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Bactrian horse. Tang dynasty, eighth century.

This superb horse of dignity and power represents an import to China from Ferghana in Central Asia, quite distinct from the Mongolian pony. Even the sculptors of the Parthenon frieze did not exceed the skill of the Tang artist who made this figure, an unusually large one over 26 inches tall, covered in the typical three colors of glaze: cream, chestnut brown, and green. The imperial stables and pastures numbered their steeds in hundreds of thousands about this time, and poets and artists celebrated them with names such as Flying Dragons and Horses of Heaven. Some were trained to give exhibitions of dancing at the palace.
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BEIJING OPERA

The style of musical drama known as Beijing opera (jingju), represented on the cover of this book, developed in eighteenth century China from earlier traditions of regional drama. Many regional drama traditions still survive, but Beijing opera has developed on a national level to great heights of artistic achievement. Performers are trained from childhood and specialize in one of the fixed types of role, which are somewhat similar to those of commedia dell’arte (e.g., mature scholar, refined young lady, warrior, buffoon). The great actors of the late nineteenth and early twentieth century were tremendous celebrities in their day. Performers have to master the four skills of singing, gesture, speech, and martial arts, though the requirements for these vary with the roles. Plots are generally based on Chinese history and legend. In traditional China, opera performances were often given as part of a religious festival, and a complete story cycle could be performed over several days. In the present day, an opera performance in a theater normally consists of either a single story or a selection of key scenes from different operas, sometimes highlighting the work of a particular performer. It is customary to use no scenery other than a couple of chairs and a table, which can represent anything from an inn to a palace to a fortified city to a mountain range. However, costumes are very elaborate and splendid, and makeup is also very stylized; certain roles, especially warriors, wear dramatic face paint whose designs symbolize their personalities, while buffoons and villains wear white face paint. The dialogue spoken by roles of high social status is enunciated in a highly stylized manner, but female characters and those of low social status speak a more natural form of Beijing dialect. The language of the sung arias can be highly poetic, and surtitles are now usually used to enable the audience to follow the words. One rhyme sound is used throughout a scene, and the arias are sung to a fixed repertoire of tunes, played by a small string, woodwind, and percussion orchestra which would traditionally sit to one side of the stage.
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FOREWORD

Understanding of China has advanced tremendously since the Second World War. Many more courses on China have been offered in American schools and colleges. Many more Americans have lived in or visited China. And more students have studied the Chinese language. As a result, they can learn about China from direct sources and can view China from within. American views of China have become more objective and more balanced. Gone are the old clichés that the Chinese have no respect for life and know of no dignity of the individual, that China has always been backward in science, that the Chinese language has no grammar or has no word for this or that, that the Chinese family is always harmonious, that the word of a Chinese is always as good as gold, and so on.

But true understanding of China requires more than doing away with old clichés and having a more objective and balanced viewpoint. It requires some basic knowledge of Chinese history and culture, for China is essentially a country of history and culture. China is not really a very old country, but it does have a long and fully recorded history to which the Chinese have always looked back. Few aspects of China can be detached from this history. Ideologically China turned a complete somersault in 1949, and yet the political structure of provinces and counties is 2,000 years old. When a Chinese talks about friendship, for example, he or she will quote Confucius, from the sixth century B.C. The Chinese have always looked back to history, not because they are backward looking or are simply conservative; they do so for concrete evidence and past experience, not much different from the American legal system, which insists on precedents to show why a certain decision has been made. It is not an exaggeration to say that the Chinese are among the most historically minded people to be found anywhere. Details of life in the second millennium B.C., conversations of the sixth century B.C., and letters of the first century A.D. and the like have been preserved, and thousands and thousands of local gazetteers about local conditions have been published by prefectures and counties for centuries. The average Chinese family has a recorded genealogy going back at least 800 years, in addition to traditional records of perhaps a thousand years more. Therefore, no aspect of China can be genuinely appreciated out of context of its long history. Perhaps it is an oversimplification to say that Chinese history can only be studied vertically, just as Western history can only be studied horizontally. Nevertheless it is true that the historical perspective is necessary in any study of China.

Equally indispensable is the study of Chinese culture. Because China printed books several hundred years before the Gutenberg Bible, because Chinese landscape painting emerged as an independent art form several hundred years ahead of that in Europe, many Westerners have the idea that Chinese culture is very old and superior to most others; and many Chinese are quick to accept the honor. But China is weak in a number of cultural components, such as harmony in music, and Chinese culture is actually not very old. The bronze age came comparatively late, for instance. What can be said is that Chinese culture matured rapidly, for its political institutions and concepts, social organization, and religious attitudes and practices reached great heights 2,000 years ago. There is ample justification for the Chinese to call their country “a country of cultural matters.” Just as one needs to know Chinese history in order to know China, so does one need to know its culture.

To help the Westerner know China, many excellent books on Chinese history and culture have been written, particularly in recent years. However, there is a dire need for a simple, concise, factual, and yet comprehensive, penetrating, and readable account for the great and rapidly increasing number of nonspecialist but sophisticated readers. Dr. W. Scott Morton’s book meets this need.

Unlike books on Chinese history which deal chiefly with political and economic changes, or books on Chinese cultural history which proceed from one dynasty to another, thus breaking one particular cultural development into different periods, or books on Chinese culture which treat Chinese culture topically, Professor Morton’s work combines history and culture as a continuous and well-integrated phenomenon. Along with a historical account in chronological order, he has woven Chinese culture into the different dynasties, often concentrating on one or more cultural areas. Poetry, for example, is singled out for discussion in the Tang period, Buddhism in the Six Dynasties, technology in the Song, the novel in the Qing, and so forth. In this way the reader receives a simple but clear and deep impression. As an illustration, take landscape painting. It is difficult to find in only a few pages as penetrating an interpretation of the spirit of Chinese landscape painting as in this book.

It is hoped that with rapidly widening contact between China and the United States, the American public will not limit its reading to travelers’ accounts, however informative they may be. One needs to know China’s history and culture to appreciate fully and intelligently what one sees and hears. This is also true for the interested student. Dr. Morton’s book will contribute to this appreciation.

WING-TSIT CHAN

Professor Emeritus of Chinese Philosophy
and Culture, Dartmouth College;
Gillespie Professor of Philosophy, Chatham College;
Adjunct Professor of Chinese Thought,
Columbia University




PREFACE TO THE FOURTH EDITION

An important change takes place in the issue of the fourth edition of this book. Professor Charlton M. Lewis, late of Brooklyn College, CUNY, and now of The New School University, New York, joins me as coauthor. The book, originally published in 1980, has been well accepted as a college text and as a book for the general reader, and has gone through updated editions in 1984 and 1995. After the lapse of twenty-four years it is evident that the book needs the input of someone more familiar with the China of 2004. Professor Lewis has kindly agreed to update this history with new material in the last chapters and some changes in the earlier part of the text. With degrees from Yale and the University of California, Berkeley, his periods of study in China and Japan, and considerable experience in teaching and writing in his field of Modern China, he is eminently qualified for the task. His new, annotated bibliography is particularly useful.

In my preface to the third edition I make the point that the book aims to give approximately equal emphasis to all periods, ancient and modern, in the history of China. With the lapse of time and the necessary addition of new material I can no longer maintain completely equal emphasis. There remains, however, in the new edition the attempt to connect the present with the past and to trace the varied turns in the continuous flow of the cultural history of this fascinating land.

W. SCOTT MORTON

New York, Summer 2004
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A NOTE ON SPELLING AND PRONUNCIATION

In this book the new form of romanization in use in the People’s Republic of China and introduced by The New York Times on March 1, 1979, has been adopted. It is known as pinyin as opposed to the Wade-Giles romanization, which has been the usual form of the spelling of Chinese words and names in English since the nineteenth century.

In the following table the pinyin form is given first, the Wade-Giles second, and an approximate English equivalent third. It should be noted that in books in French, German, and other languages the spelling of Chinese words has followed the form which, in the pronunciation of the country concerned, would yield the best approximation to the Chinese sounds. Now most countries are adopting the pinyin form as standard (for example, Gernet, Le Monde Chinois). Unless one already knows spoken Chinese, it is impossible to reproduce the exact pronunciation, including the tones, by the use of the Western alphabet in any form.

Three consonants in pinyin at first cause difficulty, q for ch’, x for hs (a thin sh), and zh for ch (a j deep in the throat). One must realize that these consonants are used purely as arbitrary symbols. The pinyin system is on the whole clearer than the Wade-Giles, but even in the pinyin system, vowels remain confusing. e (pinyin) often corresponds to o (Wade-Giles), pronounced like the u in but. An example is the name of the province Henan. Also in pinyin there are two different sounds for u. One is an oo sound, as in too, or as in the province Hunan; the other is a thin, umlauted sound, like the German München or the French tu. For example, the Wade-Giles yü “fish” is spelled yü in pinyin, with the same pronunciation. The umlauted ü is rarely used in pinyin: only after a few words beginning with l, such as lü, “law,” or Lüda (the city). Finally, the o in pinyin is pronounced like the u in the German jung. Thus the Wade-Giles yung, “use,” is spelled yong in pinyin with the same pronunciation.

For the benefit of those accustomed to the Wade-Giles, Chinese words in the list of place names accompanying the map are given first in pinyin and then the Wade-Giles form.
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To aid the reader I have occasionally given the old Wade-Giles form in parentheses after personal names such as Jiang Jieshi (Chiang Kai-shek), where the divergence is considerable and due to differences in dialect as well as method of spelling. Quotations from published books and journals, of course, follow the spelling used in the work being quoted.
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The People’s Republic of China
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INTRODUCTION

To the average Westerner, China has always been, ever since Marco Polo, a mysterious and fascinating country. The cloud of mystery which began to be dispelled after the forcible opening of China in the nineteenth century descended once again with the emergence of the Communist regime. Now the cloud is thinning once more, and there is a surge of interest in China to be felt not only in Europe and America but in almost every country in the world.

The new China has been deeply affected by Western modes, culture, and technology for three main reasons. First, the changes in China are part of a worldwide process going on everywhere for, to a greater or lesser degree, all countries are adopting the Western bag of tools and the ideas which go with them. Second, the People’s Republic of China (PRC) is the present culmination of a political and social revolution which has been developing in that country for over eighty years, since 1911, a revolution provoked even earlier by the impact of Western trade and technical advances operating from the middle of the nineteenth century onward. Third, China today is affected in a special way by the West because its Communist ideology is rooted in the French Revolution, in the labors of Karl Marx writing in the British Museum in London, and in the blood of the Russian Revolution. Communism is, to begin with, a Western product.

Would it not be sufficient, then, for a student of modern China to start with Mao Zedong or with Sun Yat-sen, or at the earliest with the Opium War of 1839? It does not take much reflection to conclude that this rhetorical question must receive a negative answer. Although the West has influenced modern China, that nation cannot be understood without reference to all the major phases of its long past. We are here dealing with the evolution of a proud and largely self-sufficient civilization. The attitudes of Chinese alive today are, to an unusual degree, rooted in a history consciously present to their minds.

Chinese history is not the oldest in the world. We have records of developed civilizations in the valleys of the Nile, the Euphrates-Tigris, and even the Indus which are older than that of the Yellow River. But peoples and languages have changed out of all recognition in those other centers of early civilization. Chinese civilization, by contrast, has remained recognizably the same in essentials and is thus the oldest continuous, homogeneous, major culture in the world today.

This fact often leads to the assumption that Chinese history is static, that the passivity, even stagnation, visible in the Chinese scene at the end of the Qing (or Manzhou/Manchu) dynasty in the nineteenth century is true of all Chinese history. This is far from being the case. Numerous changes, some of them violent, many of them innovative and creative, took place in the course of the centuries. Yet through all these changes, including the recent ones set off by Western contacts, the Chinese people, their language, and the indefinable essence of their culture have maintained certain constant characteristics.

How are these constants and these changes to be captured in the compass of a small book? It is obviously necessary first to provide the outlines of a political framework and then to weave into this framework some account of the main cultural and social trends in Chinese history.

The political framework is conventionally divided by dynasties. Traditionally, Chinese historians have viewed their history from the angle of Confucian moralism. It is family history, determined by family succession in dynasties, and it is personal history, determined by the character of the ruler and his officials at the apex of the vast autocratic government pyramid. Thus the first ruler of a dynasty is seen as good, the dynasty rises and ultimately declines through moral weakness, and the last ruler is seen as evil. A new line of dynastic rulers appears, often as the result of popular demand, sometimes as the result of foreign conquest (which itself may be perceived as the result of moral failure in the rulers of China).

Much of Chinese history does divide actually and naturally into dynastic periods. But modern historians see other factors operating: social and economic changes and external threats, beginning part way through a dynasty, contributing to its downfall, and shaping the political forms of the succeeding dynasty. They would therefore mark the divisions of history at the points where the new factors begin to affect the course of events and where they cease to count. Neither of these points may happen to coincide with the beginning or end of a dynasty. For example, some historians see a change so important as to deserve being labeled the transition from medievalism to modern times occurring not between the Tang and Song dynasties but at the time of the rebellion of An Lushan in A.D. 755, some 150 years before the close of Tang. Nevertheless it is necessary to become thoroughly acquainted with the names and dates of the dynasties, since these are used as reference points in all Chinese history, cultural as well as political.

Since there is such a wealth of material in China’s cultural history, it is not possible here to explore with any amplitude the origins and rise of each form of art, literature, or cultural expression, but only to introduce a brief consideration of each form at the approximate point in the chronology when it is at its height. The mention of poetry during the Tang dynasty and of landscape painting during Song does not imply that great painters and poets did not exist at other periods in Chinese history, any more than consideration of the romantic novels of Walter Scott and Victor Hugo would be taken to indicate that novel writing began and ended with these two authors.

Scientific history must perforce specialize. General history should aim to present the story of a people’s development as far as possible as a unity and not consent to split history into discrete components such as constitutional, military, economic, social, and art history. The extent to which our understanding of history has become compartmentalized is scarcely appreciated until we turn to the history of Asia, and of China in particular. The Chinese scholar thought of himself1 not as a specialist (“the gentleman is not a tool”—Confucius), but as an all-around person. He expected to acquire some proficiency not only in the art of government, which as a member of the bureaucracy he had to attend to as his main job, but also in such polite accomplishments as calligraphy and painting. He could give a good account of himself as a musician, as a poet, and as a writer of essays or belles lettres. His training included field sports such as archery, and he was expected to know something of military tactics, since his duties as a magistrate included both civil and military responsibilities. In presenting a history of China, it is therefore necessary to attempt, however inadequately, to include at least some mention of all the significant elements in Chinese life and culture.

