had been closely connected with the common people. Even though they received gifts of land and money from the central government, the nobility, feudal lords, or influential families, the position and authority of the traditional priesthood and the responsibility of the local parishioners for the performance of rites and festivals were usually respected.


    At the time of the Meiji Restoration this situation was greatly changed. Shrines were made state institutions and the priests became government officials. However, control and supervision was very strict only in respect to the two hundred twenty-four shrines (kankoku-heisha) supervised by the national government: yet in the last analysis all shrines were subject to the decisions of the appropriate government offices and dependent on them in all important matters relative to personnel, property, rites, and festivals. This situation prevailed for about three-quarters of a century.


    Prior to the Shinto Directive there were three national organizations which in a general way were concerned with Shrine Shinto. These were the National Association of Shrine Priests (Jingi Kai), the Research Institute for the Japanese Classics (Kōten Kōkyū Sho), and the Grand Shrine Supporters Association (Jingū Hōsai Kai). But affiliation was on an individual basis and the organizations themselves had nothing to do directly with shrine administration or shrine activities. As for the individual shrines, there was no connection whatsoever between them, not even among those in a given geographical area or those that had the same objects of worship.


    Consequently, when the Directive suddenly removed government control and supervision, no one had any idea about what should be done. The pertinent section of the Directive prohibited forthwith the "sponsorship, support, perpetuation, control and dissemination of Shinto" by any government agency or employee acting in an official capacity, but it contained no provisions regarding any subsequent reorganization of the shrines and there were no suggestions by Occupation authorities as to what should be done. Thus, each of the hundred thousand and more shrines was temporarily completely stranded without any organic or connectional relations whatsoever, and with no recognized leadership. The priests, of course, lost their official status and became private individuals.


    By February 3, 1946, however, the above-mentioned national organizations had dissolved and the leaders had established a new comprehensive body, called the Association of Shinto Shrines (Jinja Honchō), which invited local shrines throughout the country to affiliate. All but a few agreed to do so. About 1,000 remained independent and some 250 formed small associations, primarily geographical in scope, such as the Southern Hokkaido Shrine Association (Hokkaidō Jinja Kyōkai), the Shrine Association (Jinja Honkyō) of Kyoto, and the Kiso Mitake Shrine Association (Kiso Mitake Honkyō) in Nagano Prefecture. Of those that have remained entirely independent, only sixteen are large, important shrines which were formerly under the control of the national government. Thus, it can be seen that the shrines succeeded better than some other religious organizations in maintaining their unity in the post-World-War-II period.


    The Association of Shinto Shrines is under the administration of a board of councillors, composed of representatives from forty-six prefectural associations (Jinja-chō), which selects an executive secretary and is responsible for all major policy decisions. There are six departments in the headquarters which carry on activities appropriate to their names: secretariat, finance, general administration, teaching (kyō-gaku), investigation, and mutual aid. The headquarters of the Association is located at Wakagi-chō, Shibuya-ku in Tokyo. The late Honorable Nobusuke Takatsukasa, chief priest of Meiji Shrine, was the first President. Yukitada Sasaki, former chief priest of the Grand Shrine of Ise, is his successor. Madame Fusako Kitashirakawa, the High Priestess of Ise, is the Honorary President. As of June, 1958, a total of 79,457 shrines were affiliated with the Association. This is not the number of separate shrines, but the number that are incorporated. In some cases one incorporated body includes several shrines.


    On the local level the shrines are managed by the priests and committees composed of representatives of the worshippers. They are usually incorporated as religious juridical persons. They own their land and buildings, and raise funds for their own support through private gifts and offerings.


    The Association is closely connected with the Kokugakuin University, the only Shinto institution of higher education in Japan. It is also affiliated with the Religions League of Japan (Nihon Shūkyō Renmei). The Jinja Shinpō ("Shrine News"), an independent weekly publication, is more or less the unofficial spokesman for the Shrine Shinto world.


