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If the words “life, liberty, and the pursuit of happiness”
don’t include the right to experiment with your own
consciousness, then the Declaration of Independence
isn’t worth the hemp it was written on.

Terence McKenna

Live in New York
The Music Faucet
June 20, 1993





RICHARD CUSICK

FOREWORD

Three men come up against a locked door. The first man is drunk out of his mind. The second man is tripping wildly on LSD, and the third man is stoned on really good marijuana.

The first man says, “Let’s knock down the Goddamn door!”

The second man says, “Let’s float through the keyhole…”

And the third man says, “Let’s sit down and wait for someone to show up with the key.”

After nearly a century of American marijuana prohibition – the first US anti-cannabis law passed in Utah in 1915 – it’s beginning to look as if someone is finally about to show up with the key.

In 2010 there are an unprecedented forty-plus marijuana law reform bills pending in twenty-three states. These encompass a wide range of reform including proposals for medical marijuana, decriminalization, and legalization. In January New Jersey became the fourteenth state to legalize the medical use of cannabis and full legalization will be included on the California ballot in November.

These are heady days indeed. Hyperbolic prohibitionists insist we stand on the high precipice of increased psychosis, and that the metaphorical door is really a gateway to a hard drug hell. Proponents of marijuana law reform oraculate a more positive future filled with fiber, fuel, and fun, of miracle medicine and good vibrations. I suspect the upcoming reality will be far more nuanced than either side is willing to admit. The truth is no one knows what’s going to happen if and when marijuana finally becomes legal in the United States.

Will use rise? Will prices drop? Will madness or laughter prevail? Certainly, over 800,000 American arrests will fall off the radar and that can’t be a bad thing. Medical patients will stop worrying about getting busted for medicine, which in itself will have a palliative effect. But will my teenage daughter be more or less likely to take up smoking pot after criminal sanctions disappear? I don’t know the answer but I am bedeviled by the question.

Certainly, I worry more about other demons. I tell her that if she takes up hard drugs she may very well die because those vile pursuits have killed so many good people. I tell her to be very careful of spirits– of wine, whisky, and beer – because those habits very nearly killed me when I was young and perhaps the propensity lies nestled in her genes. I tell her that if she smokes cigarettes “I might kill you myself just for being that stupid,” and then I smile (and we’ll see how that works out). My many warnings regarding weed, however, are much less straightforward and far more faceted because I don’t want to be a hypocrite and because that conversation is necessarily more… philosophical.


I believe that marijuana is not for children and as the associate publisher of High Times magazine I know something about the subject. Ithink it should be an honorable widespread activity among responsible adults – like sex or driving a car. I tell my young daughter that she could undoubtedly switch on the engine, put it in gear, and might even get someplace; but without that necessary judgment that comes with experience she might very well cause a terrible accident along the way that will hurt her or hurt someone else.

Then I warn her about driving.

I tell her of the Bashilange: in the nineteenth century, at the time of the dissolution of the great Luba Empire in Central Africa, a number of smaller kingdoms emerged. The Baluba chief, Kalamba-Moukengee, subjugated neighboring tribes at gunpoint and, struggling to unify his new confederation, ordered all the ancient fetishes to be burned in public, and in their place instituted the Bantu custom of smoking hemp to reincarnate the soul. The Baluba men gathered around the fire in the center of the village each night and solemnly smoked cannabis from a huge calabash, and a tribal offender was publicly punished by being forced to smoke hemp until he lost consciousness.

A tribal faction within this new coalition, the aggressive Bashilange led by Moamba Mputt, established the Ben-Riamba cult – the so-called “Sons of Hemp” – who quickly put down their spears and foreswore their warlike ways. The Sons of Hemp quickly gained many followers. The Bashilange became less violent, began to treat with other tribes, and made more laws. The land of the hemp smokers along the banks of the Lulua River began to be called Lubuku, which is translated as “Friendship,” and the partisans of riamba were widely known as “Friends” and greeted each other with the Bashilangen word for life (Moio! ).

It’s a pretty tale as far as it goes, but not all was perfect in paradise. Bashilangen women were not allowed to smoke hemp and were consigned to work in the fields, keep the house, and raise the children, while the men made cloth, went hunting or, for the most part, smoked hemp and talked “with incredible fluency.”

I urge my daughter and our readers to remember the Bashilange.

The homespun philosopher Yogi Berra (who knew something about baseball) famously observed that “It ain’t over ‘till it’s over,” which reminds us that anything can happen. It’s possible I suppose that marijuana reform could be repealed instead of marijuana law, but I have my doubts because we’ve mitigated the hype and because Americans can no longer afford to ignore the billions of dollars in tax revenue that marijuana law reform will provide. While I personally believe that legalizing cannabis would encourage a more civilized society, I also recognize that reasonable people can disagree. That’s why this book is so timely and important. There are overblown claims on both sides of the equation and we need to have the more disciplined discourse that philosophy provides. Philosophy, at its best, is the art of reason tempered by the science of thought, and our conversations regarding cannabis need to be more reasonable, more thoughtful, and more civilized – now more than ever. This book is a good place to start. We stand before a locked door or a dangerous precipice – you are free to choose your own metaphor – but whichever you prefer, one thing seems clear. We are about to turn the key or take the jump.

Before we do, let’s think about that.





PREFACE

This book came about as part of a larger effort to relate contemporary philosophical discourse directly to the interests and concerns of persons outside the tweedy world of professional academic philosophy. No doubt philosophy and the world outside its ivy towers can each benefit from a little positive interaction. But why cannabis? Why weed versus tweed?

Cannabis use is widespread and increasing in worldwide popularity. It is estimated that approximately one out of three Americans has tried or uses marijuana with some frequency. Elsewhere in many parts of the world the percentages of active regular cannabis enjoyment are equally impressive. Cannabis consumption levels are therefore sufficiently noteworthy to draw philosophical attention at the very least as a social phenomenon, and the use, effects, and contemporary prohibition of cannabis raise intriguing philosophical questions.

No doubt it says something interesting about America in the twenty-first century that there exist laws against marijuana, and that so many people continue to risk violating the law for the sake of getting high. The two facts together arguably bespeak a dominant trend in the United States, for a hip and hedonistic part of the population to challenge the Puritanism latent within the culture that goes hand in glove with a severe and often joyless work ethic that seems to have rooted itself into the American grain even after the Puritans themselves had long gone from this earth. The plain fact is that, thus far, not enough responsible adult Americans, even if they smoke pot, have organized themselves politically with any degree of success to revoke the present-day draconian anti-cannabis laws.