The task of compressing such a variety of material into a short account which is to any degree readable presents problems. Some short histories of China stress the modern period and give only a sketchy treatment of the past. Others deal more thoroughly with the imperial period and do less than justice to the Chinese Revolution in its Nationalist and Communist phases. The present work attempts to give approximately equal treatment to all periods, believing that each has its importance in the evolving story of the Chinese experience. The 1990s and early 2000s have perforce been accorded fuller attention.

Events in any country can be recorded, and trends in any society examined, in words which are intelligible to all. But the interpretation of the Chinese experience in terms which make sense, which clear up deep-lying confusions and leave a clear impression on Western minds, is a formidable challenge. It is hard for Westerners to understand the Chinese, their motives and their modus operandi, just as it must be hard for Chinese to understand us and our unconscious assumptions. The best road to understanding is to live in the other society for a long period of time, but this is possible for only a few.

We have written this book for the average educated Western reader, using terms, parallels, and illustrations from the West which may illuminate the Chinese scene, proceeding from the known and the common to the unknown and the distinctive. We have tried to let the Chinese speak for themselves, to illustrate their own history through their anecdotes and ways of thought. We are conscious of many gaps and inadequacies in our account.

Scott Morton (with degrees from Cambridge and Edinburgh Universities) lived in China for some years in the 1930s and 1940s, with the people on the land, in Beijing, and in the small towns, speaking nothing but Chinese for weeks at a time; then, captivated by China, he began to study Chinese thought, art, and history. Charlton Lewis (with degrees from Yale and the University of California, Berkeley) became interested in China during naval service in the Korean War, and later he spent sixteen months as a graduate student in Taiwan. He visited The People’s Republic for the first time in 1976 and returned for several trips in the 1980s. During the 1995 fall semester he was a research scholar at Hunan University, and on additional trips he has traveled in most of China’s geographical regions. We have both spent decades teaching Chinese history to Western students, most of whom had no background in Chinese studies.

We have gathered together the results of our experience and research in the hope that this book may help others to understand a people of great vitality, charm, and wisdom. The Chinese constitute one of the great civilizations of the world with whom our relations—political, cultural, economic, and scholarly—are deepening with each passing year.

Those who wish to pursue the study of China will find books in English and other European languages available for both generalists and specialists, covering different aspects and periods of Chinese history and civilization, a number of which are listed in the annotated bibliography. University and community classes in the subject are being more widely offered, but it is also possible to obtain considerable knowledge and much enjoyment by becoming self-taught. For instance, reading a book such as George Rowley, Principles of Chinese Painting, will not make one an art expert, but it will open up the subject. Then one can begin a lifelong process of “soaking,” immersing oneself in the contemplation of Chinese pictures, which is in itself infinitely rewarding. Similarly, Chinese verse is now accessible in good English and other translations. A thorough study of the Chinese language, written and spoken, is necessary for those who will become scholars, able in turn to train the diplomats, businesspeople, and students whom we require in large numbers for our growing intercourse with China. But for every single scholar, we shall need a hundred amateurs of the subject of Chinese studies, in the best and most literal sense of the term amateur. This book is for them.


1
THE LAND AND THE PEOPLE OF CHINA

China, 3,600,000 square miles, is about the same size as the United States and second only to Russia in area. It extends some 2,300 miles from north to south. Canton is within the tropical belt, while northern Manchuria has temperatures of 40 degrees below zero Fahrenheit in winter and lies only 13 degrees from the Arctic Circle. The country is so large and regional differences are so great that it might easily in the course of its history have broken up permanently into separate nations, as Europe did after the decline of the Roman empire. What seems to have prevented this breakup in China was a relatively stable and very powerful bureaucracy, which was the guardian of a common script and a common, highly prized culture.

China has frontiers which touch all the main countries of Asia except those of West Asia (the Middle East and the Near East). Yet in spite of this fact, China throughout its history has been comparatively isolated owing to geographical barriers. The vast Pacific Ocean on the east, the impassable gorges of the Burma border and the inhospitable plateau of Tibet to the south and west, and the arid and sparsely populated lands of Central Asia and Mongolia to the northwest and north have caused China to have less than average contact with other major civilizations and to develop its own way of life in relative isolation. Contacts with other lands undoubtedly took place: with India through the northwest corridor, as in the coming of Buddhism along trade routes; with the Arab world by sea to Canton; with Southeast Asia by constant seaborne trade; and with the West in a small trickle overland through Central Asia and, much later, in a flood by world sea routes. The tendency of recent scholarship has been to emphasize certain foreign contacts, particularly in the prehistoric and early historical periods, but the predominant facts, long recognized and still true, are that China developed her own culture from the beginning in her own way, with few decisive influences from abroad, and that this was due in the main to factors of geography.

THE LAND

The land of China slopes down from west to east, from the mountains of Tibet, some four miles high, to the shores of the Pacific. Much of the country is mountainous or hilly, and the true plains are found mainly in Manchuria, in a large area of north China, in the Yangzi river system, and in the Sichuan basin. All rivers flow into the Pacific Ocean, except the Huai River in the north China plain, which empties into inland lakes with no outlet.

The principal rivers are but five in number: the Sungari in north Manchuria, only navigable for six months of the year; the Liao in south Manchuria; the Yellow River in north China; the Yangzi in central China; and the West River, flowing out at Canton. The Yellow River (Huang-he) is 2,700 miles long, rising in the Tibetan plateau, flowing east through gorges, turning north, then south, to make a great loop around the Ordos Desert, and swinging sharply east again. After this point it has changed course several times in its lower reaches to the north and the south of the Shandong peninsula, and with disastrous effects. It flows at present north of the Shandong mountains into the great gulf known as the Bo Hai. The Yellow River has been called “China’s Sorrow” because it was historically liable to extensive flooding. The fine soil of north China, known as loess, was carried in suspension in the river and deposited to such an extent that the level of the riverbed was elevated above the surrounding land. When the banks or dikes gave way, the floodwaters spread devastation far and wide. The Yellow River is not navigable for most of its length save by small native boats. The Yangzi, on the other hand, China’s greatest river, 3,200 miles long and sixth in length in the world, is navigable for a thousand miles, up to Hankou, by large steamships all year round. Ocean-going vessels of as much as 10,000 tons can reach Hankou in the summer season of high water, and smaller vessels can proceed upstream for another 600 miles to Yichang. The construction of the gigantic Three Gorges Dam, now nearing completion above Yichang, is creating a vast lake that will enable vessels to navigate easily all the way to Chongqing.

The mountain ranges and clusters are somewhat indeterminate in shape and direction, but the most important is the Qinling range, extending out east from the great Kun Lun system of north Tibet. The Qinling range divides north from south China, and the numerous differences thus produced between the northern and southern halves of the country form the most distinctive social and political features of China’s history. The north has dry, cold, desert winds in winter; the south has the moist climate of the southeastern summer monsoon. The farmers of the northern plains produce millet, gao liang (“tall grain,” a form of millet), and wheat; those in the southern hills and valleys grow rice, tea, mulberry trees for silkworm feed, and bamboo. The growing season in the north is from four to six months and one crop, in some places two, can be produced; in the south the season may last from nine months to a year, and two or even three crops are possible. The northern farmers tend to stay at home; many men of the south are fishermen and traders and have ventured overseas in considerable numbers. When one meets a Chinese in New York, London, Brussels, or Kuala Lumpur, the chances are that his or her family originated in south China.
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The Yangzi (Yangtze) River Gorges. Photographed by B. W. Kilburn about 1900.

Where the vast river emerges from the mountains onto the flatland there are currents in the narrow gorges against which for centuries men have painfully hauled junks upstream by ropes on a rocky towpath. A gigantic new dam is now turning the gorge into a vast lake.

Library of Congress

THE PEOPLE

Chinese society has always been predominantly rural rather than urban, and perhaps 75 percent of the population still lives in the countryside, in villages and small towns, rather than in large cities. The present government of the People’s Republic of China (hereafter PRC) takes account of this fact and has decentralized industry and attempted to interfuse it with the rural communes. A large afforestation program has of recent years been undertaken to attempt to check the serious problem of soil erosion. The problem has existed for centuries, especially in the north, where timber has been used for building, cooking, and heating without adequate replacement of trees. Even in south China, where vegetation is more abundant, many slopes have been eroded because the very roots of crops have been dug out for use as fuel. The peculiar loess soil of the northern plains, though very fertile when properly watered, has the characteristic of vertical cleavage, so that deep gullies are formed during floods and the light grains of soil are washed away by water and even carried by the wind in thick storms of dust. So great is the tendency to vertical cleavage that cart tracks are quickly worn down to the point where cart, horse, and all disappear in sunken roadways below the level of the surrounding fields. (Environmental problems of drought, flooding, and pollution are mentioned again in Chapter 18.)

The population of China is not easy to calculate, in spite of the existence of a sophisticated bureaucracy from early times. Since population figures formed the basis for taxation, there was a temptation to alter the figures. At times, boys under one year and girls under five were not included. Major discrepancies occur when remote areas such as Tibet and Outer Mongolia are included in one count and omitted in another. Nevertheless the census for China taken over the centuries is probably more accurate than for most countries. The figures in the following table, derived from G.B. Cressey, China’s Geographic Foundations (1932), and certain modern estimates, are probably as reliable as any others obtainable.

The figures for population density (also from Cressey, China’s Geographic Foundations) show an enormous range, reflecting the widely varying nature of the terrain in its suitability for agriculture.

The population has been traditionally reckoned as consisting of five groups: Han, Chinese; Man, Manchus; Meng, Mongolians; Hui, Muslims; and Zang, Tibetans. The Han, or pure Chinese, constitute probably 94 percent of the total. The government of the PRC has instituted a program of birth control by encouraging late marriages (age twenty-five for women and twenty-eight for men being considered optimum) and by the provision of contraceptive devices and medication. The practical aim ended up as one child per family in the cities, two in the countryside. On the other hand, increase of fertility among the minority ethnic groups is said to be favored by the government.

Population of China
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Population Density of China
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The Chinese belong to the racial type known as Mongolian, a group which also includes the Koreans, Japanese, Mongolians, Eskimos, and some Native Americans. The type is marked by slightly yellow skin pigmentation, relatively flat faces, high cheekbones, almond-shaped dark eyes, and black hair. Within this type there are considerable variations between the northern and southern Chinese. Those in the north are taller by an average of two inches, have a ruddier and less yellow complexion, a less-evident almond shape to the eye, and a slightly larger head in proportion to the body than those in the south.

The culinary art has been highly valued in China from ancient times, and here also regional differences are evident. A Chinese proverbial saying points to a sweet taste in the south, a preference for salt in the north, a sour or vinegar taste in the east, and a hot, pungent taste in the west. The west China taste for hot foods has spread to New York and other cities, where menus appear in Sichuan restaurants with the names of the very hot dishes printed in red and the remainder in black, a salutary warning to the unwary foreign guest.

However, the principal regional differences are marked by wide variations in dialect. The written language is held in common and can be read by all scholars, but dialect pronunciation is so different as to make the spoken language mutually unintelligible to natives of, say, Canton and Beijing. Geography has played a large part in the emergence of the dialects. The former official and court language spoken in Beijing—in the past called “Mandarin” and now “the national language”—was used all over the great north China plain, where intercommunication was relatively easy. It was also spoken in the southwest. But the broken nature of the mountainous terrain of south China favored the rise of different dialects. Communication downriver to the sea was much easier than it was over the steep mountains to strange villages in the next valley only a few miles away. Language thus developed in different linguistic directions and at varying rates in small isolated communities. There are said to be 108 dialects in the province of Fujian alone. One may compare the differences of speech in America between the inhabitants of the remote Kentucky hills and those in the rest of the country, and the retention in these faraway valleys of words and idioms from Elizabethan and Jacobean England. The spread of modern popular education in both the PRC and Taiwan has led to an almost universal use of the national spoken language among a large majority of the population of both sections of China. This fortunately makes secure a common heritage for all Chinese in the future.


2
ORIGINS AND EARLY HISTORY

The human or near-human species has lived in China for a very long time. In 1923 there were discovered in a limestone cave near Beijing remains of a creature, Sinanthropus pekinensis, or Beijing man, who certainly walked upright, who used fire, and who had a brain capacity about two-thirds that of modern humans. Whether any physical features of Beijing man were transmitted to the modern Mongoloid populations of the area remains doubtful. At the same level were found primitive stone tools and the remains of animals, including those of buffalo, deer, sheep, wild pig, and rhinoceros. Indications are that these finds date from a warm, dry, interglacial period of the Middle Pleistocene Age, some 500,000 years ago. In 1963 a further discovery was made at Lantian near Xian in Shaanxi province of another hominid perhaps 100,000 years older than Beijing man, whose brain was somewhat smaller but still considerably larger than that of the most advanced anthropoid ape. He has been named Sinanthropus lantianensis.

EARLY CULTURES

The date of Beijing man corresponds approximately to the Acheulean culture and is assigned to the Lower Paleolithic age. An immense interval of time passes, and then human remains or traces of human occupation in Guangdong in south China, in Hubei in central China, and in the Ordos region in the north are tentatively assigned to the Middle Paleolithic, from 200,000 to 100,000 B.C. The appearance of Late Paleolithic man, by now Homo sapiens without question, occurs in the upper cave at Zhoukoudian, above the site of Beijing man, around 35,000 B.C., at a point which would correspond to Cro-Magnon man. There are a number of other sites containing tools and human bones of the Old Stone Age in China, extending in space from Manchuria to south China and running in time down to c. 10,000 B.C. Similar tools have been found north of Lake Baikal in Siberia, indicating a single Sino-Siberian Late Paleolithic culture. Some sites contain microlithic tools formed of small flints made to be set in rows in wood or bone. This type of tool is found all over Europe and Asia and usually appears just before the onset of the great revolution betokened by the Neolithic period of polished stone tools, the practice of farming, and the making of pottery.