    [image: ]


    Footnotes


    * See p. 6



    * In this and the next paragraph Shinto is being treated as a Japanese word. Elsewhere in the text it is considered an English word and is not italicized.


    ** See p. 10


    * See p. 10


    * See p. 4


    * The word kami is an indigenous Japanese term which is written with the Chinese character In combination with other characters [image: ] this is pronounced shin or jin. Thus, we have the word "Shintō" [image: ] that is, "Kami Way," and "jinja [image: ]" that is, "kami dwelling." It is generally-customary to translate the ideographs [image: ] with the words "god" or "deity" in the singular or plural form, and in some cases this is quite correct. However, in this monograph, with a few exceptions it will be left untranslated or be translated with the words "divine" or "sacred." When it is necessary to express a plural concept, such terms as kami-gami [image: ] and yaoyorozu no kami [image: ] literally, "eight hundred myriads of kami" are used.

  




End of sample




    To search for additional titles please go to 

    
    http://search.overdrive.com.   


OEBPS/Images/b1.jpg





OEBPS/Images/40.jpg
rrrr





OEBPS/Images/58.jpg
Home Aliar





OEBPS/Images/81b.jpg
REERD THLATEHA





OEBPS/Images/ch3.jpg
# I =





OEBPS/Images/68.jpg
—





OEBPS/Images/25.jpg
Stimenaws
Saceed rope with paper wnd flax pendints





OEBPS/Images/b2.jpg





OEBPS/Images/33.jpg





OEBPS/Images/ind1.jpg
ablution pavilion 34

Ama-terasud-mikami KK 4

Ame-no-minakanushi-no-kami K3t
X

approach 31, 32

achitecture 35—40; styles of (-zuburi
##), Gion %M, Hachiman 78,
Gongen #5L Hiyoshi i, Irimoya
ARR, Kasuga #H, Nagare 3
38, Otori kM, Shinmei #5,
Sumiyoshi fi%, Taisha ik
Tenchi Kongen Fihifs, Yatsu-
mune Atk

asa.gutsu Rt 45

ashi BL 106

Association of Shinto Shrines 17, 18,
42, 43, 65, 81, 89

bangers 25 §

bell 22, 61

Buddhism 72, 73, 78, 79, 85, 89, 106,
108, 109, 110

bugaku #5267, 68, 71, 83

caves 101

ceremonies 50 ff,

charms 35

Charter Oath: Gokajo no Goseimon
AWEOBEL 73

chigi FA 3637, 38

Christianity 89, 110

Confucianism 85, 78, 106

Crown Prince, wedding of 13, 76

death 102, 108

deer 33

eboshi BEF 45

Emperor 79—82; Jimmu HR 5, 38
80, 101; Kammu #is% 80; Kazan
il 41; Komei 30 80; Meiji
ik 73, 80, 81, 111; Ojin s 80

Engi Shiki JEB, 11, 56

Enryakuji R 86

entertainment 71

evil 72

feast, symbolic 51, 57

festival 45 50, annual-: reisai BIg%
63, Boys- 90, Gion- #£ 70, Girls-
9, Jidai- 55t 70, Star- 90