Some laggards may reason that pot smoking should remain illegal because, after all, you can still always get it, while in the meantime we should be cautious until we better understand what social impact cannabis legalization might have, say, for the world our children will inherit. Will all of North America start to look like Amsterdam’s red light district? Surely not, although some parts of North America could do worse. Nor should we overlook the fact that the Netherlands has friendly non-menacing coffeeshops elsewhere in Amsterdam and all over the country for casual cannabis purchase and use on the premises or at home by responsible, gainfully employed, tax-paying adults, and that the rest of the country does not at all look like Amsterdam’s red light district, whatever your opinion of its aesthetics.

Still, what would it be like for the children? We must never cease to ask such questions, it seems, but instead shape all our social policy around the imperative of offering a better future for our eventually ungrateful progeny. What will their world be like if cannabis becomes more freely available potentially in every neighborhood? Even if good models of controlled dispensing are followed, it is axiomatic that cannabis is going to be more freely available if it is legalized than if it were kept illegal. After all, we do not know what it will do to our way of life for cannabis to become no more inaccessible to responsible adults than a visit to the corner liquor store. Things are hard enough as they are, this reasonable-sounding reckoning continues, so let us continue to support or in any case not get active to defeat anti-marijuana laws, and keep things more or less as they are, even if we personally like to smoke and continue to sneak one ourselves from time to time.

This line of argument is no doubt partly to blame for the snail’s pace of progress toward cannabis legalization. For all its appearance of good logic, such thinking is nevertheless seriously flawed in one important respect. Parents and other concerned community members need to wonder in practical terms, first, what the probabilities are that their children will someday experiment with and perhaps even come regularly to use cannabis. If the adults in question have also at least experimented with marijuana, then they might understand the attraction, and recognize that their children at some point are more than likely at least to try marijuana for the sake of getting high. If it seems more than likely than not that this will occur, then, secondly, the same responsible-for-our-children’s-future adults need to ask themselves whether they would also prefer to have these same children when they’re grown up go to jail some day for getting caught holding a little joint. If that does not seem like a good thing, then it appears that persons concerned about the future of today’s youth do not have a strong argument for a conservative stance against relaxing marijuana prohibition.

Cannabis laws are currently in flux, which is arguably a good sign. As Iwrite these words, Mexico has just legalized possession of small amounts of a surprising list of drugs that includes cannabis, and Argentina has ruled that, although its sale is still illegal there, it is unconstitutional to imprison anyone for possession of cannabis. It is indeed and ought to be recognized everywhere that it is unconstitutional to prosecute the possession and use of a little noble bud. The cannabis reform movement has been slower to hit a responsive chord with legislators in the United States, but there are already many places today where you will not suffer more than paying a fine if caught with a personal use amount of cannabis, whatever that means according to local ordinance or state law. Still, why should anyone have to pay a fine, as though they were doing something wrong beyond breaking an astoundingly stupid law? If the only wrong you do is break the –… my apologies, not stupid, but, let’s say, this time, possibly well-intentioned although not impressively competent or morally justifiable, and sometimes even more stupidly enforced… – law, then you are being prohibited from exercising what ought to be among the sacred freedoms included as a right of responsible and otherwise law-abiding persons. The pursuit of individually defined happiness that does not harm others, promised by the American Declaration of Independence and its counterpart social contracts for citizens in many places around the globe, ought to stub out antiquated cannabis prohibition legislation like a spent roach.

Why is marijuana prohibition tolerated? Here, undoubtedly, we run smack up against part of the mystery that is twenty-first century America. Why, in the past, was slavery tolerated? Why was alcohol prohibition tolerated? Why is same-sex marriage so emotionally resisted by a heterosexual majority? What’s it to them, anyway, and how does it hurt them, if gay and lesbian couples want to tie the knot? Why is the virtually unlimited availability of firearms with all the harm they cause put up with today as a sane and historically accurate interpretation of the Constitution’s Second Amendment to the Bill of Rights? NPR (National Public Radio) reported just this afternoon as I was sunning on the terrace that the number of bullets sold across the counter in the United States in 2008 was enough to provide every living man, woman, and child in the country with no less than 33 bullets. With a currently estimated population of 305 million souls, that’s an astonishing 10,065,000,000 rounds of ammunition beyond military and police requisitions, purchased in just one year. It makes a person wonder, are there really that many deer and pheasant still running around uncooked? I myself don’t have any of these bullets, nor does my partner, or most people I know, so some greedy individuals are regularly using or stockpiling considerably more than their allotted 33.

Guns and bullets, despite all the damage they cause when people fly off the handle, you can legally buy. A dime of reefer to kick back with nothing else on the burner and get into some Beethoven, Brubeck, or Beck, a Rembrandt exhibit from years ago in a glossy museum catalogue or reruns of The Honeymooners, no. America, like other countries, simply has these quirks. Federal law currently prohibits the purchase, sale, or use of cannabis, even in those states like California that have meaningfully relaxed state and local anti-marijuana legislation. If you use in California, you probably do not risk municipal or California state prosecution, although in theory at least you could still be in trouble with the Feds. So far, the Federal authorities have primarily targeted entrepreneurial medical cannabis dispensaries operating without full legal local approval, but there is no reason why the government in the future could not choose to enforce the Federal anti-cannabis laws at the lowest levels of buyers, sellers, and users. If California or any other state will not enact or enforce subordinate cannabis prohibition laws, then in principle the Federal government might decide that it needs to do so. As things stand today, this would be perfectly legal. In most places in the US, it’s unfortunately true that you can still get into a lot of trouble with the law trying to cop a little high.

Nor is cannabis use a particularly new thing. Samir S. Patel reports the following discovery in the March/April 2009 issue of Archaeology magazine: “At first archaeologists guessed the two pounds of green plant material, buried with a Caucasian man 2,700 years ago in Turpan, was coriander. Tests revealed the truth – it was cannabis, the oldest-known marijuana stash. Lab work also established that it would have been potent stuff, though it is unknown whether it was used for medicinal or religious purposes.” Dope has accordingly been around for a long time and its effects have been understood and appreciated for millennia. It is a sign of the times that the cautious author of this prestigious publication considers only that the Chinese cannabis might have been used for either medicinal or religious purposes. If we read between the lines it is nevertheless not hard to imagine that the owner sent to the afterlife with a lid of good shit in his tomb might have used it primarily for recreational purposes, as is still done today, for the same morally respectable purpose of getting airborne. It also suggests that cannabis was sufficiently available in abundance in the distant Asian past to be considered a desirable grave good.