The social scene changed vastly in Neolithic times. Neolithic man lived a comparatively settled life in villages, such as that discovered at Banpo in Shaanxi, which measures 200 by 100 meters and is surrounded by a deep ditch that served for both defense and irrigation. Houses were semisubterranean, round or rectangular, with central pillars supporting a roof of clay and thatch. The walls were of pounded earth, and inside were ovens, cupboards, and benches, all formed of clay, while in some cases the floor was finished in white clay. The population engaged in agriculture, hunting, and fishing. Stone tools and weapons, including axes, chisels, and adzes, were of both chipped and polished varieties. There were arrowheads, harpoons, and needles of bone. Millet, the chief grain, was stored in pear-shaped ground pits. Protein diet must have been varied, for bones of pigs, dogs, sheep, goats, and deer have been found. Near Banpo are 250 tombs in which adults are buried in individual rectangular graves, while children are interred in jars beside the houses.

Types of pottery form convenient distinguishing marks of early cultures, in China as elsewhere. Following upon early simple pots with cord markings impressed upon them, the Yangshao Neolithic culture shows reddish pottery with black designs of considerable sophistication—some geometric, some natural. Some vessels have free-flowing curved designs executed with skill upon a surface itself curved. One bowl from Banpo has a fish of a highly satisfying semiabstract design in opposing triangles and subtle curves of red and black, with prominent snout and eyes and open mouth. It is highly stylized, yet it exhibits the vitality and rhythm which is to characterize all Chinese art.

The Yangshao culture is to be found in sites, usually near the fertile soil of rivers, along the middle course of the Yellow River, on the west-central plain, and up into the northwest of China and the tributary valleys of the Yellow River. The Longshan culture, which overlaps and seems to succeed it, is centered farther to the east, in northeast China, the Shandong coastal region, and part of the central plain. In some places, particularly in Henan, Longshan pottery remains are found above Yangshao items on the same site, but the exact chronological sequence of the two cultures as a whole is still not clear. Longshan ware is thin, hard, black, and burnished. It was formed on a potter’s wheel, which is not the case with Yangshao ware, and the profiles are more angular than those of Yangshao.

It has not been possible so far to assign dates with any certainty to these Neolithic cultures of north China, but a rough approximation can be reached with the aid of a Japanese parallel. The earliest pottery in Japan has been dated by the carbon-14 method to the eighth millennium B.C. It is thought highly unlikely that the first pottery on the continent would be any later in date. If that is so, then the developed cultures of Yangshao and Longshan probably arose after the year 5000 B.C., by which time the megalithic cultures were flourishing in Europe.
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Neolithic pottery jar. Yangshao stage, after 5000 B.C.

This vessel, 17 inches in diameter, was found at Ban Shan in Gansu, in the far northwest. The geometric design, far from primitive, shows the successful treatment of a large curved surface and is much more effective because the lower portion is left plain.

Buffalo Museum of Science

The archeology of this ancient period has been enriched by recent discoveries in the Tarim Basin in western China of more than 100 naturally mummified corpses of people who lived there from 4,000 to 2,400 years ago. Amazingly preserved in the arid climate, these mummies have unmistakably Caucasian features—long noses and skulls, blond or brown hair, thin lips and deep-set eyes—and are splendidly attired in colorful robes, trousers, boots, stockings, coats, and conical hats. From this evidence, Chinese archeologists believe that the earliest inhabitants of the region were almost exclusively Caucasian and that there were migratory movements of peoples through the region long before the historical records of the Silk Road.

Chinese scholars of a later date, always inveterate annalists and recorders, assigned the beginnings of their history to the year 2852 B.C. and said that China was first ruled by the Three Sovereigns, who were followed by the Five Rulers. To these mythical kings are attributed such beneficent inventions as the gift of fire, the building of houses, the invention of farming, and, by the Yellow Emperor’s wife, the invention of silk culture. From the kings also came the discovery of medicine and the inventions of the calendar and the Chinese script. The last of the Five Rulers were the model emperors Yao and Shun. Then another great benefactor, Yu the Great, is said to have founded the first dynasty, the Xia dynasty.

THE XIA DYNASTY

Among these culture heroes admired by the Chinese, Yu is particularly interesting, for his contribution was flood control and irrigation. He is said to have been so devoted to his work that when he came to his own district after an absence of nine years, he saw his home near the river but walked past and would not take time to go in. These myths, which cannot be fitted into any time framework established by archaeology, show that, although China has fought many cruel wars, the ideal has always been that of peaceful cultural achievement rather than feats of battle. The legend of Yu demonstrates that the needed culture hero is one who can organize men and make them combine to combat the natural disaster of a flood on a vast scale. Chinese society recognizes the survival value of working together for community ends, whereas the individualist credo dictated by the circumstances of the American frontier believes in the lone pioneer who, with family help, can carve out a piece of the wilderness to enjoy in freedom. A few individuals are of no use in the north China plains; there it has taken tens of thousands, each carrying a spade and a sandbag, to tame the raging of China’s Sorrow, the Yellow River.

The Xia dynasty (attributed dates 2205–1766 B.C.) cannot be linked with any known archaeological evidence. There was a tendency for the later annalist officials to push back as far as possible into the past the appearance of the Chinese state as a centralized, bureaucratic, and dynastic system. The historicity of Xia is thus in doubt, but scholars are becoming more cautious. It was thought at one time that the Shang dynasty, also known as the Yin dynasty (traditionally 1766–1122 B.C., more correctly 1523–1027 B.C.) was also to be considered as legendary. Yet the list of kings of this dynasty recovered from inscriptions of known Shang date was found to agree almost exactly with the traditional list as given by the great historian of the second century B.C., Sima Qian (Ssu-Ma Ch’ien), thus entirely vindicating in this case the literary sources. Judgment on the Xia must therefore be reserved until further evidence is in.

THE SHANG DYNASTY

The story of the oracle bones of Shang is one of the most exciting in the annals of archaeology, in view of the flood of light it has shed upon the early history of China. It is a story comparable in its wider aspects to that of the decipherment of Linear B writing in Minoan Crete, where the dates of the originals happen almost to correspond. (This is also the period of the pharaoh Tutankhamun.) Just before the end of the nineteenth century, Chinese scholars became aware that so-called “dragon bones” were turning up in apothecaries’ shops and being used in the preparation of traditional Chinese medicines. The bones were valued as magic because they had symbols inscribed upon them. Serious work on the bones began in 1903, but fuller results were to come only after extensive excavations from 1928 to 1937 at Anyang, near the great bend in the Yellow River, the area known as the cradle of Chinese civilization. Altogether 100,000 of these bones—shoulder blades of deer and oxen and the carapaces of tortoises—have been unearthed and the results of research upon 15,000 of them published. The characters inscribed upon them, dating from about 1300 B.C., and some of the signs found on Yangshao pottery represent the earliest known form of the Chinese language. Some 5,000 characters have been distinguished and 1,500 of these deciphered. A major reform of Chinese writing in the second century B.C. is the reason why the meanings of many of the older characters have been lost.

Royal priests used the oracle bone writing in their divination methods to get in touch with the spirit world. These practices underlie the more sophisticated ones used later in the Yi Jing, Book of Changes, or Book of Divination (see p. 33). All are based on the belief in an intimate correlation between the natural and human worlds found throughout Chinese history.

The oracle bones, the superb bronze vessels, and the tombs of Shang reveal a civilization of splendor and of violence. Their kings were buried in coffins in immense pits with two or four sloping access ramps. A dog was sacrificed and placed immediately under each coffin, and numerous treasures (5,801 articles in one particular tomb) were buried along with the monarch. Among the most valuable of these objects, and ranking as status symbols, were cult vessels of bronze and war chariots, with horses and charioteers previously killed and buried along with them. The chariots are similar to those described by Homer in the Iliad as existing in 1200 B.C. and were constructed with a high degree of skill in carpentry. The two wooden wheels are slender and have sixteen or more spokes. The box body, supported on axle and shaft running forward between the two or four horses, was small and light but of sufficient size to carry a charioteer and spearman as well as the king or noble owner. The hubs had to be long in order to distribute the heat generated by the friction of wood on wood, although pitch or animal fat was employed to lubricate them. Fine bronze fittings for chariot and harness have been preserved in the tombs.

A grim feature of Shang burials was the sacrifice of large numbers of human victims in groups of ten. They were ceremonially beheaded with large axes, also found in the tombs. These were prisoners taken in war or captured from nomad shepherd tribes on the western borders of Shang. This slaughter and the fact that the victims were sometimes chained have caused Chinese Marxist historians to attach the name “The Slave Society” to this period. William Watson notes a resemblance between Shang and the states of ancient Mesopotamia in the institutions of kingship and priesthood, sacrifice and oracle-taking, the use of the bow and the chariot, and “hypertrophy of the funeral rite accompanied by human sacrifice. Beneath was a vast peasantry hardly advanced beyond their old neolithic economy.”1

Shang seems to have been organized as a form of city-state under a monarchy which in the beginning was strong. There were satellite villages not far away from the central capital, and the state had a measure of control over communities at a greater distance. More than fifty sites of Shang finds, nine of them principal ones, have been identified, centered on the Yellow River and the north China plain. The location of the walled capital shifted, and two of the most noteworthy sites were Zheng Zhou (probably the ancient Ao), a capital founded under the tenth king and occupied from c. 1500 to 1300 B.C., and Anyang, also known as Great Shang, which dates from the time of the nineteenth king in 1300 B.C. until the fall of the dynasty in 1027 B.C.

The wealth and the command of skilled labor displayed in the tombs, comparatively great for this early stage in Chinese history, indicates that the Shang kings and nobles held positions of considerable power and prestige in society. The kings were able to put into the field armies of from 3,000 to 5,000 strong. It is clear from the oracle bone inscriptions that hunting was a major preoccupation of the leaders, and, as in the Mongol dynasty, hunting with organized drives for game was used as a means of training bodies of soldiers. Indeed, hunting, fishing, and food gathering remained an important part of the economy for the whole population, even though agriculture was long established as the mainstay.

The Shang tombs also give us a good idea of the weapons in use at this period, which was the beginning of China’s Bronze Age. The chariots already mentioned were apparently used mainly to transport warriors to the battle site, where they dismounted to fight, again as in Homeric warfare. Among the weapons were spears with bronze blades and the great axes used also for ceremonial decapitation of victims. Bows of wood and horn are perishable and no examples have been found, but characters on bronze vessels hint that Shang bows were of the reflex or compound type, which deliver great power for a shorter bow length than the simple longbow. The compound bow with its double curve is thus valuable in the cramped quarters of a war chariot and was used with great effect at a later date by both nomads and Chinese on horseback. Swords were not in use in the Shang age. They occur first during the Zhou dynasty in the sixth century B.C.

A peculiarly Chinese weapon found in large numbers from the Shang period is the ge, or “halberd.” This pole weapon has a blade mounted at right angles to the shaft, with a tang at the rear passing through the shaft. Later a guard extended down the shaft to give rigidity to the blade fitting, and a spear point continuing in the line of the shaft was added. Ceremonial examples of the ge are numerous, some with blades of jade and with decoration on the tang, guard, and ferrule at the bottom of the shaft.

The chief glories of Shang art and craftsmanship are the magnificent vessels of bronze. These vessels, in a number of carefully prescribed shapes, were designed primarily for use in sacrifice to ancestors and gods, but they were also used to mark occasions of royal favor, such as the granting of a fief or an honor to a noble. Possession of bronze vessels was a conspicuous sign of wealth and a means of preserving it in the family.

The forms of the bronzes, in many cases derived from earlier pottery shapes, are solid, dignified, and satisfying. The ornament is highly elaborated and beautifully adapted to the shape of the vessel. A main motif is that of the taotie monster mask, a stylized, symmetrical form of animal face viewed from the front. Minor decoration in the form of fretted or geometrical designs fills in the spaces of the main pattern. The vessels were cast in pottery molds. A higher than usual proportion of lead was added to the copper-and-tin mix in order to produce a free flow of the molten metal into the fine portions of the design and to prevent the formation of gas bubbles. The workmanship of these bronze pieces is so fine that the grooves can be seen under a lens to be not V-shaped but showing a full, open, square section with perpendicular sides, thus: [image: Image].

Shang bronze-working attained an extremely high standard, scarcely excelled anywhere else at any date. The rise of Shang bronze techniques appeared until recently to have been very rapid, and this led to speculation that knowledge of bronze casting might have been introduced from West Asia, then applied and developed in China. But discoveries in the 1970s have revealed examples of earlier, thinner, and much more primitive bronzes, which point to a long development within China itself. It now seems likely that the Chinese invented the casting of bronze independently.

A brilliant regional variation of Shang civilization was discovered in 1986 in Sichuan province. The site at Sanxingdui 40 km. northeast of Chengdu dates from 1200 B.C. Its two pits, whose function is still unknown, have yielded a trove of artifacts clearly related to the Anyang civilization, yet strikingly different. Objects are of bronze, gold, stone, jade, and amber as well as large numbers of elephant tusks and cowry shells. Life-size bronze heads (some covered in gold) have prominent eyes set wide apart, bulging pupils, elongated ears, and thin, wide mouths. Bronze masks have similar features, but some have flared nostrils or animal-like ears. Most spectacular is a life-sized bronze figure of a man standing on a pedestal. His head has the same blocky shape and sharp features as other heads, as well as massive ears and a high crown. His arms reach forward as though offering a sacrifice, and his oversized hands appear to have held a sacrificial object, perhaps an elephant tusk. Another category of bronzes, utterly different from anything at Anyang, is a group of fantastical bronze trees whose contorted branches are festooned with weird shapes. One includes a parrotlike bird and a mysterious dragon. In the light of the Sanxingdui find, Shang civilization is being reinterpreted as a congeries of separately evolving political and cultural centers. The notion of a single center in the Yellow River area, from which Shang culture was diffused to other regions, has now been abandoned.
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Bronze wine vessel (cun, ts’un), inlaid with black lacquer. Shang dynasty, 1523–1027 B.C.

Note the satisfying shape and the extremely fine lines of decoration, which are cast, not incised. Shang bronze craftsmanship, although so early, has never been surpassed.