fox 33

fuda 4L 62

funerals 57, 108

gagaku X 83

gates 30, 32

gohei % 24, 68

Mffﬁ WET) 42, gon-negi AW
#

good and evil 1056

graves 27

£ HR) 42

Hakko Tchiu Ast—% 81

halberd 25

harai 1% 51-2

haraigushi 1 24

Hirata, Atsutane FEWM 87

Hokknido Jinja Kyokai, st
w18

horses, sacred: shinme ¥ 33, 55

hyakudo ishi EIEE 34

ichiba T8 85

images of kam

Tmbe B85 14, 41

Tmperial Family 8, 13, 15, 75, 76,79,
80, 81

Tmperial messenger: chokushi
14, 41, 65, 70

Imperial Palace shrines; Kyacha-
sanden FH=R 13

Tmperial Regalia : Sanshu no Shinki
EROME 13

Inari shrines SAFHHE 29, 33

shinzs W1R 24






OEBPS/Images/ch1.jpg
# 1 %





OEBPS/Images/ch4.jpg
# IV #





OEBPS/Images/img9.jpg






OEBPS/Images/59.jpg





OEBPS/Images/c1.jpg





OEBPS/Images/img8.jpg





OEBPS/Images/6-c6.jpg





OEBPS/Images/1.jpg





OEBPS/Images/34.jpg





OEBPS/Images/28-c1.jpg





OEBPS/Images/img1.jpg





OEBPS/Images/1ca.jpg





OEBPS/Images/ch2.jpg
# I





OEBPS/Images/35.jpg





OEBPS/Images/img2.jpg





OEBPS/Images/1cb.jpg





OEBPS/Images/6-c2.jpg






OEBPS/Images/45.jpg





OEBPS/Images/54.jpg





OEBPS/Images/ind4.jpg
tsu Hime 734 #8486 ; Ninomiya

109; Nogi Jok 108; Omiwa
i 20,21,30,100; Oyama Kilt 31
Suwa Jigh 102; Ten'itsu X—99;
Toshoga ¥ 87, 98, 109; Udo
7 101; Yasaka JUE 70; Yasu-
kuni $[H 23, 43, 47

Shugendo 43Rt 101

statistics 43

sukeisha Yt 47

suiten-mon KKP) 31

Sun Goddess 4, 13, 15, 23

Susano-o-no-mikoto HBMWM, FfkL
By 4

Sword, sacred 5, 25

Taiko-ryo Kid 105

ara BRI 102, 107

omikoto FREE
1, kami FEHENAM 4

talisman : fuda 62

tamagushi T 55

temizu FK 52, -ya FAE 34

Tokoyo-no-kuni 4 102

Tokugawa, leyasu ti)lIRHk 70

torii £y 1, 28, 29,30, 31, 60; types
of. 30

tree worship 35,98, 99; sacred tree:
shinboku K 35, 99

Tsuki-yominomikoto JZEM 4

wjigami [CH 9, 47; wjiko - 4T

Urabe |5 41

waterfalls  (Nachi 7) 102

wolf 33

women attendants : wjiko 43, 45, 66,
priests 43

worship S0f, 104, worship halls
haiden TR 100

Yabusame HRF 71

Yamabushi (IR 101

Yata-no-kagami AERR 18

Yomi-nokuni RAE 102

yoshi HL 106

Yoshida, Kanetomo %R 87

Zen Nippon Bukkyo Kai 4 H (L%
288






OEBPS/Images/img3.jpg





OEBPS/Images/2-c3.jpg





OEBPS/Images/19.jpg





OEBPS/Images/2-c1.jpg





OEBPS/Images/6-c1.jpg





OEBPS/Images/55.jpg





OEBPS/Images/Insideback.jpg
1SBH 9780804832953

9T84805310217°

SAMURAI
STRATEGIES

15BN 9780804839506

15BN 970804835749

* fo ol nJopan Oly

THE BDX
“OFTEAT

BN 9780804836289
9784805311127

15BN 9780804800693

ISBN 9780804838269 15BN 9780804834254
A Introduction to
CHADO Japanese

Culture

153N 978080482056 1
9784805310953"

15BN 9780804837163





OEBPS/Images/image.jpg





OEBPS/Images/28-c2.jpg





OEBPS/Images/2-c2.jpg





OEBPS/Images/img4.jpg





OEBPS/Images/37.jpg
= e S

Shinmei Style






OEBPS/Images/ch5.jpg
#V #





OEBPS/Images/img5.jpg
PLATE 8. HEIAN SHRINE, KYOTO. A panoramic view of the main buildings
with the Daigokuden or Hall of State in the center

e archi

PLATE 9. SUMIVOSHI SHRINE, OSAKA. An example of a style of shr
tecture that shows early continental influences on pure Japanese style. This
shrine has three main sanctuaries for three deities.