Leaving the trail of cannabis along ancient trade routes aside, what attitude should contemporary philosophy take toward cannabis? Like other phenomena related to popular culture, philosophy has an opportunity if not an obligation to consider these matters carefully and with all its conceptual analytic tools. There are many philosophical questions raised by the use of cannabis for medicinal, religious ceremonial or sacramental, not to mention for fun and purely recreational, purposes. What is it to get high? How does cannabis alter straight patterns of perception, judgment, and reasoning? Is it morally wrong to use cannabis? Is it morally wrong for legislators and law enforcement officials to prohibit cannabis sale, possession, and use? Can philosophy help us to understand the psychological, phenomenological, ethical, and social implications of cannabis intoxication? Can cannabis, as some users believe, constitute an ally in artistic creativity or in the philosophical pursuit of wisdom?

The essays collected in this book are intended to provide a lively philosophical look at the problems of marijuana use and abuse. The reader should expect many different answers, not always in harmony. It is an essential part of philosophical understanding to collect conflicting arguments relevant to a topic, and to sort through them all carefully and critically, looking for enlightenment in spite of disagreements among the experts, and concerning precisely those matters about which they disagree. We should no more anticipate consensus between writers with philosophical interests reflecting on the nature, cognitive effects, and moral and legal status of marijuana than we would in any other field. Therein lies the philosophical intrigue and whatever philosophical insight we can reasonably hope to attain about this popular and increasingly appreciated but socially still very controversial drug.

I am grateful to Fritz Allhoff for inviting me to edit this volume for his new Wiley-Blackwell series, Philosophy for Everyone, and to Jeff Dean, philosophy editor at the press, for nursing me through some of my early moments of editorial denial. I thank the authors for their superb contributions, and the production team at Wiley-Blackwell for helping to bring this volume to completion with such flair. I am indebted above all to my wife Tina for her encouragement, and for sharing with me all these years her invaluable anecdotal perspective on the vagaries of herbal aviation.

Dale Jacquette
Sydney, Australia





DALE JACQUETTE

INTRODUCTION

What is Cannabis and How Can We Get Some?

Are You Anywhere?
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Cannabis is a psychoactive product of a naturally occurring plant belonging to two main species, sativa and indica. Cannabis is ingested primarily for the sake of the effects of the active THC (tetrahydrocannabinol) it contains, liberated from the dried resin-bearing plant flower buds and leaves under carbonizing heat for absorption into the bloodstream. There it finds its way like spawning salmon to the grateful brain, where special cannabinoid receptors have evolved in several mammalian animal species, including our own, in parallel with the weed’s botanical evolution over millions of years. We, human beings and pot, were biologically made for each other.

The effects of cannabis are varied and variously reported. They depend to a large extent on the kind and strength of the drug, how and how much of it is ingested, psychological and other physiological, as well as circumstantial environmental, factors affecting the experience. Users talk about getting stoned or high, terms that are sometimes used interchangeably, sometimes distinguished phenomenologically, and sometimes associated respectively with cannabis indica versus cannabis sativa. Words fail, though much ink has been spilled, trying to describe what it is like to get high or stoned, or even, for that matter, what burning marijuana smells like. What, to recall Thomas Nagel’s famous philosophical conundrum about the nature of consciousness and the impenetrability of alien subjectivities, is it like to be a bat? What is it like to be high? What is it like to be a bat high?

Descriptions of the drug’s effects include mild euphoria, a sense of wellbeing, intensely concentrated attention punctuated by occasional distractions from immediate tasks and disturbances of short-term memory, increased libido or enhanced pleasure in carnal pursuits, including an elevated appetite, a peculiar sensitivity to the humor and absurdity in situations that are otherwise underappreciated when straight, and sometimes remarkably vivid paranoia. It used to be parlance for knowledgeable cannabis users to ask, “Are you anywhere?” meaning simply, in the code language to which persons pursuing an illegal activity are sometimes driven or naturally inclined, “Do you smoke pot?” The implication is that otherwise you are figuratively nowhere. Nowheresville is perhaps the original archaic idiom, back in the day when all hip guys wanted to have a goatee and everyone owned a pair of bongos, daddy-o.

Spark up a thumb of white widow, then, a Jack Herer hybrid, super skunk, Shiva Shanti, or haze. Imagine the cluster bud of baby-sized leaves and stamens at the top of the plant when it was harvested, oozing with rich red cannabinoid-laden resin and gorgeous feathery yellow tops as seen in head shop magazines and hydroponics calendars. Reflect on the fact high, if you will, that such a beautiful flower can be burned and the vapors open up your mind to new ideas, and you can quickly find yourself deeply enmeshed in conceptual subtleties and endlessly absorbing unexpected chains of association that might keep you philosophically entertained for about as long as it should take you to read this book. The main thing of philosophical interest about cannabis is its effect on thought, altering one’s state of consciousness in what are usually pleasurable, sometimes surprisingly vibrant and rewarding ways. If users are right, then cannabis can take us outside our normal modes of experiencing the world, and amplify subjective reactions to prevailing conditions both within and beyond the mind.

That, in a gleaming bong bowl, may convey some sense of what cannabis is, for readers entirely new to the drug. Verbal description is nevertheless no substitute for trying and reflecting on first-hand acquaintance with cannabis. This, however, is not lightly to be recommended, because the answer to our second question – How can we get some? – is, unfortunately, almost everywhere in the world at the present time, by breaking the law and risking the brunt of some potentially very unpleasant forensic consequences. The publicized threat of such penalties is supposed to dissuade people from using marijuana, and perhaps in another thousand years or two, when there are more people in jail than on the street looking for harmless kicks, it might actually start to work. Accordingly, today, Ican candidly give anyone who’s interested in experimenting one very good reason not to smoke marijuana: it’s illegal. Contrariwise, after much deliberation, I cannot offer even one good reason why it should be illegal.

Dormroom Confessions of a Casual Cannabiphile

Let me wax a little autobiographical, then, and briefly recall some of my own first cannabis experiences. Reflection takes me back to my Midwestern US college days in the early 1970s, when an evening’s lecture by a psychology professor was announced as: “Auditory Masking, or Hearing Simple Sounds Stoned.” Could a person actually get degree credit for this? I wondered. Well, no. But it was better than the sepulcher of library stacks for an evening’s entertainment. Back then, researchers in cognitive studies, pharmacology, and medicine could still easily obtain government grants for collecting data on cannabis-drugged students. These days my impression is that governmental controls have clamped down rather stridently. I remember on the occasion in question that they had to turn people away at the door.