The Metropolitan Museum of Art, Rogers Fund, 1943

THE CHINESE LANGUAGE

It is certain that the Chinese form of writing is an entirely distinct and native product. Chinese script first appeared about 1300 B.C., as has been mentioned, on the oracle bones discovered chiefly at Anyang, the later Shang capital. These bones were found in large numbers and therefore form a significant sample for the study of the evolving Chinese language. The oracular procedure was as follows: On one side of a shoulderblade bone or piece of tortoise shell a slight oval hollow was cut, and heat was applied with a bronze point at the side of this hollow. The bone on the other side cracked, usually in a long line with a shorter spur going off at an angle. This is clearly indicated by the Chinese character [image: Image] “to divine,” “foretell.” It is not known exactly what angles or positions of crack determined the answer of the oracle as being yes or no, favorable or unfavorable, to the question put. This method of divination was also practiced, as has been said, in pre-Shang Neolithic times, but the bones from this early period bear no writing. In the Shang period many of the bones have inscribed upon them with a sharp point characters which give in laconic form the question or subject reference of the oracle, occasionally the answer as interpreted by the soothsayer, and very occasionally the actual outcome of the event in question. The questions cover a variety of topics, including acceptable sacrifices, propitious days, weather, crops, journeys, and success in war or the hunt.
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The important points for the historian in all this are, first, that the script on the bones is clearly the ancestor of modern Chinese and essentially the same in character structure, and, second, that the written language, when it first appears in Shang times, is already developed and no longer primitive. As may be seen from the accompanying figure (based on William Watson, Early Chinese Civilization), the basic idea is the representation of objects by pictures, pictograms. Other peoples, such as those of ancient Egypt and Native American tribes, also used this method. But before the Anyang period of Shang the Chinese had taken the decisive step forward of combining pictures to represent abstract ideas, as in the character “to pray” at the right of the illustration, a man kneeling before a divine symbol. Here a pictogram becomes an ideogram, and the Chinese language is launched upon a developing course of infinite variety and richness. Proceeding for a moment beyond the oracle bones, other examples of such combinations are [image: Image] “sun” and [image: Image] “moon” together meaning “bright” or “brilliant,” the quality shared by the heavenly bodies; or [image: Image] the sun coming up behind a tree [image: Image] (third from left in illustration), meaning “the east”; or [image: Image] an1, a woman under a roof, meaning “peace.”

The next step is the sorting out and arrangement of characters by category. Water words, such as “sea,” “river,” and “lake,” all have the signific or radical [image: Image] “water” contracted to [image: Image] written alongside another character. This second character is the phonetic which gives a clue to the sound of the word; thus [image: Image] he2, “river” (phonetic [image: Image] ke3). Because pronunciation has altered greatly over the centuries, and for other reasons, the phonetics unfortunately do not always live up to their name. Trees and wood words have the radical [image: Image] “tree” alongside, and so on. The 214 radicals are used in a Chinese dictionary to group the characters. The number of strokes in the remaining part of the character determines its place in the group. So in order to read Chinese and be able to find a word in a dictionary, it is necessary to be able to write it and thus know the exact number of strokes required.

This is obviously a cumbrous method, and written Chinese is a difficult language, not only for foreigners but for the Chinese themselves. But the system does secure precision in meaning. How necessary this is may be seen by turning for a moment to the spoken language. In spoken Chinese, monosyllables, each signified by a written character, are used as building blocks for polysyllabic words, phrases, and sentences. The spoken language also employs tones. The “national language” or standard dialect of Beijing has four tones, Cantonese as many as nine in all and six in common use, designated by a number above the last letter of a word. The tones are obtained by employing rising or falling pitch on a syllable. The employment of tones increases the range of possible voice sounds, but even so the human mouth can form only a certain number of single syllable sounds, and thus the range of possible meanings is limited. Spoken Chinese overcomes this difficulty in part by the context supplying the meaning, and in part by the use of two words in combination. Thus the sound an1 (first tone) can mean “peace,” but it can also mean other things, as, for example, “a saddle.” However, when ping2, “level,” “tranquil,” is combined with an1 in the phrase ping an, the meaning is clearly defined by the two referents. It is somewhat like pinpointing a position by x and y coordinates on a graph.

In written Chinese there is no doubt as to the meaning of [image: Image] an1, “peace,” or [image: Image] an1, “saddle.” In the second character the radical on the left-hand side, ge2, means “hide,” “leather,” giving the category, and the phonetic an1 on the right-hand side gives the pronunciation. Thus Chinese is one of the few languages in the world where the common person is more prolix, because he or she has to employ circumlocution, and the scholar’s expression is more terse and economical. By assigning one distinct written character to each meaning or monosyllabic word, Chinese in its literary form avoids ambiguity, and over the centuries the language has become one of great terseness, vitality, and flexibility, as well as artistic charm. (The characters themselves are precise in the sense described, but the meaning of a sentence may not be as exact and unambiguous as in an inflected language such as Greek.)

Written Chinese, moreover, acts as a cultural bond between those in different regions of the country who have come in the course of time to speak mutually incomprehensible dialects. It is also a unifying factor for all of East Asia, between China and the peripheral areas which have borrowed its culture: Korea, Japan, Vietnam, Tibet, and Mongolia. Throughout all the changes which the language has undergone, rich overtones of an aesthetic and spiritual nature still dwell in written Chinese and add immeasurably to its artistic and literary appeal. “Leisure,” for instance, is represented by moonlight through the opening of a door, and “good” by the picture of a woman and a child. This is humanism at its best, woven from the beginning into the very stuff of thought and expression.

The foregoing discussion should make clear why Chinese cannot easily be alphabetized in Western form, since chaos in communication would result from too many words which are similar in sound. However, something has been done to simplify the writing of Chinese characters by the use of contractions to eliminate a number of strokes, and by encouraging the use of selected basic characters. In spite of what has been said above, the PRC authorities are introducing alphabetized Chinese for everyday use. Literacy levels have been significantly raised in the population, first under the Republic and then under the Communist government.

Word order is most important in Chinese, since the language is uninflected. There is no difference made in a word for number or gender, and verb tenses are indicated by auxiliaries comparable to the English “will” and “did.” Word order in fact determines grammar and syntax. A character may function as a noun, verb, or other part of speech depending upon its place in the sentence. Horace or Virgil may displace and rearrange words in a sentence to secure dramatic poetic contrasts, in the knowledge that case, number, and tense are securely indicated by inflection and thus the meaning is preserved. This is not possible in Chinese. Effects are obtained in poetry and prose by the shape and associations of the characters, by their spoken sound in verse, by striking parallelisms, and perhaps above all by echoes and literary allusions. Chinese civilization depends upon writing and calligraphy; there are great authors and books, but no tradition of great orators and speeches.

As an appendix to this short discussion of the Chinese language, it may be well to clear up some practical points for those unfamiliar with Chinese names. Modern Chinese use a system called pinyin for the transliteration of Chinese terms into Western alphabets. But historical works in English have generally employed an older form, the Wade-Giles romanization. Pinyin was adopted officially by The New York Times on March 1, 1979, and is used here (see A Note on Spelling and Pronunciation at the front of the book). This is all less confusing in fact than it sounds. Care in acquiring correct pronunciation pays dividends in communication and memorization later.

Chinese throughout history have placed the surname first, followed by the given name, and that practice is used here. Many Chinese are adopting the Western form, now almost universal in Japan, of placing the surname last. Chinese emperors are usually distinguished by the name of their dynasty when first mentioned, followed by their reign name, which was actually given posthumously but is customarily used to refer to them when alive.


3
THE FORMATIVE PERIOD

Zhou Dynasty: 1027–221 B.C.

Where the Yellow River ends its southern flow and takes a sudden bend north of east, it is joined by an important tributary, the Wei River, flowing in from the west. Out of the Wei valley in 1027 B.C. came a vigorous and warlike people known as the Zhou to conquer the Shang and take over their territory. The Zhou were not “barbarians” but Chinese, although their western origin had brought them into contact with the nomads of the steppes and given them training in the warfare of movement. They had already had contact with the Shang and their culture and, in fact, probably supplied the Shang with horses from their upland pastures.

WESTERN ZHOU PERIOD

King Wen of Zhou prepared the attack, and King Wu successfully completed it by a victory at Mu. The Duke of Zhou, brother of Wu, had to return soon after to suppress a revolt by some of the defeated Shang, supported by other disaffected persons, but thereafter the Zhou were in full control. So great was the vigor of the Zhou attack that before long they had penetrated to the eastern seaboard of north China. In order to control this extensive territory, the Zhou kings assigned various cities and regions to their relatives to rule. For this reason the period has sometimes been called the “feudal age,” but the term in its developed meaning is scarcely applicable, for there is no evidence of feudal contracts at this time, in the sense of grants of defined amounts of land in return for levies of so many fighting men.

The Shang, though reduced to a very minor position after their revolt, were allowed by the Zhou to retain a small amount of land in order that their ancestral sacrifices might be continued. The importance of landholding in China from the beginning may be seen here. It was considered necessary for a noble house to be based upon some territory of its own in order to perform the religious rites of ancestor worship on which its welfare depended. While this provision of land by the Zhou to their defeated enemies may be deemed chivalrous, it was also a sensible precaution, since neglected ghosts of former powerful personages could cause considerable harm to the living.

The importance of the change from Shang to Zhou rule consists not only in the event itself but also in the interpretation put upon it by the Zhou. Their chief deity was Tian, or Heaven, and the new ruling family maintained that its authority was acquired through the Mandate of Heaven. (From this time on in Chinese history each new dynasty claimed legitimacy by possession of this Mandate of Heaven.) Much, therefore, is made of the wickedness of the last Shang ruler, Zhou Xin (the name is confusing, but he was, of course, not of the new Zhou line), and the goodness, unselfishness, and restraint of Kings Wen and Wu and the Duke of Zhou. Confucius himself is known to have shared this feeling, for he said, “How utterly things have gone to the bad with me! It is long now indeed since I dreamed that I saw the Duke of Zhou.”1 Zhou Xin in the traditional accounts appears as a monster of evil and sunk in debauchery, for he entertained his court around a lake of wine by forcing naked youths and maidens to chase one another amid a forest of trees hung with portions of meat. Modern anthropologists with a different eye see this as a spring fertility festival, designed by sympathetic magic to promote fruitfulness in the earth (groves of trees are associated with fertility), success in the hunt, and the growth of the tribe.

For the first three centuries of Zhou rule, society and culture continued along the lines established by the Shang. Houses were built in much the same form, although roof tiles of earthenware were being used. Magnificent bronze vessels were still cast, but toward the end of the period accuracy of workmanship declined slightly and inspiration in design began to flag. The inscriptions on bronzes became longer and more detailed. Some vessels were made in sets, as, for instance, three discovered recently: a square bronze vessel for wine, another for water, and a vessel with a lid in the form of a grotesque animal, all bearing identical inscriptions in eighteen characters: “Precious ritual vase dedicated to Zhe Qi. May his sons and grandsons for 10,000 years make eternal and precious use of it.” Jars of protoporcelain have been found, made of the same clay as the later renowned porcelain of the imperial factories at Jingdezhen in Jiangxi province. One of the oldest carillons of nine bronze bells, the carillon of the Marquis of Cai, dates from this period. Bells formed an important part of Zhou ritual music, as did also musical stones which sounded when struck.

The use of ink and the writing brush were known in Shang, and the existence of bamboo books consisting of slats bound by a cord is deduced from the Shang character [image: Image]. But in Zhou, writing was more prevalent and records were kept in much greater quantity. There are known to have been Zhou lists of valuable objects, account books, written instructions to subordinates, and royal edicts issued in formal language by trained scribes. By the end of the Zhou period there were works on history, music, ritual, archery, and other topics, as well as collections of poetry (see Chapter 4). Most of these records were kept on bamboo or wood, the most popular materials for writing before the invention of paper in the second century A.D.

[image: Image]

Bronze grain vessel. Late Zhou (Chou) dynasty, about 770–256 B.C.

The cover with intertwined dragon ornamentation forms a cup.

The Metropolitan Museum of Art, Rogers Fund, 1925

As a part of the Confucian idealization of the early Zhou dynasty, the degree of central control exercised by the kings has been exaggerated. But even the limited amount of control actually put into effect declined by the ninth century. A popular revolt drove out the king in 841 B.C., and the subsequent setting up of the Gong He regency gives us the first completely firm date in Chinese history. From this point on the dates are considered reliable.

EASTERN ZHOU PERIOD

Soon thereafter, in 771 B.C., the Zhou king suffered a severe defeat by a nomad tribe, the Quan (“Dog”) Rong. It is said that the monarch had previously had the alarm beacons lit for raising the levy of troops simply in order to see his favorite concubine laugh, for she was a petulant lady. When the real attack came, the soldiers disregarded the beacon fires and refused to muster. After this disaster the Zhou kings were forced to transfer their seat out of the Wei River valley to a new capital farther east near Luoyang. The Western Zhou subperiod was over and the Eastern Zhou had begun.

From this point on, the allegiance of the various states and cities to the Zhou became increasingly nominal. The Zhou court alone had the right and duty to perform the sacrifices to Heaven and was still in theory the fount of all honors, but the kings were figureheads and virtually powerless. In the traditional view this represents a sad decline from the earlier legitimate and glorious rule of the Zhou. In actuality the ensuing period up to the official end of the dynasty in 221 B.C., although full of violence and intrigue, was a time of fresh creativity and inventiveness in the realms of thought, technology, and social change. This was the great formative period in Chinese philosophy, when, as we shall see in the next chapter, a number of schools covering a wide spectrum of thought were contending for the minds of men in the areas both of theory and of practical politics. Accompanying the revolution of thought were sweeping changes in society and greatly improved techniques in agriculture and the economy.

The Zhou dynasty is by far the longest in Chinese history, and the conditions of life and the state of society at the beginning and end of it are vastly different. The only bond is the existence of the Zhou house, which starts as conqueror and ends a long 800 years later as a neglected family of priest-kings with scarcely the vestiges of power. The second half, or Eastern Zhou period, is in turn usually subdivided into two sections, which cover most but not all the years involved. The first is the Chunqiu, or Spring and Autumn period, 722–481 B.C., so called from the title of a work, the earliest chronicle in Chinese history, which records the annals of the state of Lu between these dates. The second is the period of the Warring States from 403 to 221 B.C., when the Qin dynasty began, the Zhou line having already been deposed some years earlier.