OEBPS/Images/ind2.jpg
Inari, Toyokawa £)I|887%F 88
Tse, Grand Shrine of 6, 13, 15, 23,
34, 35, 36, 42, 47, 58, 81, 83, 94,

Tanamiono-mikoto (PR, (PR
il 4

Taumo, kami of HZM 5, 75, 95;
Grand Shrine of- MBKik 21, 26,
%

jewels : tama 5, 64

Jingi Kai i 17

Jingi Kan HitH 41, 72

Jinga Hosai Kai s 17

Jinjacho HALIT 18

Jinja Honcho BtEAFT 17, 18

Jinja Honkyd #5148 18

Junnd Shotoks HEERE 23

jitd-sai Ltz 90

hannabi BEq 98

kankokuhei-sha WM 13

kagura B¢ 45, 62, 66, 67,71, 831

kami 6, 9, 50; guardian 9, 32, 47

kami-dana i 58

Kami-musubi.no-mikoto HEERY,

ami PREENLEL b 4

kanmuri 5 45

kan-nigiwai 1% 71

kariginu FH 44

Kashiko-dokoro R 13

katsuogi i 3, 37

kegare g 108

Ressai i 64

Kiso Mitake Honkyd RIS 18

Kitabatake, Chikafusa {LR#B 23

kindergartens 96, 97

Kirisutokyo Rengo Kai X UG4S

kotodama T 104

Kogoshii i 11

Kojiki EEE 4, 10, 11, 78, 101

Kokugakuin Daigaku [4:55k4 42

koma ins YR 22

Kongobuji £281%:% 86

Kono-hana-sakayahime.no-mikoto 7
I 100

Koreirden 5508 13

Risha it 95

Koten Kokya Sho SBmAT 17

Kujits A% 11

Kyobu Sho g% 73

Tanterns 34

maga 1 107

magatama % 64

magatsuhi HRE 102, 106

man 102103

matsuri £ S0f(, 106, 107; matsuri.
£oto $X 76

Meiji Restoration Wikt 72, 87

miko Tt 43, 66

mikoshi HiR 26, 68

Ministry of Education 43, 74

mirror 5, 13, 22, 23

misogi B 52

mitamashiro A% 21

‘monkey 33

mochi 81 66

Moon Goddess 4, 5

mori % 98

Motoori, Norinaga AJBHE 87

‘mountain, sacred 99

Mount Fuji %:£1ls 95, 100; Ontake
¢ 95; Nantai J3¢k 101

music 67

musicians 41, 44

mythology 4, 6

Nakatomi fPEE 14, 41

naorai W 51, 57, 66

‘nationalism 78

nature 97





OEBPS/Images/30.jpg
ey






OEBPS/Images/24b.jpg





OEBPS/Images/6-c5.jpg
fha





OEBPS/Images/Cover.jpg
4‘\*
SHINTO

THE KAMI WAY

OOOOOOO






OEBPS/Images/6-c3.jpg





OEBPS/Images/img6.jpg





OEBPS/Images/24a.jpg





OEBPS/Images/ind3.jpg
megi WL 42

Nihongs A2, Nikon Shoki  Ez
W 23,10, 11, 77, 105

Nihon Kysha Shino Renmei B A%
TRHIHE 88

Nihon Shakyd Kybryoky Kyogi Kai
HARBB ML 88

neighborhood associations 49

Nikks H3t 31, 70, 98, 101

Ninigino-mikoto AFi# 5, 13, 23,
75, 100

Nidsan (or -sama) {=E&k 32

Noh ft 83

norito 143 5, 55, 56, 77

nursery schools 96

Occupation, Allied 15, 16, 17, 74

offering hall: shinsen.den ML 26

offerings shinsen 3 5153, 59

Oharai it 52

Okuni-nushino-kami K[EEH 5, 75

oracles, printed : mikijs $gk 62

oratory : haiden JEIR 26

oshi B30 94, 95

otabisho 7 69

parish 46—48 ; parishioners 46—48

prayers 26, 51, 55

precincts : keidar gy 2728, 32

priest:  shinshoku S, kan-nushi
HE 40, 42-44; costumes 44—46;
prayer priests 94, quarters : saikan
345 26, shaman 40, women priests
0