As a student, I appreciated the occasional free institutionally sanctioned high, which I considered indeed to be not only manna from heaven, but a legitimate part of my education. My problem was that Iwas too cheap, and, actually, I didn’t have any money, to buy my own stuff. I was leery of buying from strangers on the boulevard, and I didn’t have a clue how to score unless the stuff presented itself miraculously to me, as often enough it did. What this typically amounted to in practice was sponging dope off my friend, Steve Rosenberg. Steve is a good guy and in those days was and probably still is an excellent air hockey player, straight or high, although I sometimes kept him busy. As a general thing, however, he did not have very good smoke. It was many years later through a series of accidents that I discovered what cannabis at its best can and should be like. By that time, I had developed a preference for majoun, a substance made of roasted cannabis dissolved in heated butter, and featured as the star ingredient in a variety of confectionaries. These include the legendary space cake of Amsterdam, and the notorious, too easily underestimated, party pot brownies, to be absorbed into the bloodstream more slowly but also more powerfully through the stomach than by capillaries in the lungs. Or made into the quaint little green pastilles that lyrically stimulated Charles Baudelaire.

What I remember more lucidly about smoking dope back in the golden days of my bacheloriate were the occasional “smoke-downs” in my dorm. I think then that everybody was getting high on a regular basis, and I was the innocent with respect to whatever my more urbane contemporaries were up to, trying against my better judgment sometimes to get with the program, usually struggling more than just a couple of years behind the curve.

A smoke-down, I learned, not wanting to overlook an opportunity to socialize with my dorm mates, was when you sit around in a big circle on the floor of an activity room and pass a bong loaded up with grass, or, in the case of the first one I went to, hashish. From Turkey, as it turns out, courtesy of one of the dorm directors, a stunning, impressively statuesque female African-American senior. You had to take a hit when the bong circulated round the group, or you had to leave the circle. This event, bear in mind, was announced with xeroxed notebook-sized pages scotch-taped to the glass dorm doors. In some sense it had the dorm’s approval and, by implication, that of the college. You didn’t want to leave the circle because you were meeting people and they played excellent music, there was free food going around on trays, and it was not something you could explain to your mom (not my mom, anyway), or anybody else who wasn’t there. It was something unusual and it was genuinely fun.

The circle by design becomes progressively smaller whenever somebody decides that they’ve had enough. This implies that your turn becomes increasingly more frequent, and soon you realize that you too, virtual cannabis virgin that you are, have now inhaled rather more than you need to get the idea, and that it may now be time to enjoy the rest of this exhilarating feeling by yourself, out walking in the cool night air. If only you can manage to unwrap your legs from one another and stand up gracefully with some confidence in front of your peers without ruining your pathetic social life for the foreseeable future, without having to consider transferring schools. Complicated movement, allowing sheer muscle memory to take over instead of conscious direction, turns out not to be as difficult as anticipated, although you can easily become over-amazed at your sudden unexpected locomotory abilities. You may want to make the world slow down, or to slow yourself down, experience all the nuances of this otherwise inconsequential transaction, and share with people around you the wonder of finding your shoes, feeling for the first time just how properly they fit, and being able to walk a few steps to the toilet, where it seems to take an eternity to pee. Some brilliant jazz guitar by Joe Pass or Herb Ellis over the headphones, and then it’s bedtime. In the morning, beyond a few selective droll memories, it’s as though it all never happened. And yet you have been transformed. Now you know that your mind can seek out another quite interesting place with an interesting new outlook. That was a vintage college smoke-down, unmolested by the police and in some sense supported by the dorm with dorm facilities and funding. Idoubt that there are many institutions in the United States today that still condone quite such a literal application of the concept of higher learning.

The other incident I remember as though it were yesterday took place in a so-called physics for poets class. We had a great but as far as I could tell completely square physics teacher who taught a watered-down concepts of physics course for persons innocent or scared to death of mathematics. The professor did brilliant demonstrations to show us the forces of physics at work, word of mouth about which was one of the things that had attracted me to the lectures. One day the professor was explaining the properties of a number of inert gasses, all sealed in large glass tubes with copper contact wires protruding. These he hooked up one by one to a dry cell battery in order to excite the gasses in each cylinder, producing an impressive bright color as electricity passed through. In a completely darkened room we sat in the little lecture ampitheater, where each gas had its chance to shine with a touch of the battery to its electrodes. There was appreciative polite applause such as normally followed a successful experiment. The professor must have thought he had finished the presentation at that point, because he started putting his equipment away and was going for the light switch, when a student’s lazy gravelly voice called out from the pitch dark: ‘Wait… do argon again.’ An immediate silence fell, a pregnant pause interrupted at first only by audible intakes of breath, and then a chirping from the audience as more people joined the chorus: “Yeah. Do argon,” “Do argon, man.”

That, in retrospect, was the exact moment when I realized that large numbers of my classmates were probably having a different college experience than I had previously essayed, and were certainly enjoying more of a particular kind of fun than I had otherwise imagined. Was I overlooking the obvious here? Could there yet be something of wit in this marijuana?

Don’t Bogart that Inference

Almost anyone interested in cannabis is likely to find the following essays fascinating, even without much background or prior interest in philosophy. On the other hand, I suspect that many persons interested in philosophy, especially professionals in the field, will not automatically be interested in exploring cannabis as a philosophical topic, and their lack of prior interest might prevent them from picking up this book or reading even as far as this.

Which would be a pity, because, as I have indicated, thinkers working in almost any major philosophical subdiscipline should be interested in cannabis-related issues of phenomenology, philosophical psychology and philosophy of mind, epistemology, ethics, philosophy of law, and social policy. Smoking cannabis might not offer philosophically minded persons a special chemical avenue of profound and penetrating insight, so that trying to do philosophy high is unlikely if ever to produce fruitful results. There is nevertheless much to reflect on philosophically about getting high, where qualia meets theory, and about the Realpolitik of contemporary cannabis prohibition. If we are concerned that cannabis can only cloud our thinking and make fine-grained philosophical analysis and sharp logical distinctions and inferences more difficult if not practically impossible, then the important step is to recognize that we do not need to do philosophy while high in order to profit from the effect of cannabis on philosophical thinking when we are straight once again and settling back into serious work.

The authors of the following essays present interesting scientific and philosophical arguments. They interpret facts and recommend values relevant to some of the philosophical and social policy problems surrounding cannabis. The contributors hail from diverse regional backgrounds, including the US, Canada, Finland, New Zealand, South Africa, and, in my case, as the result of a recent professional relocation, Switzerland. The significance of the authors’ home countries lies not in their offering a wide range of cultural coverage, since any of the essays in principle, many of them scientific, could just as easily have been written anywhere in the world. The importance of their participation in the present volume consists rather in demonstrating that interest in cannabis and the relation of cannabis to philosophy is international.