The situation during Eastern Zhou was one in which ten to a dozen major states, later reduced to seven, were contending for territory and leadership in a changing series of alliances, intrigues, and open wars. In addition there were countless smaller states, some consisting only of a walled town and a few square miles of territory, which were gradually swallowed up by larger ones. The states turned from being principalities under the Zhou to becoming independent kingdoms. Their chiefs, who had been divided into five grades of nobility, equivalent to duke, marquis, count, viscount, and baron, had all by the middle of the Warring States period taken the title of wang, “king,” formerly reserved for the Zhou sovereigns alone. None of the contending kings, however, arrogated to himself the title “Son of Heaven” or claimed the right to offer the sacrifices to Heaven. Some of the signs of power and status which tended to raise the ruling family of a state, large or small, above its rivals were military strength, measured in numbers of chariots; prestige, seen in connections with the Zhou house, long ancestry, and acknowledged religious privileges; and wealth, exhibited in treasures and symbols of rank, such as bronze vessels, bells, jade, and other precious objects.

The nature of warfare underwent change during the long period of the Zhou dynasty. At the end of the seventh century the earlier idea of war as a gentleman’s activity to be pursued with some moderation and respect for Heaven’s decrees still prevailed. The Duke of Song allowed his enemy Zhu to cross a river and draw up his forces in battle array before launching his attack. He was soundly defeated. When taken to task by his advisers for what seemed to them an excess of chivalry, the duke replied, “The sage does not crush the feeble, nor give the order for attack until the enemy have formed their ranks.” But attitudes began to change, and as rites, ceremonies, and hierarchy of rank were less respected, the niceties of combat were neglected. Men fought less for honor and more for territory and gain. War à outrance became commoner. By the time the Qin conquered the whole of China, war was ruthless not only in practice but also in Qin theory.

Tactics and weapons also changed. The first innovation was the sword, known in the West much earlier. Probably adopted from the nomads of the steppes, it was not in use in China in bronze form until the sixth century B.C. and in iron when the Qin used it with effect in their conquests at the end of the third century B.C. In the fifth century the crossbow was introduced. This weapon, which could be stretched for cocking and loading by the foot, was more powerful and more accurate than the compound bow. The trigger-release mechanism was gradually improved until at a later period it attained a high degree of efficiency. With levers arranged in three moving parts, it could hold a heavy-tension load yet be easily and smoothly released. The removal of two pins dismantled the mechanism in case of capture by the enemy, and it could not be easily reassembled by anyone unfamiliar with its operation. Then in 307 B.C. the King of Zhao took a lesson from his nomad neighbors in the north and replaced war chariots with cavalry, which was both faster and more mobile. This in turn involved a change in dress, and the wearing of trousers and tunics in China dates from this time.

But the greatest change in warfare was the new importance given to the use of infantry. In mountainous terrain or among the lakes and marshes of the Yangzi valley, chariots were of little use. Cavalry alone was insufficient and was also unable to operate in certain types of country. More reliance had to be placed on large bodies of infantry, either supporting chariots and cavalry or by themselves. This carried wider social consequences, as it did also in the West at the end of the Middle Ages.


L’état centralisé est contemporain d’une promotion de la paysannerie au rang de cultivateurs indépendants et à celui de combattants. Le droit à la terre et le droit aux honneurs acquis sur le champ de bataille vont de pair.2 [The centralized state is contemporary with the promotion of the peasantry to the rank of independent farmers and to that of combatants. The right to the soil and the right to honors acquired on the field of battle go together.]



The work of the peasant in peace was encouraged as well as his place in war, for this Warring States period of unrest deplored by later Chinese scholars as the breakup of the old order was also the period of encouragement of the clearing of new land, of the use of fertilizer, of the study of types of soil and the best dates for sowing, and of the increased employment of drainage.

Better farming led to population growth. A census in A.D. 2 showed a population of 57,671,400, slightly more than the numbers in the whole Roman empire at Augustus’s census a few years later.

Again, technical invention was of aid in agriculture as it was in war. A chest harness for horses, which increased efficiency, was invented at this time, and this was followed sometime after the fifth century A.D. by the rigid harness collar. These two devices enabled a single horse to do what two or even four had done before, when the neck harness had tended to strangle the animals if they put too much weight on the pull. The greatest technical advance of all was the introduction of the smelting and casting of iron, first mentioned 513 B.C. and found in dated objects from 400 B.C., by which time iron was in fairly general use. An early use of iron in China was for the cutting edge of wooden spades and for other agricultural implements such as hoes, knives, and sickles. But hoes made of stone were still in use in Han times and even later, since iron was costly. Profiting by their bronze-casting experience, the Chinese made rapid advances in iron production, including reproduction of several examples at one time from one compound mold. In Rehe (Jehol) province in the far north, the site of a foundry has been uncovered, showing 87 molds for iron spades, chisels, and chariot parts, dating from the fourth century B.C.

Iron was forged in Europe long before it was cast, but in China the two treatments seem to have arisen at about the same time. It is possible that improved harness and the casting of iron, known in Europe only centuries later at the end of the medieval period, were in fact both brought originally from China through intermediate stages.

An important adjunct to metallurgy, improved bellows, was introduced in the Warring States period, and by the Han dynasty these had developed into bellows with a double piston and valves, which would deliver a continuous forced draft and enable higher furnace temperatures to be reached. This made possible the production of steel, which was practiced in China as early as the second century B.C.

Not only industry but also trade was on the increase in the Warring States period, and it proved to be another agent of social change. In earlier periods trade had been for the most part confined to luxury goods such as silk, pearls, and jade. Now enterprising merchants began to deal on a large scale in general bulk commodities such as grains, salt, metals, furs, and leather. They operated boats on the rivers and carts on land in convoys of some size. Their activities were furthered by the new availability of coinage, albeit often not in very convenient forms. There were four main types of currency used in different parts of the country: miniature spades of iron; knives; cowrie-shaped pieces, which were used as charms and ornaments as well as coins; and, lastly, circular copper pieces with a central hole for stringing them together. These last, the copper “cash,” were the only type to survive and continued in use until the nineteenth century.

Returning in conclusion to the political situation at the end of the Zhou dynasty, we may note that the central states, such as Zhou, Song, Lu, and Jin (after 403 B.C. Jin split into three: Han, Wei and Zhao), affected to despise the peripheral states, such as Qi in the east, Chu in the south, and Qin in the west, as being semibarbarous. But it was in these freer, larger, less tradition-bound states that many of the above-mentioned innovations first occurred, particularly in the military sphere.

The state of Qi in the seventh century, by improving its administration and incorporating new territory, became powerful. The Duke of Qi was appointed in 651 B.C. as ba, or “hegemon,” to defend a loose confederacy of the central states against the rising power of Chu. Wu, on the lower reaches of the Yangzi River, became a major force in 482, only to be defeated a few years later by Yue, farther south in modern Zhejiang province. Chu prevailed over Yue in the next century, in 334, and some of the smaller states were absorbed by their more powerful neighbors. The result of these kaleidoscopic changes, spread over several centuries, was to leave the way clearer for the rapid rise of Qin, which ended the long series of wars and fastened a single central rule upon all the divided Chinese states. Qin, reinforced by the addition of two territories in distant Sichuan province and organized for total war, wiped out the sacred Zhou in 256 B.C. and in swift moves from 230 to 221 B.C. conquered all the other states and emerged as undisputed master of China.


4
RELIGION AND PHILOSOPHY

We have looked briefly at how the Chinese lived in the early days; we must now try to see how they thought. When the lineaments of Chinese prehistory, of the first historic dynasty, the Shang, and of the second, the Zhou, are combined, the main pattern of Chinese life has already emerged. Interaction with the nomads of the north and west, it is true, keeps providing new impetus. Important accretions are still to come from outside: Buddhism from India, technology and new ideas from the West. There will be many internal changes and alterations of balance in Chinese society. But by the end of Zhou in the third century B.C. the basic pattern is set.

RELIGION

The religion of China has usually been described as beginning in ancestor worship, but this is only partially true. Ancestor worship was present from the earliest time of which there is any record, but only as one element in Chinese religion. The other element is the worship of the spirits of Nature.

The Chinese approached the riddle of human life by supposing that a person has two souls, the po, “animal soul” or “life soul,” and the hun, “spiritual soul” or “personality soul.” Both souls become separated from the body at death, and both can be kept alive by sacrifices upon which they feed. The life soul, however, gradually decays with the body, while the personality soul survives as long as it is remembered and receives due sacrifices from the living. It can become a deity of power and influence, can respond in divination to the questions and requests of its descendants, and can even postpone their deaths. If the po is neglected, it may become a gui, “demon,” and haunt the living, while the neglected hun in like case will become a pitiable ghost but also capable of working harm. Hence the paramount importance of having male descendants to perform the family ancestral sacrifices. The downfall of a kingdom or a dynasty is described in Chinese histories in the phrase, “The sacrifices were interrupted.”

The Supreme Being was possibly conceived of as the Supreme Ancestor, for the human and spirit worlds were closely connected. Under the Shang the Supreme Being was known as Shang Di, the Lord on High, but under the Zhou the term used was Tian, Heaven. In course of time Tian came to be thought of as the guardian of the moral order of the universe.

In addition to the ancestors, certain spirits of Nature also received honor in ancient China. There is mention during Shang of the Eastern Mother, the Western Mother, the Ruler of the Four Quarters, the Dragon Woman, the Snake Spirit, and the Wind as deities who were reverenced. Mere mention of these names is enough to indicate that we are here dealing with nature spirits and deities of fertility. The loess soil of north China is very fertile, but only when it receives sufficient rainfall. On the other hand, we have seen that the Yellow River flowing through loess country has historically deposited silt, which built up its bed above the surrounding land in such a way that, when floods did occur, the damage was enormous and widespread. Thus the balance of Nature, between too little rain and too much, was clearly seen to be a delicate one, and it was the duty of the Son of Heaven to preserve it by due sacrifices, not only to Heaven but to the gods of the earth.

The cruder and more primitive forms of worship of the life force proved something of an embarrassment to the puritan Confucian scholars of a later day, who were eager to minimize them or explain them away. But the presence of this element of nature worship with an emphasis on fertility is clearly attested in China, as elsewhere in the world. The characters for zu, “ancestor,” and she, “god of the soil,” both contain a phallic symbol. Both forms of worship enjoyed equal honor, with shrines placed east and west of the entry to the palace, as if designed to ensure good crops of sons to the ancestors and of grain in the fields.

The Book of Songs, which reflects society before the days of Confucius, contains many songs of courtship which point to a much freer and more natural relationship between the sexes than that obtaining at a later date. For example (Waley’s translation):


Out in the bushlands a creeper grows,

The falling dew lies thick upon it.

There was a man so lovely,

Clear brow well rounded.

By chance I came across him,

And he let me have my will.

Out in the bushlands a creeper grows,

The falling dew lies heavy on it.

There was a man so lovely,

Well rounded his clear brow.

By chance I came upon him:

“Oh, Sir, to be with you is good.”1



In another poem from this book a woman says:


By the chestnut trees at the Eastern Gate

Where there is a row of houses.

It is not that I do not love you,

But that you are slow to court me.2



Later scholars viewed the Book of Songs as they did the primitive cults, trying to purge what they conceived to be its grosser elements. They endeavored to give the songs of courtship and marriage an allegorical meaning to inculcate such virtues as loyalty to the prince, in much the same way as allegorical significance was attributed to the biblical love song, the Song of Solomon, in the West.

As Chinese religious practice developed, the absence of a priestly class who enjoyed a position of power in the society, is notable. There were advisers in matters of ritual and etiquette, but the sacrifices and cult services themselves were performed by state officials or the heads of families, as the case might be. Animals sacrificed included cattle, sheep, pigs, and dogs, usually in small numbers (under ten at one time). A “great sacrifice” to three former kings was recorded, in which three hundred head of cattle were offered. The character for li, “ritual,” “courtesy,” indicates that flower offerings were also made. Wine when offered was poured on the ground as a libation. Sacrifices were most commonly burned but were also buried or thrown into water. Rich persons, when crossing a certain river, used to throw a jade ring into the stream as an offering to the river spirit. The poor joined together to celebrate the river festival, in which a beautiful girl was chosen and sent off to float away in a boat and ultimately drown as the “bride of the river.” Human sacrifice as a general rule, however, was abolished by the end of the Zhou period.

It should be emphasized that the common people had no part in the ceremonies of ancestor worship, which were reserved for the families of the gentry, corresponding as a class to the gentes of ancient Rome. The common folk in China did not even have surnames, much less recorded ancestors. Their religious customs, including that of marriage, were completely different from those of the upper class. They did not celebrate individual marriage rites but took part in a common spring festival. If a girl was pregnant by autumn, she and her man would settle down to married life in an arrangement acknowledged by both families and the community. The religion of the peasant farmer was marked by worship of the local deities of the soil, and of fertility, and by shamanistic cults involving spirit mediums, “exorcists or sorcerers” called wu, who danced in frenzy.

This shaman element, found all over northeast Asia, including Japan, was early eliminated from the religious practice of the upper class, and its objects of worship became basically Heaven (this cult confined to the sovereign), Earth, the gods of the soil and the crops, and the spirits of rivers and mountains, in addition to their respective ancestors. It was to a man of the gentry group, united by religious practice and social attitudes, and not to the Chinese people as a whole nor to aliens, that Confucius referred when he said, “All within the four seas are his brothers.”3 The phrase is universalistic in its reference up to a point, but not to the extent often assumed by modern idealists. Confucius was also representing the group of “gentlemen” and their disassociation from popular shamanism and superstitious forms of religion when it was said that he “never talked of prodigies, feats of strength, disorders or spirits [shen, gods].”4 This phrase has also been misunderstood, in the sense that it is taken for granted that Confucius was opposed to religion as a whole, which is far from being the case. As one example to the contrary, he seems to regard morality as having some kind of religious sanction when he remarks, “He who offends against Heaven has none to whom he can pray.”5

PHILOSOPHY

Cosmology, an account of the universe and how it came to be, lies at the base of philosophy in many cultures. Chinese thought about origins is different from the creator religions of the West. In China there was no creation myth, no source of divine law outside nature. Nature thus partook of the divine, and moral law was securely fixed in human authority, as represented by the sage kings, the Zhou founders, and Confucius.

Religion for the Chinese has a practical rather than a highly mystical concern; likewise, Chinese philosophy has to do primarily with ethics and conduct in actual life, and not to any great degree with abstract questions such as are dealt with in Western metaphysics. There are notable exceptions: Buddhism, coming from India, is both mystical and intellectually complex, while Daoism does deal with Being and Nonbeing. But the practical, this-worldly tendency is inherent in Chinese religion and philosophy and finds its fullest expression in the dominant school of Confucius.