processions : goshinkd $ 67—10

playgrounds 97

purification 24, 34, 51, 52, 108

reikon Bsh 107, 109

reisai Bif% 63

rocks 101

saikai Fx 64

saisei itchi $3E—% T3, T6

sakaki 4 24, 52, 58, 62, 64, 66, 99

salvation 102, 107

sanctuary: shinden PR, honden #
LTS

sando $i 31-32;

Sanno Iehijitsu WE—5%, Shinto
it 87

Sorume #f 41

seriptures 9, 12

Sectarian (Kyoha $J%) Shinto 12

shaku % 45

shaman 40

shimenawa

Shin-den i 13

shinkai P 69

shinkys s 68

Shin Nippon Shakyd Dantai Rengd
Kai 3 AR HUEEBES 88

shintai Pk 21, -2an Wikl 99

Shirakawa £33 41

Shinto 23 Directive 15, 16, 17, 74
type of: Domestic 12; Imper
Household 13; Ise 87; Popular 12;
Revival 87; Sanno WWE 87;
Sectarian 12, 73, 9; Shrine 14,
15, 48, 79; State 15; Watarai 42
87; Yoshida %18 87; Yuitsu i —
87; Universal Nature of 111

Shrine Association of Kyoto 18

shrine organizations 17—18; -office
shamusho {HF 26

Shrines: Akama M) 31; Dazsifu

¥Rf 47; Enoshima Ly 1015

Fuji Sengen #-L3tH) 38 Fushimi

Inari {RRLFA 29, 55, 96; Futara

= 101; Hachiman /g 29, 87;

Heian ¢ 47, 70; Higoshi A%

43, 86 Ise (see lse) ; Iisukushima

iR 102; Tzumo Toisha (AL

75; Kashiwara il 38; Kibitsu

H@i 38; Kirishima Sh 27;

Kitano 4¢3 40; Kumano fREF 102;

Meiji Bl 38, 47, 70; Mitsumine

=% 33; Miyazaki %A% 80; Nibu-

25, 35






OEBPS/Images/81a.jpg






OEBPS/Images/2-c4.jpg
B,





OEBPS/Images/39.jpg





OEBPS/Images/6-c4.jpg





OEBPS/Images/BackCover.jpg
Religion

“An excellently rounded introduction by an eminent Shinto
scholar.” —Library Journal

Shinto, the indigenous faith of the Japanese people, continues
to fascinate and mystify both the casual visitor to Japan and the
long-time resident. This introduction unveils Shinto’s spiritual
characteristics and discusses the architecture and funct of
Shinto shrines. Further examination of Shinto's lively festivals,
worship, music, and sacred regalia illustrates Shinto’s influ-
ence on all levels of Japanese life.

ficen photographs and numerous drawings introduce the
reader to two millenia of indigenous Japanese belief in the
kami—the sacred spirits worshipped in Shinto—and in com-
munal life, the way of the kami.

Dr. Sokyo Ono was a professor at Kokugakuin Daigaku, a
in Tokyo, and has lectured for the National
Association of Shinto Shrines. He also served as Exce
Director of the Intemational Institute for the Study of Rel
and the Japan Religious Co-operative Council.

William Woodard directed the research unit of the Reli-
gious and Cultural Resources Division, Civil Information &
Education Section, SCAP from 1946 t0 1952.

ISBN 978-1-4629-0083-1

TUTTLE
www.tuttlepublishing.com | ||
prtedin Singapore L

Ussizes