The opening essay, “A Cannabis Odyssey” by Lester Grinspoon, describes Grinspoon’s personal and professional journey toward an understanding and appreciation of the medicinal, recreational, and self-enhancement virtues of marijuana. Well known as the distinguished Harvard University Medical School author of such milestone cannabis studies as Marihuana Reconsidered, Marijuana: The Forbidden Medicine, and numerous medical, pharmacological, and psychiatric findings appearing in scientific publications, Grinspoon takes aim against what he calls cannabinophobia, the fear or hatred of weed based on popular misunderstandings. He lends moral support as well as clinical medical opinion to relaxing the grip of cannabis prohibition.

Next is G. T. Roche, “Seeing Snakes: On Delusion, Knowledge, and the Drug Experience.” Roche raises interesting questions about the real effect and truth or exaggeration of anecdotal reports of so-called mind-expanding drugs like cannabis. Roche wonders whether, as William James, Aldous Huxley, Timothy Leary, and others have claimed, such substances “allow us to see beyond the horizon of ordinary perception – that is, see things as they really are?” Even if drugs like nitrous oxide, mescaline, or LSD could allow one’s understanding to penetrate the phenomenal appearance of things that some philosophers talk about and grasp reality in the raw, there is no reason according to Roche to suppose that cannabis could ever do so. Looking at the more extensive literature for these powerful drugs enables Roche to draw some valuable analogies about the recognized psychological effects of cannabis. Roche concludes that much of the psychedelic literature is conspicuous for its mystical language and a certain irresponsible worldview advocacy. He looks to scientific evidence instead for social policy guidance concerning drugs like cannabis.

Andrew D. Hathaway and Justin Sharpley, in “The Cannabis Experience: An Analysis of ‘Flow’,” begin with recent physiological research on cannabinoids and their neural receptors, and explore some of the potential medical benefits of marijuana. The experience of “flow” under cannabis intoxication is described within this general framework in terms of William James’s nineteenth-century work in psychology and philosophy of mind, relating the discussion also to elements of Eastern religious mysticism. Flow is something like being caught up in a movement of attention and activity in which time loses some of its meaning as the subject concentrates on particular tasks to the exclusion of surrounding circumstances. To be in flow or in the flow is to be actively participating with this movement in the moment, which exists to begin with, of course, in the subject’s mind. Hathaway quotes himself from an earlier source to explain more precisely what he means by flow as gaining a perspective on the movement of events in time in which one wants to participate, for enjoyment of the passing world or more active creative purposes. With solid psychological and sociological data in hand, Hathaway and Sharpley conclude that cannabis has practical and scientific relevance to understanding the experience of flow for cannabis users. The authors endorse cannabis qualifiedly as beneficial for optimizing the experience of consciousness in flow, by which in turn they offer to explain anecdotal accounts of marijuana as consciousness-expanding.

The difficulties of trying to communicate what being intoxicated on cannabis is like are considered by Michael Montagne in his study, “Buzz, High, and Stoned: Metaphor, Meaning, and the Cannabis Experience.” Calling upon a tradition of literary descriptions of hashish ingestion, especially among nineteenth-century artists and intellectuals, Montagne proposes to bring conceptual clarity to some of the language in which the sensation of being spaced on cannabis is anecdotally and generally metaphorically expressed. Montagne invokes the writings of Théophile Gautier, Baudelaire, and Bayard Taylor, among others, gathering a wide selection of classical responses to the problem of putting into words what it feels like to get buzzed, stoned, or high. Turning then to more colloquial expressions surrounding cannabis use, Montagne identifies trends in song lyrics and other popular sources of more compact and possibly deliberately obscure linguistic formulations of what it is to be hopped up or laid back on cannabis. Although Montagne does not explore the suggestion, it appears as though the more the novelty of cannabis wears off among those writers inclined to record their impressions of its effects, the more obvious the futility of trying to give voice to the experience becomes. Attempts at description shrink to a minimum, to be replaced by codes and slang that either mean something evocative to another user, or pass by the square noncognoscenti whom as previously noted jazz age hipsters said were nowhere. Montagne’s detailed analysis points toward ways in which cannabis can be more fully enjoyed, avoiding brain fog in favor of more meaningful psychically enriching experiences with the drug.

Charles Taliaferro and Michel Le Gall discuss spiritual aspects of cannabis use in quests for religious insight in their essay, “The Great Escape.” Evaluating cannabis from a religious and philosophical perspective, Taliaferro and Le Gall consider the question of whether cannabis can open special doors to eternal truths. Or, in keeping with Plato’s objections to the subversive effects of poetry and drama, whether dope serves only as another source of falsehood and superficial mere appearance. Are the insights that cannabis and other drug users sometimes report generally correct or illusory? Referring to classical drug literature and romantic traditions in poetry, Taliaferro and Le Gall further consider such related objections to using drugs for spiritual enhancement as the claim that mind-expanding substances like cannabis can involve as part of their downside a loss of freedom and self-determination. As a price to be paid for bright temporary flashes of often deceptive intuitions they may seem to be injurious to the search for spiritual enlightenment. Turning then to some standard religious objections to cannabis and reconciling the history of its reception worldwide, the authors draw useful comparisons with consecrated attitudes toward alcohol and caffeine consumption in different major historical monotheistic religions, Christianity, Judaism, and Islam. Taliaferro and Le Gall conclude that, despite these considerations, chemically altered states of mind can be philosophically defended as beneficial in potentially enlarging the moral imagination.

A psychoanalytic perspective on cannabis use is offered by Brian R. Clack in “Cannabis and the Human Condition: ‘Something of the Kind is Indispensable’.” Clack raises the important question of why so many people choose to get high on cannabis, given the costs and potential legal risks with all their implications, along with the problem for cannabis smokers of inhaling clouds of iffy substances. Why we like to get high, if we do, is a topic that if satisfactorily addressed would go a long distance toward understanding cannabis culture from the subjective side of things, from the perspective of what it is that is found attractive about being high. It is an issue with possible consequences for social policy matters of cannabis tolerance or prohibition and enforcement. Clack delves into reasons owing originally to Sigmund Freud and Arthur Schopenhauer for regarding life pessimistically, for the sake of coping with profound existential unhappiness and its psychiatric causes and effects that some drug users might experience. Freud’s writings especially provide a background to Clack’s discussion of the rationales for drug use, emphasizing Freud’s own drug experimentation and addiction to cocaine. Existence itself, if Clack is right, or a certain awareness of the human condition, might necessitate the use of drugs like cannabis for the sake of relieving the conflicted psyche through temporary escapism, making something of the kind, some sort of chemical release valve, indispensable.