Confucianism

Confucius more than any other single man formed the thought of China and was responsible through his followers for the main outlines of both its ethics and its political theory. His authority was enormous and his appeal extraordinary. Yet he was rather a prosaic person. His philosophy was far from exciting. How did this man, surely the least romantic among the world’s great leaders, exert such a deep and long-continued influence? Perhaps it was because he understood his countrymen and mirrored for them the best in their own civilization. He believed in and practiced the highest standards of morality, yet did it all in the spirit of moderation and harmony so admired by the Chinese. As Arthur Waley says, “He contrived to endow compromise with emotional glamour.”

Before considering the Confucian and three other representative philosophical schools in somewhat more detail, it is necessary to mention the early sources upon which subsequent Chinese thought depended. The best known of these are always referred to as the Five Classics (Wu Jing) and the Four Books (Si Shu).

The Five Classics comprise:

The Book of Changes (Yi Jing), a book used for divination built on the oracle bones tradition, which combines, in one interrelated whole, all of human life and fate and the physical elements of the world in symbolic form, represented by the ba gua diagram of whole and broken lines. The contents of the Book of Changes include ancient cosmological beliefs of the Chinese antedating the separate philosophical schools. Appendixes giving amplifications and interpretations were added by early Han times.

The Book of History or Documents (Shu Jing), short sections of material of varying date and authenticity ascribed to early sovereigns and officials.

The Book of Odes or Songs (Shi Jing), a collection of ceremonial and folk verse, probably of early Zhou date (already referred to, see p. 30).

The Book of Ritual (Li Ji, also know as the Book of Rites), a compilation usually dated from middle Zhou down to the first part of the Han dynasty.

The Spring and Autumn Annals (Chunqiu), chronicles of Confucius’s state of Lu covering the years 722 to 481 B.C., with appended commentaries.

The Four Books are all post-Confucian. They are: two important sections of the Book of Rites, the Great Learning (Da Xue), on self-cultivation as the key to the good society, and the Mean (Zhong Yong), on moderation in man’s conduct which enables him to live in harmony with the universe; the Analects (Lun Yu), a collection of sayings of Confucius and incidents from his life, compiled by students of his disciples; and the Mencius, the sayings of Confucius’s great successor (who was born about 100 years after Confucius’s death and who lived from 372 to ?289 B.C.), probably written by Mencius’s disciples. These Four Books were singled out, grouped together, and published in A.D. 1190 by Zhu Xi, the Neo-Confucian philosopher, as especially important and became the basis of study for all civil service examinations from about 1300 to 1900, thus exerting enormous influence upon Chinese thought and life.

Kong Fu Zi (Master Kong) (551–479 B.C.), or Confucius, in the latinized form of his name used by the Jesuits in the seventeenth century, was born and raised in the state of Lu in Shandong province in northeast China. The materials on his life are meager, after a due purge of all the laudatory and imaginary accretions of his later admiring biographers. His ancestors may have been of the aristocracy, but Confucius himself was born to a family of comparatively humble status, his father possibly a minor official in the state of Lu.

There is a tradition that Confucius before long became an orphan, and in fact no early work mentions his father or mother. As a boy and a young man he probably received the elements of education as an apprentice official engaged in clerical work. Mencius, his later disciple, wrote, “Confucius was once keeper of stores, and he said, ‘It is only necessary that my accounts be correct.’ He was once in charge of pastures, and said, ‘It is my duty only to see that the oxen and sheep are well-grown and strong’” (V,2,v,4). He also practiced archery and music, two of the polite accomplishments of the gentleman class. His passion for knowledge and aptitude for study made him in the end one of the most accomplished scholars of his day. He had a son, who died while Confucius was still living, and a daughter. No mention whatever is made of his wife.

Confucius has been credited with a number of literary works, but there is no hard evidence that he wrote anything at all. (The same holds true for Gautama Buddha, Socrates, and Jesus.) It is possible that Confucius did some editing of the Spring and Autumn Annals and the Book of Songs. His abiding influence was attained not through books but through his effect upon the men who gathered around him in an informal way, reminiscent of the friends surrounding Socrates, although in Confucius’s case some students paid fees for their instruction.

Confucius would doubtless have liked to exert a direct influence upon affairs through holding state office. The Analects, an early collection of his obiter dicta and anecdotes of his life, hints that he was disappointed at being passed over in the official appointments. He may have held a post in his own state for a period at some time between 502 and 492 B.C., when he was already fifty years of age. It is possible that this is a different and later post than those mentioned by Mencius. But lack of recognition did not affect the steadiness of his own inner development.


The Master said, At fifteen I set my heart upon learning. At thirty, I had planted my feet firm upon the ground. At forty, I no longer suffered from perplexities. At fifty, I knew what were the biddings of Heaven. At sixty, I heard them with docile ear. At seventy, I could follow the dictates of my own heart; for what I desired no longer overstepped the boundaries of right.6



Even making allowances for the favorite Chinese literary device of schematic progressions of this type, one receives the impression of a man of conviction and independence of mind.

Confucius, however, according to Mencius, felt he was “not used” in Lu and left home to seek a prince who would be more prepared to adopt his principles. This period of travel began not earlier than 498 B.C. and not later than 493 B.C., and the states of Wei, Song, Chen, and Cai are cited among those visited by Confucius and his students. Twenty-two names of these students, probably an inner group, are mentioned in the Analects, but the number must have varied considerably as some came and others left. Although Confucius on these journeys was not appointed to office, perhaps because the princes may have felt his moral challenge was inconveniently high, we know that several of his students did receive official posts. They were in some demand, not only because of their general education but also because they had received training in the forms of state ritual so important in the establishment of claims to leadership on the part of princes in the Spring and Autumn period (722–481 B.C., the years covered by the Spring and Autumn Annals).

As pioneers in higher education, Confucius and his school may be compared to the sophists in Greece. Elementary education was, of course, already in existence in some form in both societies; for where there is a written language, both it and the use of numbers must be passed on to each new generation. But the organized pursuit of higher knowledge—knowledge as power, knowledge as virtuosity and special skills, and knowledge for its own sake—this is a much later and distinct development in civilization. The first clear traces of it seem to emerge in China with Confucius and in Greece with the sophists.

Since this is such a crucial comparison, it may be worthwhile to pause and consider it briefly in more detail. The sophists were professional educators and what we would call “consultants” in fifth-century Greece. They traveled from city-state to city-state instructing classes of young men who were prepared to invest their money for fees in order to get on in political life. Since the popular assemblies were becoming increasingly powerful and since there were no professional barristers or attorneys in the law courts, it paid an ambitious young man to be able to speak effectively in public for himself and his policies, to defend himself when attacked, and to down an opponent. Thus the instruction of the sophists centered on the arts of persuasion, oratory, and the marshaling of arguments. This led to the discussion of logic and the use and implications of language, topics of concern in China also at about the same time. It also led to argument for practice, to putting up a thesis to be defended and attacked, such as the idea that killing your father was justifiable because it happened in Nature. Does not the young bull in time drive out the old bull from headship of the herd of cattle?

Many of the more reputable sophists performed a valuable service in higher education and contributed to the study of logic and linguistics. Yet it is scarcely surprising that the sophists as a class had a bad reputation, for the average Greek farmer or sailor was conservative and suspicious of specious argument, of “making the worse appear the better reason.” Much of our information about the sophists comes from Plato, who, in defense of his master, Socrates, pointed out that Socrates differed at two crucial points from the sophists; first, he did not pursue his philosophical inquiries and his informal instruction of youth for money; and, second, he engaged in demolishing false and vaguely held opinions on ethical matters only in order to reach solid ground for the establishment of true justice and goodness. In spite of the skepticism of the age, Socrates was convinced that the sophists’ subjective relativism in morals was pernicious and that a true grasp of morality could be attained by inquiry, for “the unexamined life is not worth living for a man.”

Confucius (551–479 B.C.), living about a century earlier than Socrates (470–399 B.C.) and in somewhat parallel circumstances, was also deeply concerned about morality. The rival “consultants” with whom he had to contend were the new class of advisers to the hereditary aristocrats who were heads of the various states in the loose Zhou confederacy. Some of these advisers traveled from court to court, as Confucius did. Their counsels to the princes tended to be of a Machiavellian character, aimed at the securing of li, “profit,” direct and immediate advantage to the prince and his state without regard to any consideration of accepted moral standards. They were doubtless able to cite a number of currently plausible arguments for such policies, since the Spring and Autumn period was a time of intellectual ferment and widespread questioning of traditional standards, which was also the case in fifth-century Athens. (There was less stress in China on verbal and more on written disputation, since Chinese civilization has always depended to a high degree on the written word.) Because the later ascendancy of Confucianism as a state orthodoxy became so complete, one is apt to forget that at this time of the “hundred schools contending,” Confucius could claim no special place or privilege for his views on morals. It was perhaps for this reason that he emphasized so strongly his dependence on the past and the example of the sagekings. “A transmitter and not an originator, believing in and loving the ancients, I venture to compare myself with our old Peng”7 (Peng is a wise old man, the Chinese Nestor). The morality which Confucius believed had created the golden age in early Zhou and preserved society thereafter was the answer, he contended, to the moral relativism, internecine rivalries, and chaos of the period in which he lived.

Confucius’s methods were different from those of Socrates, but his aim was the same, the definition of morals with a view to their application to life in the state. And both men owe their enormous subsequent influence on the societies of East and West in part to the fact that they lived out in their own experience the morality they so consistently advocated. Among the methods employed by Confucius was the outlining of an ideal character whom he called the junzi, the “gentleman” or “noble man.” The Chinese ideograms originally signified “son of a prince or nobleman,” and Confucius himself was responsible for the deliberate transfer of the phrase from an aristocratic social meaning to an ethical one, a transfer which can be perfectly represented in English as the change from “nobleman” to “noble man.”

The character of the gentleman is subtle and beautifully balanced, but it is basically simple. He is what we would call a well-integrated personality. Here is a man both resolute and gentle, conscious of his place in a society where all men are interconnected, a man who counts deeds of more import than words, and with whom form and order are so inbred as to have become instinctive. He is trustworthy and shows moderation in all things. He is saved from being a prig because he is conscious of his own faults and aware of the need for self-discipline. He follows the Way, a pattern of behavior the sages saw as naturally right, and this is his deliverance. Ultimately responsible to Heaven, he is independent, unafraid, ready for whatever may come.

The Confucian gentleman places more emphasis on propriety than even the most meticulous Westerner.


When Master Tsêng was ill, Mêng Ching Tzu came to see him. Master Tsêng spoke to him saying, When a bird is about to die, its song touches the heart. When a man is about to die, his words are of note. There are three things that a gentleman, in following the Way, places above all the rest: from every attitude, every gesture that he employs he must remove all trace of violence or arrogance; every look that he composes in his face must betoken good faith; from every word that he utters, from every intonation, he must remove all traces of coarseness or impropriety. As to the ordering of ritual vessels and the like, there are those whose business it is to attend to such matters.8



This is to say that in personal bearing no detail is unimportant. Attitudes, gestures, looks, words, intonation—all these are a clue to the man within. In contrast to the spirit of Confucius’s age and to the behavior of those addicted to the pursuit of selfish whims, the gentleman must banish from his conduct and even from his manner or expression anything savoring of violence, arrogance, or impropriety. It is not a question only of open indecency or tyrannically overbearing acts toward others. It is a question rather of “avoiding all appearance of evil”9 and, in the expressive popular phrase which reflects the Chinese as well as the English mentality, “not throwing your weight around.”

Among the virtues which Confucius singled out for particular attention were ren, “humanity,” and li, “courtesy,” the latter being the kernel of the passage just quoted. These are entirely Chinese in conception and not easy to translate. The ideogram for ren consists of “man” and “two,” or the way two men ideally should behave toward each other in mutuality and human-heartedness. (The Latin word humanitas gives the exact sense.) Confucius accords such a high place to this attitude that some have seen in his use of the word an almost mystical sense of Goodness, with a capital G. The left half of the second ideogram, li, places the word in the category of “spirit,” while the right half represents two kinds of sacrificial vessel. The concept thus begins as ritual toward the gods or spirits but goes on to mean ritual or correct conduct toward men. Etiquette, “doing the proper thing,” carries little weight as a virtue in the West; indeed, as “conventional conduct” it may even seem opposed to true morality. But in China the overtones are different and much more impressive. To behave with “courtesy,” in a spirit of live and let live, may be crucial to the harmony of society; and the Chinese, in a tightly packed society, value harmony above all else. Lin Yu-tang has called li the virtue which erects a dam against social chaos and the law of the jungle.

Three more virtues have their importance in the earliest Confucian teaching and were combined with the first two to make up five, a favorite number in Chinese schemata. They are yi, “uprightness” or “honesty,” zhi, “knowledge” in the sense of moral wisdom, and xin, “faithfulness,” “integrity.” The ideogram for yi contains the elements “I” or “my” (bottom half) and “sheep” (top half), a relic of early nomadic, pastoral days when wealth was reckoned on the hoof and the honest man claimed only the animals which were his own. Zhi, “knowledge,” is not abstract learning but knowledge for the sake of goodness, the study of the past in order to form character by means of moral example and warning. The last ideogram, xin, represents a man standing by his word or, as in the Book of Psalms, “he who sweareth to his own hurt and changeth not.” A virtue often stressed by Confucianists, namely xiao, or “filial piety,” does not occupy a prominent place in the earliest tradition of the Analects, becoming important only in the Han dynasty.

The group virtue of “steadfastness” or “loyalty,” zhong, was not only stressed by Confucius but clearly exemplified in his life of moral courage and devotion to principle. Physical courage in battle, the soldier’s virtue, on the other hand, receives little mention, although it is a basic virtue in the whole Western tradition, from Homer and the Greeks through the Romans and Germanic tribes to the medieval knight.

Daoism

Unlike Confucianism, with its stress on human relations, Daoism is preoccupied with man’s place in the natural world. In this form of Nature mysticism, the secret for man is simply to abandon self-effort and ease himself into the rhythm of the universe, the cycle of the seasons, and the inevitable progression of day and night, life and death. Although the term dao, “way” and also “word,” can be used of the beliefs of any philosopher—and Confucius used it of the “way” as he saw it—in Daoism it is used in a semimystical sense as “the Way of the Universe.”

The origins of this philosophy are attributed to one Laozi (Lao Tzu), who is reputed to have lived about the time of Confucius. (The name means “Old Master.”) Little is known about his life. He is said to have left China for the fabled land of the west, riding on a purple buffalo. Before he passed through the gate at the frontier, the guard is said to have asked him to leave a short account of his philosophy, and Laozi obliged with the work known as the Dao De Jing (Tao Te Ching), “The Classic of the Way and Its Power.”

Fantastic as the legend sounds, there may have been an individual Laozi who lived probably in the sixth century B.C., but possibly in the third, and was the author of the Dao De Jing. Whatever its origins, this is one of the most remarkable of the Chinese classics and the one, incidentally, most frequently translated into European languages. It is a prose poem full of brief aphorisms and comparisons highly stimulating to the imagination. The work begins by saying that the Dao is ineffable but then suggests some similes which hint at its nature. The Way is humble like water which flows downward and seeks the lowest place. “The highest good is like water. Water benefits all things generously and is without strife. It dwells in the lowly places that men disdain. Thus it comes near to the Dao.”10 The Way is like empty space, but emptiness has been undervalued, since the hollow in the center of a bowl, the space in a wheel between rim and hub, or the empty space of a window or door in a room are the very things which give these objects their point and their usefulness. Thus Nonbeing as well as Being has a positive value. The mutuality of this pair of opposites in the universe, matter and space, being and nonbeing, must be recognized. The Way also may be likened to the yin component in the ancient yin-yang dualism, which is the paired harmony of female and male, dark and light, low and high. Both members of the duality are needed, but yang has been overemphasized and yin must be restored to its rightful place. The Way is like the yin or female because it is passive, yielding, receptive, not active and dominating.

[image: Image]

Yin-yang circle.

The ancient symbol for the complementary forces of yin and yang. (See above.)


The Valley Spirit never dies.

It is named the Mysterious Female.

And the Doorway of the Mysterious Female

Is the base from which Heaven and Earth sprang.

It is there within us all the while;

Draw upon it as you will, it never runs dry.11



Consideration of the female leads on to that of the infant. Man must return to the state of the child, which is pure potential and thus nearest to the Way. The inanimate image corresponding to the child is that of the uncarved block, the primal unity not yet formed or differentiated or “improved” in any way.


He who knows the masculine but keeps to the feminine,

Becomes the ravine of the world.

Being the ravine of the world,

He dwells in constant virtue,

He returns to the state of the babe.

.   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .   .

He who knows glory but keeps to disgrace,

Becomes the valley of the world.

Being the valley of the world,

He finds contentment in constant virtue,

He returns to the uncarved block.12



The Dao thus has the capacity of resolving all relative differences and contradictions, and this capacity gives rise to a mystical admiration of the Dao amounting almost to worship, although there is no suggestion whatever that a personal deity is involved.


The Way is like an empty vessel

That yet may be drawn from

Without ever needing to be filled.

It is bottomless; the very progenitor of all things in the world.

In it all sharpness is blunted,

All tangles untied,

All glare tempered,

All dust13 smoothed.

It is like a deep pool that never dries.

Was it too the child of something else? We cannot tell.

But as a substanceless image it existed before the Ancestor.14



The most famous successor to Laozi was Zhuangzi (Chuang Tzu), who lived and wrote in the fourth century B.C. He went even further than his predecessor in stressing the relativity of the attributes of all things. The wren and the cicada mock the claims of a fabulous bird to be able to fly hundreds of miles at a stretch; which of them is right is a relative matter and depends entirely on the definition of what is long and what is short.

In view of all this, Zhuangzi seems to say, efforts to regulate life and improve the world are not only useless and absurd but positively harmful. The Confucian attempts to organize society by rules and precepts are self-defeating, for men want to do evil chiefly when they are forbidden to do so, and they are only conscious of the need to be good when evil is already rampant.


It was when the Great Way declined

That human kindness and morality arose …

It was when the six near ones [close relatives] were no longer at peace

That there was talk of “dutiful sons.”15



The sage in charge of government should therefore aim to keep the people in a state of nature, where they are content. He should “fill their bellies and empty their minds.” He should “govern the country as you would cook a small fish”—interfere with either and it will fall apart. This is the famous Daoist prescription of wu wei, “nonaction.”

By nonaction Zhuangzi apparently did not mean total inaction, laziness, or defeatism. Rather he was describing the approach to government adopted by an ideal sage who is fully alert, aware of the processes of nature and the needs of men, prepared to keep the life force in himself and others going, but wary of interfering in any way with what is “natural.” The sage is marked not by resignation but by an “ecstatic acceptance” (Waley) of the Way of the Universe as the guideline for his own life and that of society. This eager awareness and acceptance of natural laws is well exemplified in a famous anecdote concerning Zhuangzi in mourning:


When Chuang Tzu’s wife died, the logician Hui Tzu came to the house to join in the rites of mourning. To his astonishment he found Chuang Tzu sitting with an inverted bowl on his knees, drumming upon it and singing a song. “After all,” said Hui Tzu, “she lived with you, brought up your children, grew old along with you. That you should not mourn for her is bad enough; but to let your friends find you drumming and singing—that is really going too far!” “You misjudge me,” said Chuang Tzu. “When she died, I was in despair, as any man well might be. But soon, pondering on what had happened, I told myself that in death no strange new fate befalls us. In the beginning we lack not life only, but form. Not form only, but spirit. We are blent in the one great featureless, indistinguishable mass. Then a time came when the mass evolved spirit, spirit evolved form, form evolved life. And now life in its turn has evolved death. For not nature only but man’s being has its seasons, its sequence of spring and autumn, summer and winter. If someone is tired and has gone to lie down, we do not pursue him with shouting and bawling. She whom I have lost has lain down to sleep for a while in the Great Inner Room. To break in upon her rest with the noise of lamentation would but show that I knew nothing of Nature’s Sovereign Law”16



Mozi


He would say to himself, “I have heard that to be a superior man one should take care of his friend as he does of himself, and take care of his friend’s parents as he does of his own.” Therefore when he finds his friend hungry he would feed him, and when he finds him cold he would clothe him. In his sickness he would minister to him, and when he is dead he would bury him. Such is the word and such is the deed of the advocate of universality.17



It is surprising to many to discover such a close parallel to the New Testament ethic some 400 years earlier in the works of a Chinese philosopher. Mozi (Mo Tzu, 470–?391 B.C.), moreover, founded his advocacy of universal love as the way for men on the fact that “Heaven loves the people dearly, Heaven loves the people inclusively.”

The doctrine of Mozi (or Mo Di) gained considerable influence in his own time and for almost two centuries thereafter, but it was subsequently eclipsed by the triumph of orthodox Confucianism. His idea of universal love was strenuously opposed by the Confucianists for a curious reason, as subversive of the natural order of things, which to a Confucian meant love for parents, affection for friends, loyalty to the state, and so on in a sensible, graded progression of attachments.

Although Mozi was an idealist, he was also a pragmatist in a very down-to-earth manner. He was opposed to waste and extravagance in all its forms and hence disapproved of ceremonial, feasting, music, and especially the wastefulness of aggressive war, which he characterized as a form of brigandage. The disturbed conditions of the Warring States period favored the rise of military experts, sometimes called knights-errant, from among the minor nobility or gentleman class (shi), who hired out their services to ambitious princes. Mozi seems to have been such an expert, but his objective was totally different from that of the rest of his class. He gathered a body of like-minded, disciplined men who went to danger points in the wars between the states and tried to effect reconciliation. Where this proved impossible, they frequently took the side of the weaker party and gave their expert help in siege warfare to withstand the attacks of a more powerful enemy.

Legalism

The school of Legalism, on the other hand, came out strongly in favor of war as a legitimate means of strengthening the power of the state and imparting discipline to the people. Its proponents maintained that the notion that men are by nature good is purely visionary and that the only way to establish a stable and peaceful kingdom is by means of rewards and punishments.


Within the frontiers of a state there are no more than ten people who will do good of themselves; nevertheless if one brings it about that the people can do no wrong, the entire state can be kept peaceful. He who rules a country makes use of the majority and neglects the few, and so does not concern himself with virtue but with law.18



Shang Yang, also known as Lord Shang (d. 338 B.C.), was the first known exponent of this school of thought, and he laid the foundations of the Qin state, which ultimately came to power over a century later by the conquest of all its rivals.

The theory of Legalism, one of the most thoroughgoing statements of totalitarianism in world history, was worked out by Han Fei Zi (d. 233 B.C.). He advocated laying down a complete code of laws, which were to be crystal clear in their delineation of rewards and punishments and which must then be applied impartially to rich and poor alike. To try by methods of persuasion to “win the hearts of the people,” as the Confucianists did, is a vain endeavor. Drastic methods alone will work and, in the end, will prove to everyone’s advantage. Just as a baby, kicking and screaming, has to be held firmly to have a boil lanced, the body politic may have to undergo a small pain to reap a great benefit. Rewards and punishments are thus “the two handles of the ruler, due to the fact that it is the nature of man to seek profit and avoid harm.”

The Legalists disagreed with the Confucian school not only in their view of human nature and in their method of ruling society but also in their reading of history. They refused to interpret history as being a constant degeneration from a hypothetical Golden Age in the past. They drew this consequence from their realistic view of human life.


The sage does not seek to follow the ways of the ancients … he examines the circumstances of his own time…. Indeed ancients and moderns have different customs; the present and the past follow different courses of action. To attempt to apply a lenient and benevolent government to the people of a desperate age is about the same as trying to drive wild horses without reins or whips. This is the affliction of ignorance.19



So to rule the people of today by the methods of the early kings is like the farmer of Song (proverbially a backward state of simple rustics) who once, while plowing, saw a hare killed by running against the stump of a tree. He thereupon left off plowing and waited for another hare to do the same, only to become the laughingstock of his neighbors. This developmental insight of the Legalists—namely, that new days require new methods—marked a radical departure from past thinking, but it was not destined to survive. Their immediate practical success in the military sphere was, however, spectacular, and this we examine in the next chapter.

Chinese philosophy includes a number of other schools, such as the School of Names, which contributed to the development of semantics and logic. However, the four schools mentioned previously were in the long run the most significant, while varying in their destiny. Confucianism became dominant. Daoism made a strong if less direct contribution through the arts of poetry and painting and through its effect on the Buddhist school of Chan (Zen). The school of Mozi did not last as a separate movement. Legalism is being reassessed and is now seen to have had a considerable effect on Confucians and their state policies at various periods of history.
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Single-Whip Reform Francis Xavier, Jesuit lands in Japan, ther
atempes to enter China (1549)
Altan Khan lays siege to Beijing Wa Chengen, novelist (21500-1582)
withou success

Japanese pirate aids on the coast Marteo i (1552-1610), Jesui, lands
at Macaos laer in Beiing (1582)

Jurchen leader

and Shenyang fll 1o

Nurhac
Abahai ( 1643) succeeds Nurhaci
Famine in the nordhwest; rebellion

under Li Zicheng.

Li Zicheng captures Bes
defeated by the Manzhou and
Wa Sangy

Qing dynasty

Qing suppresses the Revolt of the Three
Feudatorics in south

Tainvan captured from successors of
Zheng Chenggong
Kang Xi, emperor, rigns Kang Xi promulgates the Sacred Edict
(1670)
James Caningham, pioneer botanist, in

ina (1698-1708)
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1941

1942
1945
1946

1948

1949

1950

1951-1952

JULY: Japancse extend war to Indoching
DEC. 7: Japanese aitack Pearl Harbor

AUG.: Japanese surrender

JAN.: Cease-fire in civil war between
KMT and CCP arranged by Gen.
George C. Marshall but proves
abortive

ocr.: CCP vietorious in Manchu
and (December) in north:cei
o

Mao Zedong (1893-1976) declares
founding,of People’s Republ

o-Soviet Alliance signed by Mao

Zedong in Moscow

DEC. Jiang Jieshi and KMT retreat to
Taiwan; CCP takes over mainland
Chi

Agrarian Law (land reform): period of
terror

Marriage Law

ocr.; Chinese “volunteers” enter
Korean War

“Three-Anti, Five-Ant, and Thought
Bt

ral

s

Yanan Forum on Literature and Art

Three-Self Movement in religion set up
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15231027 n.c.

1027-221 wc.

221-206 n.

206 5,
21

.

139-126 n.c.

HISTORY
Shang (or Yin) dynasty

Zhou dynasty

astern Zhou period (771-221 B.c.)
Spring and Autumn period
(722481 B.C.)

Warring States period (403-221 B.c.)

Qin dynasty
Qin Shi Huang D, founder
Han dynasty

Earlier Han period (206 1.c.-4.. 8)
Gao Zu, cmperor, reigns (206-195

peror,

jans (141-87 B.C.)

Zhang Qian’s first expedition o the
‘West

Brony

“ULTURE
culture (from 17th

century B.c.)

Oracle bones (¢. 1300 b.

Beginning of accuracely dared
history (841 5.C.)

Laor,

, philosopher (6th century 5..)

Confucius, philosopher (551479 5.0.)
Tron first mentioned (513 5.¢.)

Mo

Mencius, philosopher (372-2289 B.c.

. philosopher (470-3391 5.c.)

)

Shang Yang, satesman, dis (330 5.¢.)

Caval
Zh
Xunz

ry incroduced (c. 300 ..
i, philosopher, dis (c. 300 5.¢.)
i, philosopher (c. 300-237 1.c.)

Han Fei Z3, philosopher, dics (233 5.¢.)