The theme of poetic reactions to cannabis is taken up in Tommi Kakko’s essay, “Hallucinatory Terror: The World of the Hashish Eater.” Kakko focuses especially on Fitz Hugh Ludlow’s classic, The Hashish Eater: Being Passages From the Life of a Pythagorean, and Thomas De Quincey’s Confessions of an English Opium Eater, along with more recent drug use narratives by such authors as William S. Burroughs. The metaphysical imaginations of poets seem sometimes to have been enhanced or in any case distinctively influenced by their later encounters with cannabis. Situating Ludlow in his cultural, literary, and philosophical context, with special emphasis on his relation to David Hume’s empiricism in the eighteenth-century Scottish Enlightenment and the later German philosopher Immanuel Kant’s critical idealism and transcendentalism as background to the experience of hashish experimentation, Kakko highlights a very important early source on habitual cannabis experience. He seeks in particular on this foundation to understand what may seem from today’s perspective to be Ludlow’s floridly embellished reports of cannabis-induced hallucination and sensory distortions.

The question of whether cannabis enhances creativity, especially in the arts, but with an eye toward all areas of human endeavor, is critically examined by Ryan E. Holt and James C. Kaufman in “Marijuana and Creativity.” The idea that cannabis might contribute to creativity is often reported by marijuana users in the enthusiasm that accompanies a good high, psychologically certain in those moments that an idea has occurred to them as a result of smoking pot that otherwise would never or at most only improbably have dawned on their straight minds. Otherwise, what are all those improvisational jazz musicians, painters and other artists, poets and writers and other intellectuals talking about? But is it so? What does the actual scientific evidence suggest? Holt and Kaufman rely on careful psychological studies involving double-blind controlled cognitive experiments with cannabis and placebos being offered to subjects, who then complete a number of specially designed creativity-measuring problem-solving tasks. Locating their conclusions in a historical context of general creativity research, the authors consider tests of cognitive problem-solving ability as determined by efforts to arrive at divergent answers to open-ended questions. Subjected then to multiple criteria intended to reveal comparative levels of creativity, the significance of such data is first established for straight consciousness, and then applied to psychological subjects high on cannabis. Performance levels of cannabis users in creativity experiments are compared with subjects given placebos, and their implications are considered for evidence as to whether or not cannabis use actually contributes to creativity as measured by contemporary psychological science, or is purely or partly a myth. The answer at which Holt and Kaufman arrive from the scientific evidence they consider is that creativity does not seem to be enhanced by actual cannabis intoxication as opposed to an individual’s expecting to get high.

Dale Jacquette, in “Navigating Creative Inner Space on the Innocent Pleasures of Hashish,” bridges topics in several of the book’s major divisions on phenomenology, belief in the creative and spiritual potential of cannabis, and the moral, legal, and social implications of contemporary cannabis prohibition. He coins the expression “creative inner space” to represent what many persons in the arts have described as a kind of cannabis-induced elevated field of play in which new ideas experimentally appear. Jacquette is skeptical of some of these anecdotal claims, but allows that artists, musicians, and intellectuals who believe that cannabis is an aid to creativity might produce more interesting work as a result of ingesting cannabis. He notes that cannabis need not promote creativity while the subject is high, when distractions are rife and attention is sometimes powerfully focused and at other times strays, in order to have a positive effect on the subject’s creative thought processes. A supporting analogy is perhaps between promoting creativity by means of cannabis and reading. We expect that reading can positively affect creativity, but we generally do not expect that its effect will be immediate while the person is actually reading, but, possibly, only later and cumulatively. Similarly for cannabis, whose positive effects on creativity need be no less real for not occurring simultaneously with the incidence of getting off. This topic leads naturally to Jacquette’s discussion of the moral and especially legal aspects of contemporary cannabis prohibition. If cannabis is relatively harmless in all the ways that medical and sociological scientific evidence suggest, if it assists in obscure ways the creativity of valuable minds and artistic talents in society, and if people flock to it despite the legal risks, then society may have an obligation not to punish its use.

Mark Thorsby, in his essay “Cannabis and the Culture of Alienation,” considers some interesting social manifestations of cannabis use. Inspired by Zen Buddhism and the writings of Karl Marx, among other sources, Thorsby presents a psychological social perspective on the pleasures of cannabis. Drawing on personal experience as an art instructor, he cites examples of seeing familiar things in unfamiliar ways as a way of unlocking the difficulties students sometimes encounter in elementary art courses. Thorsby thereby illustrates his positive sense of the value of cannabis, not in seeking respite from life’s troubles, but rather more positively in enhancing the experience of consciousness and creativity. Appealing to Plato, Marx, Zen, Erich Fromm, and others, Thorsby finally paints a neo-Marxist account of alienation in modern social life. He suggests that cannabis and the altered ways of seeing and thinking it encourages might contribute to an edifying critique of the self-alienating conditions of contemporary culture, and thereby help promote a more salutary kind of healing and resolution of society’s contradictions and their impact on the individual.

The question as to why cannabis has become such a popular drug is investigated by Tuomas E. Tahko in his essay “Reefer Madness: Cannabis, the Individual, and Public Policy.” The illegality of cannabis and the exposure of risk to users trying to acquire the substance increases the mystery as to why people continue to smoke marijuana in spite of its potential dangers. Among these are to be included the criminal contacts to be taken into consideration when looking at what it means to score weed for most cannabis users under prohibition worldwide today. The user is made a criminal buying the drug illegally from questionable unregulated dealers with no guarantee of quality, purity, or potency, of fair weight or competitive price, or of legal repercussions. Turning then to health-related issues in cannabis consumption, Tahko argues that the potential health risks of smoking pot appear to be outweighed by the potential health benefits. Tahko is nevertheless concerned about the possibility of cannabis addiction. Despite the fact that cannabis has been shown not to be physiologically addictive in the manner of nicotine, opiates, prescription medicines – especially pain killers – and alcohol, cannabis and its subtle pleasures have been said to insinuate a kind of psychological addiction in the lives of certain users. Again, Tahko does not think that the quasi-addictive potential of cannabis for some users justifies prohibition, but tries to assess the moral permissibility of cannabis tolerance and its likely personal and societal consequences from an objective philosophical standpoint, considering the arguments pro and con in their strongest formulations.