The Great Wall completed

steel

anufacture begins (2nd century

scholar (2179-105 B.c.)
i (c. 145-c. 85 B.C.)
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1851-1862

1861
1862-1875
1853-1868
1868-1873
1565
1866
1872

1870-1895

1861

N R DYy S

Zeng Guofan (1811-1872), Zuo
Zongtang (1812-1885), and Li
Hongzhang (1823-1901)—offcials
and modernizers involved in the
suppresion of the Taiping Rebellion

Zongli Yamen set up

Tong Zhi Restoration

Nian Rebellion

Musli Rebellion

Jiangnan Arsenal in Shanghai

Navy yard at Fuzhou

China Merchants Steam Navigation
Company

Li Hongrhang, as governorgeneral
of Zhili province, develops coal
mines, railroad, telegraph lines

Robert Morrison, finst Protestant
missionary, arrives in Canton (1807)

Chinese Maritime Customs Service set
up, from 1863 under Robert Hart
(1835-1911)

Wei Yuan, author (1794-1857)

Timothy Richard (1832-1919),
dircctor of the Christian Literature
Sl
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1699

17231736

1736-1795

1755-1759

1760-1770

1793

1816

1839

18391842
1842

18501864
18561860

1860

AERERE TUNL N oy
establishes  trading “factory™
in Canton

Yong Zheng, emperor, reigns

Qian Long, emperor, reigns

Chinese Turkestan brought under
Qing control

Marked increase in tea trade with

ope, mainly London

Lord Macartney’s embassy to Qian
Long, emperor, unsuc

Lord Amherst’s embassy

Lin Zexu appointed commissioner in
Canton; opium destroyed; British
retreat to Hong Kong,

Opinm War

aty of Na

Taiping Rebellion, led by Hong
Xiuquan (1813-1864)

Anglo-Erench War (also called Arrow
War and Second Opium War)

Ratification of Treaty of Tianjin,
drawn up in 1858; Summer Palace
Tooted and bune
Prince Gong, acting head of state

by Britsh troops;

Papal bull, Ly Is Lie, angers Kung X1
a71s)

Christanity named as heterodox (1724)
Encyclopedia published (1728)

Cao Xueqin, novelist (1724-1764)
Four Treasuries completed (1789)
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ARiA DENSITY PER SQUARE MiLE

China overall, including Tibet and Mongolia 120 persons
China excluding Farther Tibet and Outer Mongolia 156 (comparable to Scotland or Ohio)
China, eastern half 326 (comparable to Germany)

North China plain 647

China, total of actual cultivated land 1,479 (0.43 acre per person)
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755

81
907-960
907-970
960-1126

1021-1086.

1067-1085

1100-1125
1126-1234
1127-1279
127-1162

1167-1227

Outbreak of the rebellion of An
Lushan

Capital, Changan, sacked

Five Dynasties, north China
Ten Kingdoms, south China
Song dynasty

Wang Anshi, statesman and reformer

Shen Zong, emperor, reigns

Hui Zong, emperor, reigns
Jin dynasty (Jurchen) north China
Southern Song dynasty south China
Song Gao Zong, emperor, reigns

Genghis Khan, Mongol

Nestorian Church secle at Changan (781)
records 631 as date of introduction of
the church

Han Y, essayist and poct (768-824)

Bo Zhuyi, poet (772-846)

Major persecution of Buddhism
(341-845)

Li Cheng, artist, ac

(940-967)

Compass used in Chin, n arge occan
soing junks with sternpost rudders
(990,

Xu Daoning, arts (c. 90-1010)

Fan Guan, arist (990-1030)

st paper moncy s by the state
(1024)

Use of movable ype (1030)

Sima Guang (Ssu-ma Kuang), hisorian,
(1019-1086)

Gunpowder as propulsive force (1132)

Zhu Xi, philosopher (1130-1200)
Ma Yuan, ardist (1190-1224)

Xia Gui, artist (c. 1180-1230)
Liang Kai, artist. active (c. 1200)
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il sc
AD.9-23

AD. 23221

184
222581
222280

386534

589-618

615-907
618625

626-649
649-683
683705
712756

Nan Tue in south China conquered
‘Wang Mang on the throne

Later Han period

g Wa Di, cmperor, reigns

Ban Chao, general, reaches the
Caspian'Sea

Rebellion of the Yellow Turbans

Six Dynasties period

En of the Three Kingdoms:

Wei, Shu-Han, and W

Northern Wei dynasty

Sui dynasty

“hina reunited

Tang dynasty
0 Zu, emperor, reigns

Tai Zong, emperor, reigns
ng, emperor, reigns

press, reigns

in Zong, emperor, re

s

Wang Mang era; water mills first
ned
Capital moved from Changan to
Luoyang

Invention of paper (. 105)
First seismograph constructed (132)

“Tao Yuanming, scholar (363427

Pilgrimage of the Buddhist monk Faxian
0 Tndia (399-414)

Changan rebuilt 2 Sui capital and devel
‘oped under Tang, dynasty

Pilgrimage of the Buddhist monk, Xuan
Zang, to Tndia (629-645)

Block printing begins (2680)

Wang Wei, poct and artist (699-759)
Li Taibo (Li Bo), poet (701-762)
Du Fu, poet (712-770)






ops/f0173-01.jpg





ops/logo.jpg





ops/t0291-02.jpg
1915
1916

1919

1921

1921-1922

1923

1925

1926

19261927

FEB.: Xuan Tong, emperor (Pu i),
age 6, abdicates; Sun resigns, and,
Yuan Shikai becomes provisional
president

Twenty-One Demands pres

Death of Yuan Shiki; str
warlords

May Fourth Movement

e among.

Foundation of the Chinese
Communist Party (CCP)

Washington Conference and Nine-
Power Treary.

Jiang Jieshi (Chiang Kai-shek) (1888
1975) sent by Sun to Russa to
study, then becomes commandant
of Whampoa Miliary Acads

MAR. 12: Sun Yat-sen dies; May 30th
Incident (strikers fired on by British
and Japanese troops)

yurx: Northern expedition of KMT
with CCP moves off from Canton

Mao Zedong organizes peasants
Pogy

med by Japan

Wiiters active during and afier the May
Fourth Movement: Lu Xun, Wang
Guowei, Ding Ling, Mao Dun, Ba Jin,
Hu Shi, Guo Moruo

John Dewey in China (1919-1921)
Bertrand Russell also lecturing

Opening of the museum in the Imperial
City in Beijing (1925)
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1570
1875-1908
1896
1838-1908
1894-1895
1895
1898

1898-1900
1904-1905

1566-1925
1894

1905

1911

1912

Guang Xu, emperor, reigns
Postal service set up

Cixi (T2 Hi), empress dowager
Sino- Japanese War

Treary of Shimonoscki

e to Seprember, Hundred Days
Reform, under leadership of Kan
Youwei (1858-1927) and Liang
Qichuo (1873-1929)

Boxer Rebellion
Russo-Japanese War fo
Manchuria

“Eather of the Republic™
Revive China Society
(Xing Zhong Hui)

Sun forms United Ly
Meng Hui) in Tokyo

00T, 10: Army revolt in Wachang

arks the end of the empire and

the beginning of the Republic

JAN.: Sun, firstprovisional presicent
of the Republi; Guo Min Dang
(KMT), National Peoples Party,
formed

 (Tong

Traditional civil service examination
system ends (1905)

Liang Qichao, Yen Fu (1853-1921), Lin
Shu (1852-1924) write and translate in
Japan
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1947

1928

1920-1931

1931

1932
19301934

1934-1935

1936

1937

1938

1940

lang Jiestn breaks with the
‘Communists and labor unions and
il the leaders; White Terror sweeps
through China; first Chinese Soviers
in the Jinggang mountains
Japanese blow up Zhang Zuolin's rain
0r.: KMT under Jiang Jieshi in control
of most of China; capital at Nanjing.
Disastrous famine in north China

SEPT.: Mukden Incident and Japanese
Army takeover of Manchuria

#rm.: Creation of Manzhouga

Five encirclement campaigns of Jiang
Jieshi against the CC

“The Long March of the CCP

Xian coup; Jiang captured, then
released

JoLy: Mareo Polo Bridee Tnciden sets
off the “China Incident,” an
undechared war

Japan occupies major urban centers of

hina; KMT reteeats o Sichuan and

Yunnan

Puppet government in N:
Wang Jingwei

g under

Discoverics at Anyang of oracle bones
and Shang anificrs (from 1927)

Foundation of League of Lefi-Wing.
Wiiters (1930)

Chinese Chemical Soxi

y founded (1933)

New Life Movement foy
Chinese Mathematical Socie
(1935)

ded (1934)
v founded

Death of writer Lu Xun
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PAPIR PRNING
2556C  Seals first mentioned
1005.c. Ik made from lampblack
AD. 105 Invention of paper by a court  A.D. 175 Standard text of the Classics cut
eunuch, Marquis Cai Lun in stone and rubbings soon
<105 Earliest extant paper, found at made therefrom
Kharakhoto in Ningxia, north-
west China
250-300 Paper of this date found in
Niya, Turkestan
650 Farliest importation and use in  600-700  Farliest use of inked seals, red
Samarkand cinnabar on paper
680-750  True black printing: Buddhist
scroll printed from woodblocks,
discovered in 1966 at temple in
Kyongju, South Korea
706 In Mecca 700-600  Large Daoist seals made of
wood
835 First mention of printing in liter-

ature
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PROVINCES CITIES

(approximately N. t0 S.) (approximately N. t0 S.)
pinyin Wade-Giles pinyin Wade-Giles
Heilongjiang ~ Heilungehiang ~ Harbin Harbin
Jilin Kirin Jilin Kirin
Liaoning Liaoning Changehun  Ch’angeh’un
Hebei Hopei or Hopeh  Shenyang Shenyang, Fengtien,
Shandong Shantung or Mukden
Shanxi Shansi Anshan Anshan
Shaanxi Shensi Tangshan Tangshan
Gansu Kansu Lida Dalien, Talien,
Qinghai Chinghai or Dairen
Henan Honan Beijing Beijing
Anhui Anhui Tianjin Tientsin
Jiangsu Kiangsu Taiyuan Taiyuan
Sichuan Szech’uan or Jinan Tsinan
Szechwan Qingdao Chingtao or

Hubei Hupei or Hupeh Tsingtao
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868 Earliest complete printed book,
Diamond Sutra, at Dunhuang

800 In Egypt 800-900  Experimentation in Buddhist

<950 In Spain monasteries: seals, rubbings,
Buddha stamps, stencils, and
textile prints

1030 Movable type appeared in
China: wood, porcelain, and
copper used

1100 In Constantinople 14361437 Gutenberg of Mainz, first Euro-

1154 In Sicily pean to print with movable
1228 In Germany and, at approxi- type cast in molds

mately the same time, laly
1309 In England

1346 In Holland

Notes: Carter and Goodrich give 768770, the printing of 1 million Buddhist charms in Sanskit and Chinese
by order of a Japanese empress, as the first example o extant block printing. The South Korean scroll was dis-
covered subsequent to the latest edition af the Carter and Goodrich bock.

Knowledge of paper manufacture in the West s ascribed by Carter and Goodrich and others to Chinese
prisanes from the Batte of Talas in 751 teaching the process o their Arab captors. But Gernel (Le Monde Chi-
nois p. 250) states that Chinese paper makers, along with other artisans, were insalled southwest of Bagh
dadl and in Samarkand af the time of the Arab conquest i.e., seventh and very early eighth century.

Carter and Goodrich remark that the invention of printing in the West dates from the use of movable
iype, but in China from the Lse of woodblocks, cut a complete page or two pages at a time. Movable type is
not so practical in China, where the number of separate characters s so enormous. China seems also (o have
invented movable type four centuries before Gutenberg, but the great printing on which the renaissance of
e S was T vast ficisr weibkia Blocks:
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Zhcjiang
Guizhou

Hunan
Jiangxi

Fujian
Yunnan
Guangyi, now
Guangxi
Zhuang
AR
Guangdong

Chekiang
Kueichou or
Kuweichow
Hunan
Chianghsi or
Kiangsi
Fukien
Yiinnan

Kwangsi
Kwangtung

Lanzhou
Kaifeng
Xian

Luoyang
Nanjing
Shanghai
Hangzhou
Wuhan

Chengdu
Chongging
Changsha
Nanchang
Fuzhou
Kunming
Xiamen
Guangzhou
Xianggang
R

Lanchou

Kaifeng

Sian (Hsi-an)
ancient Ch’angan

Loyang

Nanking

Shanghai

Hangchow

Wuhan, including
Hankou (Hankow)

Chengtu

Chungking

Changsha

Nanch’ang

Foochow

Kunming

Hsiamen or Amoy

Canton

Hongkong

Macao
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Map of Traditional Period

EASTERN TURKS
(subdued by Tang)
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Zhang Yimou

Chen Kaige

Wa Yigong
Tian Zhuangzhuang

Red Sorghum
Ju Dou

Raise the Red Lantern

Qi Ju

To Live

Yellow Earth

Farewell My Concubine

My Memories of Old Beijing
The Blue Kite

1987
1990
1991

1992
1994
1984
1991

1982
1993
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1921 57

1927 58,000
1945 1,211,000
1949 4,488,000
1961 17,000,000
1989 48,000,000
2003 66,000,000
Figures from Reischauer, Fairbank, and

Craig, East Asia: The Modern Transfor-
mation, p. 877, except for 1921, 1989,
and 2003,
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1950

1980

1981

1982

1983

1984

1985

1987

JAN. 35-FEB. 4: Deng Aumoping
Us.

FEB. 17: Chinese troops invade
Viewmam

Liu Shaogi posthumously rehabilicated

“Trial of the Gang of Four

Economic reforms, and “open door™
begun

China admitted to IME and World
Bank

APR.: Drought in nine northem
provinces

vere flooding of Yangzi River

it merit system

Purge of the Communist Party

Trade agree R

prc.: Joint Declration signed
between Great Britain and China
concemning restoration of Hong
Kong to China in 1997

Riots and repression in Tiber
““Bourgeols liberalizstion™ stiacked

“Fifth Generation” or “New Wave™ film
dircctors begin production
End of “iron rice bowl”

Beitang Catholic Church, closed in 1858,
restored and reopened.
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1988

1989

1991

1992

1996
1997
2000
2001

2002

2003

Lee Teng-hui clected president of
Republic of China on death of
Jiang Jingguo

APRJUNE: De

ocracy Movement and
‘massacre ar Tiananmen Squarc

MAY 27: Party Elders appoint Jiang,
Zemin general secretary

Suicide of Jiang Qing, Mao's widow

China and Vietnam normalize
relations

Opening of Shanghai Stock Exchange

Construction begins on Three Gorges
Dam

Deng Xizoping’s “southern tour™
promotes reform

EC.: Fint free elections in Republic
of Cl

China signs Comprehensive Test Ban
Treaty

Death of Deng Xiaopi

Hong Kong retuned to Chinese control

Chen Shuibian elected president in
Taivan

9/11 terrorist attacks on U.S.

16th Party Congress, Hu Jintao
becomes general secretary and
president

Sixth Generation of ilm directors (19905