Whether drugs can be easily distinguished as hard or soft is the topic of the final essay in this section of the volume, Brian Penrose’s “Soft vs. Hard: Why Drugs are Not Like Eggs.” The hackneyed distinction between hard and soft drugs, with cannabis in its various forms generally being classified as soft, is challenged by Penrose. In this specimen of philosophical conceptual analysis of essential concepts relating to our understanding of cannabis, Penrose explodes the myth of there being any unifying characteristics of so-called hard or soft drugs. Contrary to prevailing practice, he is skeptical of the distinction in both theory and clinical and forensic practice, and he illustrates his misgivings very powerfully by means of plausible counterexamples. He shows that any effort to cash out the distinction between hard and soft drugs does not succeed insofar as it (a) places cannabis unequivocally on the side of soft rather than hard drugs, and (b) locates such substances as cocaine, crack cocaine, heroin, and crystal methamphetamine on the side of hard drugs. We cannot make scientifically defensible progress applying the hard-soft drug distinction to these substances, let alone for even more gray area drugs such as LSD, psilocybin mushrooms, mescaline, peyote, ecstasy (XTC), and the like, or, for that matter, alcohol, nicotine, caffeine, uppers, downers, and all the rest. Penrose’s essay serves as a pointed philosophical reminder that we should not take the conceptual schemes entrenched in ordinary discourse for granted.

The title says it all, but Jack Green Musselman, Russ Frohardt, and D.G. Lynch’s essay, “ ‘Smoking Pot Doesn’t Hurt Anyone But Me!’ Why Adults Should be Allowed to Consume Cannabis,” does considerably more than rehearse the standard libertarian moral-philosophical argument for the moral permissibility of smoking pot, provided that no one else suffers wrong in the process. Developing a variation of John Stuart Mill’s classic utilitarian position, the authors present an imaginative but believable fictional scenario of a morally responsible occasional recreational pot smoker. They examine in detail the question of whether any moral objection can reasonably be laid at the idealized cannabis user’s door. Musselman, Frohardt, and Lynch argue that there seems to be no decisive moral, scientific health-related, or social policy objections to responsible cannabis use. Referring to recent scientific studies, psychological and sociological, against a backdrop of the history of cannabis prohibition, the authors find good reasons for relaxing anti-marijuana legislation and enforcement. They maintain that, realistically speaking, people enjoy the effects of cannabis and want to use some kinds of drugs regardless of the law, that prohibition has been a dismal failure as a deterrent, and that it has contributed to an absurdly inflated prison population in many places where anti-marijuana laws are still vigorously enforced. With all the social pain produced by cannabis prohibition, weighed against the miniscule social harm cannabis causes, especially when compared with unprohibited but also controlled substances like alcohol and tobacco, not to mention overlooked economic opportunities under cannabis prohibition, it appears that if anything it is the anti-marijuana laws that are morally unjustified, at least on the sort of consequentialist ethical principles championed by Mill. The authors finally project a balanced commonsensical advocacy of cannabis tolerance under the law. They base their judgment on an interpretation of the history of anti-cannabis legislation and the latest pharmacological, psychological, and sociological science related to cannabis. The potential harmfulness of cannabis in their view is vastly outbalanced by its potential for several categories of good, including but not limited to the medical, psychic or spiritual, and social. There are good reasons for cannabis law reform, no good reasons for sustaining the status quo of cannabis prohibition, and hence no moral justification for the continuation of anti-marijuana prosecution.

In an eloquent moral indictment of cannabis prohibition and pleas for its repeal, Mitch Earleywine’s “Pot Politics: Prohibition and Morality” makes an impassioned case for the moral permissibility of using cannabis and the immorality or at best highly questionable morality of cannabis prohibition. The issue for Earleywine is multi-faceted. It involves at least the scientific and clinical anecdotal and social data about cannabis ingestion and its effects, and the attendant risks and rewards in all relevant categories. Ultimately, the morality of cannabis use and the conspicuous lack of moral justification for cannabis prohibition comes down to a matter of the moral right of responsible adults to experiment with and even to choose regularly to consume such psychoactive substances as cannabis, provided that they can do so in socially responsible ways. This seems to entail using cannabis only when through lack of pressing commitments one can afford the luxury of getting high. Earleywine’s well-informed discussion, from the standpoint of his familiarity with the relevant facts and current state of political play, reflected also in his dedicated cannabis activism, makes his lucidly rational assessment of the immorality of cannabis prohibition on many counts especially valuable in the present discussion.

An extension of moral justification not merely for the right to use cannabis but for cannabis use itself is made by Theodore Schick, Jr., in “Cannabis and the Good Life: Needs, Capabilities, and Human Flourishing.” Schick argues persuasively that cannabis use and its toleration under the law can be morally justified as contributing to the happiness resulting from gratifying the natural desire to flourish of curious dynamic human agents. To flourish, in simplest terms, is to be all that one can potentially be, to develop one’s talents and capacities to the fullest extent possible. Adapting moral considerations about the basic human right to flourish from recent philosophical proposals by Amartya Sen and Martha Nussbaum, Schick applies the concept to the two principal questions of cannabis ethics, the morality of using and the morality of prohibition. He concludes that it is unjust to prohibit responsible adults from experiencing the sort of human flourishing that can come about in several ways as a result of indulging in cannabis-induced highs. If cannabis as a drug of choice contributes to the expansion of human capabilities when a user rides the psychic waves of cannabis intoxication, then it can rightly be judged as enhancing the user’s personal flourishing, thus securing in one stroke both the morality of cannabis use and immorality of cannabis prohibition.

Michael Funke, in “Weakness of Will: The Cannabis Connection,” considers the question of what the ancient Greek moral philosophers called akrasia or weakness of will. Weakness of will in the face of the temptations posed by cannabis adds another important dimension to the general philosophical topic of the morality of cannabis use and prohibition. Does cannabis have the potential of weakening the moral resolve to limit its use? Or, for that matter, to undertake other morally obligatory actions? What, in any event, can philosophy come to learn about weakness of will when the will after habitual use enters a kind of psychological if not physiological cannabis addiction or dependence? It can be a legitimate moral objection to marijuana and its social and legal tolerance if its regular use, as is sometimes said, deprives the user of sufficient motivation to act in accord with more important moral obligations, and thus increasingly to neglect acquired moral duties for the sake of getting wrecked. The moral challenge here is to think of cannabis as itself a substance that inherently robs a regular long-term user of the moral will to meet independent responsibilities. Up to now we have spoken blithely about cannabis use by morally responsible adults. What now if cannabis itself can undermine a user’s capacity for morally responsible decision and action by instilling or magnifying a preexistent weakness of moral will? The problem of weakness of will in light of cannabis use is thereby directly related to the anti-cannabis argument that cannabis is a gateway drug that leads cannabis users to graduate to such harder substances as cocaine, heroine, and crystal meth. Funke concedes that cannabis might constitute a gateway drug in this limited sense, but does not believe that this possibility alone justifies cannabis prohibition. On the contrary, Funke maintains that cannabis prohibition is among the factors that lead persons who would otherwise be satisfied with an occasional cannabis high to use the drug more frequently and to move on to harder and harder drugs.

Roll Another One, Like the Other One

I offer in closing, for the sake primarily of its sociological interest, the following brief list of synonyms for cannabis or specific kinds of cannabis. Some terms in the list have been harvested from the United States Drug Enforcement Agency (DEA), and I would like to think that many of these terms may have been invented on the spot by subjects who knew they were under surveillance and wanted to have a little joke at the gullible investigators’ expense. I promise, in any case, on my word of honor, that I did not make up any of these terms, but offer them for the sake of philosophical reflection on the widespread popularization of cannabis and the subculture it represents. What does it mean for something illegal that grows wild in fields to have so many nicknames? The list, itself suggestive rather than exhaustive, includes but undoubtedly is not limited to the ensuing incomplete compilation of amazing street names. Have you heard of these?

Ace, Afgani, African black, airplane, Alice B. Toklas, ash, ashes, assassin of youth, astroturf, atshitshi, Aunt Mary, B-40, babysitter, bamba, bambalacha, bammies, bammy, bar, bash, basuco, bc, beedies, beefy, belyando, bhang, billies, bob, black, black bart, black ganga, black gungi, black mo, black moat, black mote, blanket, blax, blaze, block, blonde, blow, blue de hue, blue sage, blue sky blond, blunt, bo, bo-bo, boo, bobo bush, bohd, bomber, boo boo bama, boom, broccoli, brown, bud, buds, buddah, bullyon, burnie, bush, butter, butter flower, cali, cam [Cambodia] trip, cam red, canamo, canappa, cavite all star, cesd, cest, charas, charge, cheeba, cheebs, cheeo, chemo, chiba chiba, chief, chira, choof, chop, chronic, chunky, churus, citrol, clickums, climb, cochornis, colas, coli, coliflor tostao, Colorado cocktail, Columbus black, cones, cosa, crazy weed, cripple, crying weed, cryptonie, culican, CS, dagga, dank, dawamesk, dew, diambista, diesel, dimba, ding, dinkie dow, ditch, ditch weed, djamba, dody, doja, domestic, dom jem, Don Juan, Dona Juanita, donk, doob, doobee, dooby, dope, droz, duby, dubbe, doradilla, draf, draf weed, drag weed, dry high, duff, durong, duros, earth, el Gallo (“the rooster”), endo, esra, Fallbrook redhair, fatty, feeling, fine stuff, finger, finger lid, fir, firewood, flower tops, fraho, frajo, fu, fuma D’Angola, gage, gange, gangster, ganj, ganoobies smoke, gash, gasper, gauge, gauge butt, Ghana, giggle smoke, giggle weed, goblet of jam, gold star, golden, golden leaf, gong, gonj, goody-goody, goof butt, googe, gorge, grass, grasshopper, grata, green, green goddess, greeter, greta, griefo, griefs, grifa, griff, griffa, griffo, gunga, gunge, gungeon, gunion, gungun, gunja, gyve, haircut, hanhich, harsh, has, Hawaiian, hay, hay butt, herer, herb, herbs, hocus, hooch, hooter, hydro, Indian boy, Indian hay, indica, Indo, indoor, instaga, instagu, j, jay, Jamaican red hair, jane, jive, jolly green, joy stick, joy smoke, Juan Valdez, Juanita, juja, ju-ju, kabak, kaff, kalakit, kali, Kansas grass, Kate Bush, Kawaii electric, kaya, kb, kee, keef, key, KGB (Killer Green Bud), khayf, ki, kick stick, kief, kif, kiff, killer, kilter, kind, king bud, kona gold, krippy, kumba, LL, Lakbay diva, laughing grass, laughing weed, leaf, leak, leno, LG (Lime Green), lid, light stuff, lima, little smoke, llesca, loaf, lobo, loco, loco weed, log, loose shank, lubage, m, macaroni, machinery, macon, maconha, mafu, magic smoke, Manhattan silver, mari, marijuana, marimba, Mary, Mary and Johnny, Mary Ann, maryJ, Mary Jane, Mary Jonas, Mary Warner, Mary Weaver, Maui wauie, Meg, megg, meggie, mersh, messorole, mexi, mighty mezz, mj, mo, modams, mohasky, mohasty, monk, monte, mooca, moocah, mooster, moota, mootie, mootos, mor a grifa, mota, moto, mother, mu, muggie, muggle, muggles, muta, mutah, mutha, m&m, majoun, mj, mull (Australian), my friend, nigra, Northern lights, nuggets, number, OJ, outdoor, PR (Panama Red), pack, pakaloco, pakalolo, panatela, pasto, pat, philly blunts, pin, plan (Russian), plumbing, pocket rocket, pod, poke, pot, potlikker, potten bush, pretendica, pretendo, punk, queen anne’s lace, ragweed, railroad, railroad weed, rainy day woman, rangood, rasta reed, red dirt, red cross, red seal, reefer, righteous, righteous bush, rip, roach, roacha, rocky, root, rope, rose marie, rough stuff, rubia, ruderalis, rugs, salad, salt and pepper, Santa Marta, sasfras, sativa, schwagg, scissors, scrub, seeds, sen, sensi, ses, sess, sezz, shake, shee-et, shit, shotgun, siddi, sinse, sinsemilla, skunk, skunkweed, smoke, snop, splim, splif, spliff, square makerel, stack, stems, stick, sticky icky, stoney, stoney weed, straw, sugar weed, swag, sweet lucy, shwag, super skunk, taima, takkouri, tea, tea-weed, tex-mex, texas tea, thirteen, thumb, toke, tops, torch, trauma, tree, trees, triple A, trupence bag, Tustin, twist, twistum, unotque, viper’s weed, wake and bake, weed, whackatabacka, wacky-backy, wheat, white Russian, white-haired lady, widow, yeh, yellow submarine, yen pop, yerba, yerhia, yesca, yesco, Zacatecas purple, zambi, zay, zol.
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